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To my little sister ,

in loving memory



To my wife, thank you from the bottom of my heart for your love, compassion,
friendship and understanding . You stood by me when nobody would have blamed you if
you had run away. Without your strength and faith in me, I may not have survived. | am
also very grateful for your helpful comments and suggestions as | was writing this story.

To our four children, thank you for teaching me . It has been a great joy and privilege to
be your dad. You have repeatedly reminded me that we are born pure and innocent You
helped convince me that this purity and innocence can never be truly lost, but rather
only hidden. In even the hardest heart, the lost inner child can be recovered, and the
flowers of the Spirit made to bloom again.

Thank you to my mother and father for caring for me and for doing y our very best; to
my sisters and brother, for assuring me that | am lovable; and to our close friends, who
were there for my wife and me when we needed them.

Thank you to the well-meaning and helpful therapists, clergy and other professionals for
your guidance and concern

| know that my ordeals have been ordeals for all of us We suffered together. And
through it all, as my wife assured me many times, we have grown together.

| also thank the authors of the many, many books | have read. You have helped me
understand myself and have brought me nearer to the Truth. In this way, you have all
been my guru. In particular, | am indebted to Michael Washburn 1 for insightful
comments, constructive criticism, and kind encouragement.

Finally, I am most grateful to Jesus, for showing me the way, and for making his
presenceknown to me when | needed it the most.

Note: Biblical quotations in this story are from the Holy Bible : New
International Version (copyright 1984, International Bible Society) . Quotes of
Jesus from the Gnostic Gospel of Thomas are from the translation by T.
Lambdin found on the web at http://gnosis.org/naghamm/gthlamb.html

1. MichaelWashburn Ph.D, Professor Emeritusf Philosophy Indiana University South Bend.


http://gnosis.org/naghamm/gthlamb.html

Jesus sai d: AfWhat ever i s randdvdatever is concaaledasn t t o |
meant to be brought out into the o

Gospel of Mark

Jesus said: ADo not teld]l |l ies, and do imot do
the site of heaven For nothing hidden will not become manifest, and nothing covered
wi || remain without being uncovere

Gospel of Thomas

APerhaps all the dragons of our | ives are pri
beautiful and brave. Perhaps everything terrible is in its deepest being something that
needs our | ove. O

Rainer Maria Rilke



All of the events recounted in this book are true. In writing this, | have relied on my
memory, the memories of close family members, and notes that | made during the past
35 years.

There is much | want to say. | feel that it is important that | convey what | have
experienced and learned, inthe hope that it will help speed the healing of others who are
struggling with anxiety, depression or other mental illness. It wil | let them know that
they are not alone, that their struggles have a reason, and that, dark as the way may
seem at times, there is light at the end of the tunnel, there is a morning after. | know
that | was aided tremendously by reading, for the accounts o others validated my own
experiences and helped solidify their reality and importance, so that they could have
their full healing effect .

In order to be happy, we need to love We have all been born with an unlimited potential
to express lrowe, s ealnfdo ,o uau riarrees therimage of tisedivirde
creative force (God, if you will), is yearning to love. But because our false self, our
wounded ego, has thrown its veil over our spiritual vision, we have lost contact with the
innocent child within, the natural child that is the expression of the Self . We have come
to believe untruths about ourselves (mainly, that we are not lovable), about the world,
and about God, and are bound as if in shackles And the struggle to escape from those
shackles, to rediscover the inner child and become reconnected with the wisdom of the
Self, can be long and arduous But the rewards of the struggle are so tremendous (Jesus'
Apear | of -the diseoverypfrthie kirgdom of heaven within) that the answer to
the question of whether the effort is worth it, is an emphatic yes!

The main things | want to tell about are matters of the Spirit . They are personal things
that happened to me. They were learning experiences that helped me to remember what
my inner child once knew but | had forgotten - that | am loved and safe in the Universe.
Three spiritual experiences in particular had a powerful healing effect and preserved or
restored my sanity, and likely saved my life. For many people, these may seem strang
and difficult to believe, as indeed they would seem to me had | not lived through them.
To other people who have had similar experiences, it is my hope that my account will
provide reassurance as to their validity, reality and meaning.

Although | have been repeatedly blessed with gifts of the Spirit, | make no claim that
what happened to me is special Many children have been and are being raised in
circumstances similar to those that caused me to lose contact with my true self |
received these gifts ofgrace because | needed them to find myself, and obviously the
Universe knew that | was ready to receive them | am loved no more, and no less, than
anyone else. There are those who have received different gifts, and those who have
received gifts similar to mine, but in a different order or different context . And others

Vi

t hat



will receive their gifts in the future . Although we are united in the Spirit, we are
individuals traveling our own path to the truth.

Before proceeding, | wish to emphasize that when | refer to apparently harmful actions,

or lack of actions, of other people or of myself, | am not being judgmental. In particular,

| found it very difficult to be completely open about my birth family . | considered
leaving some things out, but in the end | decided that, in order for the reader to

comprehend as fully as possible how their own childhood circumstances could have
resulted in mental illness, the whole story should be told, as | see it As therapist John
Bradshaw explains in Family Secrets, it is important to our healing that we find the

courage to bring our dark secrets into the light. | am not suggesting that everyone
publish a book (although | do urge you to write your own story), but | want my story to

be of maximum benefit to others.

The abuse to whch | was subjected as a child was not flagrantly brutal. | was not
sexually molested, starved, or regularly beaten black and blue My mistreatment took
two main forms: physical punishment from my father who used alcohol to nhumb his
own pain, and a lack of nurturing from my anxious, needy and emotionally manipulative
mother (harsh words, | know, but | had to understand and grieve the pain of these
truths in order to heal). Neither of my parents validated my feelings, and so | was forced
to disown them. Also, the relationship between my parents was highly strained during
my childhood. | expect that some readers might have difficulty understanding how this
situation could cause the types of illnesses | suffered But the destructive effects of our
dysfunctional family were such that my younger sister ultimately took her own life, and |
nearly met the same fate. As will be elucidated in this book, mistreatment during
childhood, which is always undeserved and often unrecognized as abuse, can result in
anxiety, sewere depression and other mental illnesses. And even the majority who are
fortunate to have been raised by fAgood enouc¢
overtly mentally ill, carry buried wounds from childhood that cause them to reject
valuable parts of themselves

Although | went through a prolonged period during which | was very confused about my

feelings for my mother, | am now able to feel compassion for her. | love both of my

parents, now deceasedand dondét bl ame t hem. T Huactignal t oo,
families and suffered deep spiritual wounds that negatively influenced their treatment of

my siblings and me. We all do the best that we can at each period in our lives | am fully

convinced that all of usar e i nt r i ns Wheadvdr we hargn @w dhildren or

anyone else, it is not the work of some supernatural malevolent force. Rather, it is due to

a lack of knowledge and understanding of who we and they truly are, for the root cause

of Aevil o is ignorance.
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J esus s ane dan seéthedkingdom of God unless he is born againNo one can
enter the kingdom of God unless he is bo

Gospel of John

Jesus sai d: fiBl essed is the man who has

Gospel of Thomas

AOne does emightenedkby mmagaing figures of light, but by making the
darkness conscious. 0

C. G. Jung
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| was 29 years old, with a family of my own, when the panic struck with a vengeance
The attacks were relentless.| feared fear, which brought on more fear. | struggled to
control it, but my efforts were largely for naught, and | began to lose hope.For the first
time in my life, | thought of suicide. At first | was terrified of the thought itself, and |
became even more depressed at the idea of leaving a widowand two fatherless children.
But, as the pain and panic continued, the appeal of suicide increased.

Finally, one blizzardy winter evening | felt that | had reached the absolute end of my
rope. In complete and utter desperation, | went outside and wandered aimlessly in the
cold and blowing snow, and began to pray in earnest to the only force thatl felt could
possibly help me - not the vengeful and judgmental sky god of my fundamentalist

upbringing , but simply the ficreati ve Ueingrooeadh. It hat

had no idea whether this force was anything personal, or whether it was intelligent and
could hear my plea, but this was my last hope. | knew that | had fallen victim to my own
screwed-up thought processes, and | prayed that my thoughts could somehow be made
right.

When | returned home, | really didn't have any expectations whatsoever of receiving the
kind of help | needed. | went immediately to our bedroom, lay down on the bed, and
essentially gave up | let go - | momentarily stopped th inking about anything .

At the same time, my young daughter, not yet two, entered the bedroom, climbed up on
the bed, and ¢ aWhhtdappeoed hext i dlifficult ty describe, but | was
instantly transformed. An enormous weight was dramatically lifted as if from my
shoulders. | felt free and light and so very, very right. My anxiety was totally and
completely gone. | was completely well and unconcerned about myself; in fact, | felt
better and more relaxed and at ease than | could remember ever feling before. | also
knew that this was reality . | was at peace because peace was a natural state of mindthe
way we were meant to be My prayer had been answered in a manner far more profound
than | could ever have dreamed possible As if by a miracle, | had returned to a state of
grace.

| picked up a bedside copy of The Prophet (a recent gift from my wife) by the Lebanese-
American mystic and poet Kahlil Gibran 2, and began to read it for the first time. | read,
AYour chil dr en ar-egheynaeithe yonsuand daughiets dfrlife’'shlonging

for i tsel f o, and | was amazed at the truth

2. Kahlil Gibran was born into a Lebanese Christian (Maronite Catholic) family. Although he was influenced by

W
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to bed a short while later, | told her what had happened, and that | believed in God, who
had answered my prayer. She was very happy (though naturally surprised).

| did not take any medication that night . | felt - no, | knew - that | had no need for it. |
quickly fell into a deep and peaceful sleep, the first such sleep thatl had had in many
weeks, and proceeded to dream the most beautiful dream of my life My brother had a
garden hose, and he was spraying me with water It was wonderful . | felt so utterly

clean. | laughed and laughed | laughed so heartily that | woke my wif e, who was
concerned that | was in some difficulty (bear in mind that sounds made while dreaming

often sound very different - guttural - to an awake observer).

The following morning, | still felt terrific . My breakfast cereal tasted wonderful. My feet
seaned to float as | walked to the bus stop. While commuting into work, | observed the
faces of strangers They were strikingly lovely, each radiant and unique.

Up until the first panic attack, my job had been rather boring . During my struggle, | had

found it excruciatingly difficult to work . | had dreaded being physically apart from my

wi f e, and I constfalnotaltyi ngatatnixeidet fibr e(et he | al
psychiatrist) . But now my whole state of mind had been radically altered. | began to

work on a routine, previously boring report . My hand seemed to glide over the page, and

| was amazed at how beautiful it felt to be writing a mundane report.

This profound state of peaceremained with me for some fifteen hours. It ended almost
as suddenly as it had kegun. The question of why | was feeling sountroubled arose from
the back of my mind while | was at work in my office, and at once | was re-submerged in
fear. This was extremely depressing and | felt terribly unclean .

Very reluctantly, | restarted the medication to gain some control over the fear. But, most
importantly, 1 now knewthatt he Al 0 t hat \panis and depressionavasc i n g
not who | really was.

The aboveincident occurred some 35 years ago, and marked the beginning of my active

spiritual search for healing from fimental illnesso. But just what is mental illness? The

Concise Oxford Dictionary def i nes it as fnNa disorder of t |
definition. It includes everything from relatively minor neuroses such as hypochondria

and social phobia to debilitating and potentially life -threatening conditions such as

clinical depression and sdiizophrenia. Yet there is such a stigma associated with the

term that many sufferers of even minor mental illness and their families try to hide the

fact or labelitas so met hi ng el s e, osrucft haedVhid thesesxaEosso

mental disorders can certainly differ in symptomatology and the degree of suffering they



cause, | believe them to be more closely related than is generally recognizedat least by
the medical establishment.

Modern depth psychology views mental illnesses as disorders of thefi e g ®h& ego is

what we consciously believe ourselvestobet he Al 0 we .Itihthens&lf withe ar e
which we face the world. However, it is not fixed, but rather is constantly evolving in

response to new information. When we don't understand what we really are, but falsely

believe ourselves to be deficient or bad, we are viewing reality through the distorted lens

of our false self, or fAwounded egoo. We are fi

It is important to realize, however, that we can be ill without even being aware that we

view ourselves as deficient or bad. Negative parts of our seHimage may lie repressed in

our unconscious, hidden from the ego's awareness. These hidden ideas can be
particularly destructive precisely because we are not conscious of their influence. For
example, | had repressed my own memories of the psychic pain of having been
emotionally neglected and physically abused as a child. | had denied the damage caused

to my self-image. Without realizing that | didn't even like myself, | developeda i sur vi v al

personalityo that presented a false Duringnt t o
my adolescence and young adulthood, nany actually considered me to be selfconfident,
and occasionally l-upasovi awedi svad nfythalsauselk But t |

all bluster and no substance. So | was very surprised and somewhat offended when,

driven by panic attacks to seek help from a psychiatrist some 35years ago, he bluntly
pronounced that I c o n s.ilf thss weredtruem hosveduld | believe b e i s |
that God or anyone could possibly love me? | first had to absorb the truth of this wise

man's statement (that unconsciously | had a very poor seltimage) before | could begin

to heal.

The ego always expresses our own current degree foenlightenment, and in this sense
cannot itselLfi kbeAsifmdbsed he wounded ego does
necessitates punishment or destruction, but rather is formulated, at least in part, from

perceptual errors (ignorance) that require corre ction. The process of healing mental

illness involves the displacement of false, negative ideas in our ego by true, positive

ideas, and the release of emotions that were repressed into our unconscious during or

following our original woundings. This expans ion of consciousnessallows our true or

higher Self (what I callt h e f h e ato bedexpeegseddhere are no barriers between

the fully healed (enlightened) ego and the Source, or God.

This is a book about my struggle with, and overcoming of, rather severe mental illness
that prompted three brief periods of voluntary hospitalization . It is divided into three

main parts. Part | (The Dis-Ease) and Part Il (The Cure) were essentially completed
about 15 years ago and were published onlineto favorable reviews. In the present book,
the only appreciable changes made to Parts | and Il were to update timeframesand
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include references to pertinent current events, as well as torefer to my now-deceased
mother in the past tense, where appropriate. Part Il is a completely new update,
describing additional difficulties and hurdles that | subsequently encountered on my
spiritual journey, and including more evidence (proof, to me) of the existence of a divine
creative f.dtrasepregentsfarther gvidence (again, my own proof) of the
reality of Jesus and the truth of his message Jesus was crucified, but his Spirit is very
much alive.

| was afflicted with various mental conditions during my struggles . In addition to panic

attacks, oconditions that caused me major distress included c hr oni e | DAt eago
anxiety, clinical depression, and psychosis (associated with a fundamentalist religious
upbringing) . Intertwined with these debilitating conditions at various stages were co-
dependency, hypochondria, obsessive compulsive tendencies and social phobia | am

still not entirely comfortable in social situations, but | accept that there is a reason and

purpose for this. | also came very close to addiction, andcontinue to appreciate the

social lubricating effects of a glass of wine Many of these afflictions are themselves
symptoms of socal | ed fborderline personality disor:
American Psychiatric Association's Diagnostic and Statistical Manual of Mental

Disorders (4th Edit ion). BPD is one of the most controversial diagnoses in psychology

today, and many researchers believe that the term should be scrapped.

In view of the considerable degree of possible overlap in symptoms among the various

disorders, and the uniqueness of each of our stories, | am hesitant to impose any label

that has the potential to place artificial boundaries on human suffering. | have come to

recognize that all of my illnesses wererooted in childhood trauma. Therefore, if | were

to select any one labelo v e r any other, it ctoaunatee stjesss t i f i a
di sor der.dndded® ih $hér)book Delayed Posttraumatic Stress Disorders from

Infancy , Drs. Clancy McKenzie and Lance Wright show how traumatic events in the first

two years of life correlate with later development of schizophrenia, whereas the identical

events in the next year of life correlate with the development of clinical depression.

Experienced and knowledgeable therapists recognize childhood trauma as a principal
cause of the menal distress exhibited by their patients. However, there is still much
denial and misunderstanding within the medical/psychiatric community . The view
currently being popularized by many medical professionals is that mental ilinesses are
caused bygenetically-linked biochemical imbalances. This premise puts a great deal of
money in the pockets of the pharmaceutical industry, but it is largely wrong. The
authors of Delayed Posttraumatic Stress Disorders from Infancy , while not disagreeing
with biolog ical or genetic findings, clearly demonstrate that the biological/biochemical
changes associated with mental ilinesses are a result, not a cause. Genetic factors may
result in predisposition, but these same factors can bring benefits including increased
intelligence and creativity. The afflictions themselves will not develop in the absence of
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trauma. Mental ilinesses are essentially spiritual as opposed to biochemical in nature. At
bottom, they reflect a lack of self-love and trust, largely rooted in childh ood trauma.

It has been said that we should be grateful for our neuroses, for they offer protection

from psychosis. However, neurosis of any sort is a coverup, and indicates that we are

not being true to ourselves. We must courageously feel what our neupses are hiding. |

believe that when we havesuccessfullyuncovered our repressed feelings and emotions,

and have come to understand and act uewly ff ec
find that our avoidance behaviors, our attempts to control, our perfectionism, our fears

of being judged, our all-or-nothing (black and white) thinking, and our obsessions and
compulsions will fall by the wayside. We must face our fears and the truth of the hurts

we suffered, in order to feel and releaseour grief, and get well. But what | mainly want

to share with you is what | learned during my own struggle - the good news that we

don't have to do all this alone, that there is an unconditionally loving power at work

within us and throughout the universe that empathiz es with our suffering and will guide

us on our journey to wholeness. | also believe that this was the real message of Jesus,

andt hat it is through accept i nlgtertinthisstorynevdls age t
provide my personal proof of this.

All of us were born with a direct connection to our Source, the unconditionally loving
Aground of beingo that mo s t peopl e call God.
outside us. We are a part of the Divine, and we always will be. But we lost contact wih

our divine origins when, through a lack of empathy from our primary caregivers, we

were not validated as the unique and precious beings we are. This lack of empathy
manifests in various forms of child abuse, of which emotional abandonment is perhaps

the most insidious and difficult to recognize. Our emotions, whether of fear and sadness,

or joy and delight, were not attended to and mirrored back to us, causing us to reject

important parts of our very selves. The result may be serious mental illness in later life.

Unfortunately, people exhibiting symptoms of acute mental distress are often
stigmatized and treated with powerful anti -psychotic drugs when in reality they are
experiencing a A s Asidescribad &y Joha Perry ig kimbook Brials of
the Visionary Mind , this psychosis is actually a natural effort of the psyche to mend its
imbalances. The afflicted individual needsto know that his/her suffering has a profound
and holy purpose, and is anything but shameful. This knowledge imparts strength to
work through the pain.

This, then, is the story of why | got sick, and how | got well. Indeed, it is the story of how
| got much better than | was before | began experiencing panic attacks some 35 years
ago. My main purpose in writing this book i s to provide hope and guidance to those who
are struggling with mental illness. | want to empower the mentally ill as | have been
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empowered. This empowerment occurs when we are able to acknowledge and
experience the truth of the following:

1 our own life has a divine purpose

1 we were born innocent and did not deserve to get sick

1 our iliness resulted largely from family -of-origin influences over which
we had no conscious controk

1 our illness has given others the opportunity to extend love and
compassion to us, thereby helping them express their own divinity ;

1 we are deserving ofself-compassion, and are allowed to feel and release

our own entrapped grief;

in confronting the real causes of our pain, we arebeing courageous;

in pursuing our healing, we can bestow upon our children a great

blessing, for we will not pass our sickness on to them.

= =4

In addition to the mentally ill and their families, | am hopeful that therapists and clergy
will find this book interesting and useful . Furthermore, | hope that eventhose who are
not currently actively involved in the battle with mental illness will find encouragement
from this story, because it testifies to the reality of a divine love that unites us all.

Having been raised in a church-going family in western society whose principal religion
is Christianity, | naturally include many references to the Bible and my fundamentalist
Christian upbringing . Religious abuse (as defined later in this story) played alarge part
in the development of my illness. My gaining a new understanding of Jesus and his
message was crucial to my healing.Religions arise from the institutionalization of
spiritual experience. There are many paths to God. Perhaps my story will help kridge the
gap betweentraditional Christianity and other religious and spiritual paths (including
Anew ageod and G-avdcherall learrviromn adrangihker.

My religious beliefs changed considerably over the course of my illness. Any reader
looking for a defense of fundamentalist Christianity will be disappointed - indeed, |
believe that religious fundamentalism of any form can be both contributory to and
symptomatic of mental illness. Many fundamentalists are, | believe, addicted to religion
out of fear and in order to avoid facing their own childhood pain. Although I re spectthe
Bible, in particular the New Testament, | do not consider it to be the sole and unerring
Word of God. The Old Testament contains many references to a cruel, judgmental ard
jealous Jehovah - and, for healing to occur, any God of this sort must be exposed as a
fraud and expelled from the psyche. Indeed, it seems clear to me that this was a large
part of Jesus' purpose. Unfortunately, as is bound to happen when individual spiritual
experience is formed into a religious framework, the meaning of the original experience
becomesdistorted.
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We should recognize that many other beautiful and truthful spiritual writings have been

composed by inspired men and women throughout history. These exist both outside of

and within various religious frameworks. For example, there are other Christian

writings -t he @Al os t- tha the pady Ghorch Fathers decided, for their own

reasons, not to include in the canonical Bible. | have found many of these, in particular,

the Gnostic Go s p e | of Thomas (often referr@mstid o as
Gospel of Truth, helpful and inspiring, and | have included several quotations in this

book. Webster's Encyclopedic Dictionary d e f i Geosticoil a s Arel ating to
i nspired knowl e Agegpiained byrElaifiegPagels inTheGnostic Gospels

the Gnostics were early Christians who believed that salvation came through personal
revelation. For the Gnostics, and for me, Jesus did not save by offering himself to a
judgmental God as a sacrifice for our sins, but by leading us within to find the
knowledge of our true identity. However, as Michael Washburn (author of The Ego and

the Dynamic Ground ) pointed out to me, many Gnostics also espoused a strong mind

body, celestial-earthly dualism that judged the body and this world harshly and glorified
disembodied spirit and celestial other-worldliness. | am not an adherent of these
particular Gnostic teachings, and neither, | submit, was Jesus.

Fundamentalist Christianity, Islam and Orthodox Judaism (all of which take literally the

Genesis myths) do not subscribe to the concept of reincarnation Millions of devotees of
Buddhi st , Hi ndu, Sufi, Cabalistic aembstidinew a
associations) do, however, believe that the spirit passes through many lifetimes during

its journey back to the Source. Many who consider themselves followers of Jesus also

believe this. It is a fact that the Bible once contained obvious references to reincarnation

(less obvious references still remain), but that in 325 AD, the Roman emperor
Constantine deleted references to reincarnation from the New Testament. In 553 AD,

the Second Council of Constantinople confirmed this action and declared the concept of
reincarnation a heresy.

| do not maintain that it is necessary to believe in reincarnation. Although | do think
that the concept is probably true, | myself have never experienced memories of past
lives. But during my own struggle, | became absolutely convinced of spiritual
immortality - we need not fear death. And there are numerous documented cases in

which Apast | ife therapyo has hel ped persons
However, whether these cases represent recall of actuapast life memories, or ancestral
Acell ularo memories contained in our genetic

current life psyches, is unknowable.

There are many seekers today who claim to be in contact withenlightened A ma s t-er s 0
evolved spiritual beings who have learned much and are available to guide usThis is
very similar to the Christian concept of guardian angels. Some newage authors claim to
di r e chahnglo kiiowledge and advice received from angelic beings and produce
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entire volumes of these messages for humankind Whether these are actual
communications f r om t h e ofidoigngte froch the channeler® own subconscious
mind (or conscious mind, if the fichannelerdis a charlatan) cannot be proven. | myself
have neverreceived anysuch direct verbal communication from the beyond, although |
certainly have received non-verbal messagesthat were crucial to my healing. In any
case belief in channeling is not a prerequisite to happiness.

To my mind, four main characteristics of God (or, if you prefer, the Source or Spiritual
Ground) are love, intelligence, creativity and service. However, the one single belief that
most succinctly summarizes my spiritual outlook is that God, and our true nature, is

unconditional love. Later in this book, we will contemplate what this means.
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Childhood

The greatest poem ever known
Is one all poets have outgrown:
The poetry, innate, untold
Of being only four years old.

Still young enough to be a part
Of Naturebs great 1 mpulsive heart
Born comrade of bird, beast and tree
And unselfconscious as the bee

And yet with lovely reason skilled
Each day new paradise to build
Elate explorer of each sense,

Without dismay, without pretense!

In your unstained transparent eyes
There is no conscience, no surprise:
Lifeds queer conundrums you accept
Your strange Divinity stild@l kept é

And Life, that sets all things in rhyme,
May make you poet, too, in time 1
But there were days, O tender elf,

When you were poetry itself!

Christopher Morley
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Jesus sai d:

he kingdom of God doemrwillot ¢ 0 me
peopl e say r

AT
OHer e bietc aiussée, tohre T hnegrdeo m to fi sGdo,d

Gospel of Luke

Jesus stahiodks:e fiwWlhfo | ead you say, oOteathebirdsbfe ki n
the sky will precedeyou.l f t hey say to you, O6Ilt is in th
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Chapter 1 7 The Seeds of Anxiety

At the age of thirty | was forced to admit to myself, under circumstances | will shortly
describe, that | had been raised in a highly dysfunctional family. Until that time, | was
under the illusion that my upbringing had not been at all harmful to my psyche.

| was the second youngest of five children My mot her 6s first pregnanic
wedlock, which was taboo and must have incited considerable shame Only recently

have | considered the likelihood that she would not otherwise have married my father.

Apparently, she didn't then love my father, and one of the reasons for this may have

been his ethnicity. Although my parents are of the same ethnic background, my mother,

| have come to understand, was in some wag ashamed of her heritage.

From my older sisters, | have learned that the relationship between my parents became
especially strained at about the time of my birth . My mother herself has told me that she
did not want any more children, but my father did not believe in birth control . The
arrival of my younger sister, when | was barely two years old, was apparently the result
of my father having forced himself upon my mother .

Although my older sisters and brother were all breast-fed (my brother albeit for only a

brief period), neither my younger sister nor | were . | mention this because | regard

breastf eedi ng as a <cruci al el ement of the #Abond
the new-born and the mother if the infant is to properly develop psychologically .

Granted, there are circumstances that may preclude breastfeeding, and proper bonding

can still occur if the mother attends to the infant in a tender and loving manner .

However, when a mother chooses, for no apparent sound reason, not to breastfeed, it is

a signal that something is amiss.

My mother had been supply teaching (i.e., filling in on an occasional basis for full-time
teachers) since my birth. However, shortly after my younger sister was born, my father
required a back operation. This meant that he could not work for some time, and my
mother accepted a full-time teaching position in order to make ends meet | was then
two years old and my brother was four. Our two older sisters were eight and ten. Our
grandmother looked after us much of the time. This, combined with my mother's own
psychospiritual limitations, meant that she simply was not able to provide her children,
in particular we three youngest, with the emotional support so crucial during the
formative years.

An extremely anxious woman, my mother would consult a doctor for even relatively
minor ailments in her children . She herself wasanemic during my early childhood, and



was prone to dizziness and chest painsShe was very concerned about what other people

thought. Prudish and religious, she never sang or danced In short, she was not a joyful

person by any stretch of the imagination. | have a faint memory from very early

childhood of being naked with herinthe st e am b at hsaupdd iatroar icostdge dn

one occasion However, from the time | was about four years old, she kept herself fully

clothed in our presence, and never wore a swimming suit or even shorts. When tired,

she would paraphrase | saiah by .®helateerymghn g, )
expectations of us children, and would flee to her room in tears whenever we quarrel ed.

My mother, it seems, believed that worrying was a virtue, as if by being constantly on-

guard and protective (to the extreme) of her children, she was demonstrating her love.

As a child I didndét question this attrlittisude, b
SO contrary to Jesus' teachings about how we are to trust in the boundless love and care

of God. Rather than being a sign of her love, could it have been a reflection of the fact

that our mother needed us to serve her emotional needs, unmet in her own childhood?

Although fearful for our safety, she was perhaps more afraid of the painthat she would

feel if we were to suffer misfortune.

Regardless, this worrisome outlook on life naturally rubbed off on me - in fact, it became

even more exaggerated| began to worry about everything, including the possibility that

| would become mentally ill . Having learned to see my private parts as shameful, | began

to worry about even thinking of my penis . Of course, it is impossible to force oneself not

to think about something, so the more | tried, the more it backfired . Once when | was six

or seven years old, a friend and | were playwrestling and he bit me on my scrotum

through my pants. It produced a small cut, which concerned me and hurt for a while,

but | was much too ashamedt o acqui esce to my motherodos re
injury .My mot her began to refer to me as a fAworr
amusing that | worried so.

My grandmother did much of the cooking, and at this she excelled. My mother did not
cook very often, and when she did she oftenburned things - the sausages were regularly
hard and black. She never sat at the table and ate with us- rather, she would eat
standing up or sitting alone in a corner of the kitchen.

It certainly didn't help my parentsérelationship that my mother was fanatically against

even the occasional social use of alcohol Although my mother would not allow any

alcohol in the house, my father would drink regularly and to excess away from home. As

a result, he was involvedin several automobile accidents. He would often drink alone at

the cottage. My siblings and I wer e ashamed
influence, especially when he would speak very disparagingly of my mother behind her

back. He was an alcoholig although no one dared openly acknowledge this fact



My father was also quite strongly religious, at least outwardly, and very judgmental . He
was the primary enforcer (although generally at my mother's request), and he had a
violent temper. The most frequent means of punishment was hair pulling, during which

| was literally lifted off the ground . Sometimes, | was forced to cut my own switch from a
bush in the back yard, with which | would be beaten. My father's wide and heavy belt,
which he would ritu ally peel off from around his waist, was also a favorite tool for
discipline. During these beatings, | would beg for mercy, and promise to be good, in the
hope that this would lessen the punishment.

| can recall the precise circumstances surrounding one d these incidents of punishment.
When | was about six years old, | had gone to a friend's house directly after school,
without asking permission from my parents . Upon my return home, after an absence of
an hour or two, my father expressed his feelings by king his belt to my bare buttocks.

My mother herself would also physically discipline me on occasion. She would
repeatedly whack my bottom with her hand, whi
it hurts youo.

This punishment was inflicted although I now know that | was by no means difficult or
troublesome. On the contrary, one of my sisters has told me that she remembers me
being a sweet and gentle child.

My fAnegativeo childhood emoti on.sWhemeverdwas ot Vv a
fearful, angry or sad, | would be told that there was no reason for me to feel this way |
remember feeling so frustrated, to the point
understand me. i T all &kc k 0 was n &t askedbrhyemother ® @xplain why |
coudnotf ol l ow my own wi shes, she woul dlnewkcl ai m

understand that this absence of empathy was poisonous to my selimage.

We attended a fundamentalist church regularly, where the Old Testament notion of God

as an angry and vengefuljudge was often preached at the expense of God as revealed

through Jesus - a completely loving and forgiving father. If we occasionally missed
church for other than a figoodd reason, it was
if we were to do anything enjoyable that day.

During my entire childhood, my parents had separate bedrooms. There was virtually no
exchange of affection of any sort between them My siblings and | were also deprived in
this regard - we were starved for genuine affection. When| sought assurances from my
mother that she loved me, she would respond that she loved all of her children equally.



After my parentsée mot i on al estrangement, we children r

to exist. Susan Jeffers, in Feel the Fear and Do It Anyway, has pointed out the
inevitable side effectsi a need to dominate, overprotectiveness, selfrighteousness, and
the creation of massive amounts of guilt in children. Considering our ages (4, 2 and
newborn) at the time of this estrangement, my older bro ther, little sister and | were
especially sensitive to the negative repercussions ofthis dysfunctional situation.

Although | don't remember my father ever telling me that he loved me, | have no
recollection of seeking such assurances from him Once while alone at the cottage with
my father, when it was apparent that he had been drinking again (which he generally
sneaked away to do), | told him that | wished that he wouldn't drink so much . When he

~

asked why, | said it was because | loved him. His painfulre s ponse was, fl

However, | recall many happy times with my father. My brother and | often
accompanied him during holiday trips to neighboring towns or into the wilderness to
camp, fish or pick berries. My mother and sisters never joined us on these excursions.

There were many occasions during my childhood and adolescence when | dearly wished
that | were bigger, stronger and more virile than my brother . Frustrated and hurt by
what | considered to be unfair tactics, unnecessary roughness and frguent teasing
about everything from my athletic ability to the size of my penis, | would long for the
day when | coul d A kHoweker, sr@wm ahderstand that sny rothere o
was himself dealing as best he could with our dysfunctional environment.

One incident involving physical injury is regularly brought to my mind . | was playing on
a backyard swing, and my brother began to push me higher and higher although | was
pleading with him to stop . Suddenly, | lost my grip and went flying off the swing,
landing flush on my tailbone. There was immediate excruciating pain, which lasted for
several hours, and was followed by stiffness and a dull ache over a period of several
days. Strangely, this is one occasion when my mother did not seek medichattention for
me. For many years following, | experienced severe pain in my tailbone area whenever |
had a bowel movement while the least bit constipated.

However, | know that | have always loved my brother. My feelings were made very clear
to me when he went missing while on a snowmobile expedition. He left alone from a
wilderness cabin inhabited by my sister and brother-in-law, and a blizzard sprang up.
When he hadn't returned by nightfall, | began to worry . My brother -in-law and |
borrowed a snowmobile (with a broken headlight) from a neighbor and searched for him
by flashlight. We finally located my brother's snowmobile in the middle of a frozen lake,

stuck i n 0 ssbakes Bnow, é¢vera sn@vmobiler's nightmare), but my brother
was nowhere to beseen My brother -in-law and | managed to free the snowmobile, and



proceeded slowly down the lake, stopping intermittently and calling . To my great joy, we
finally discerned his faint response. Following his shouts, we located him at a private
lakeside cabin, which he had managed to reach and break into in spite of being half
frozen. We left a brief note of explanation and thanks, and a few dollars to pay for a new
lock, and returned to the warmth and security of my sister's home without further
incident.



Chapter 2 1 Neuroses

As a child, | was very afraid of the dark, and experienced frequent nightmares. In them,

| would be menaced by evil alien space creatures, ferocious dinosaurs, wild beasts
(especially bears) or atomic bombs, and would awaken terrified and ask permission to
climb into my mother's bed for comfort and security . Although my mother always
acquiesced to this request, she never held me close.

| now understand that when a young child is allowed to suffer essentially alone in
his/her fears, the child internalizes the rationale for the fear and begins to believe that
s/he somehow deserves to experience the fear in other words, that s/he is bad.

There was very little display of affection in our family, but I enjoyed having my hair
occasionally stroked by either of my parents. Strange as it seems to me now, as a child |
had thought that | was basically happy, and | was not aware that | was emotionally very
insecure. For no reason that was apparent to me, though, | felt extremely uneasy from
time to time. However, having a drink of water would make the strange feeling go away.

|l didndot realize that | was putting on a
in doing so, | was denying my own Self, andwas forcing my natural child farther and
farther into hiding.

As | will later elucidate, | am fully convinced that we are all born into a state of grace.
This state is characterized by a communion with the Source, with the Ground of Being1
with God. The infant basks in unconditional love, i n a state of perfect innocence This is
the natural condition of the child . Joseph Pearce called the natural child the Magical
Child but there is no magic here, but rather only reality which looks like magic when
viewed by the fr kthe eyesdf the ratdral Ichild, theyeois no self
condemnation. No energy is wasted on defending a fragile seKimage. The natural child
is free to be at one with the universe The natural child knows that s/he belongs here,
and is comfortable here. The natural child plays, and is not concerned what opinion
others might have of the play.

A characteristic of this state of grace is that the natural child observes the universe in
wonder and awe. There is an amazing sense of discoveryOne of my fondest childhood

memories, which | recalled several years ago, is of just staring at a small part of one
corner of the floor in a room in our house, and thinking that | was probably the first

person ever to focus on lasndll pare af ithe floor fi Bhis e 0

simple thing filled me with awe! How, and why, did | lose it?
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t

h



We all begin to lose touch with our Source as we build a selidentity, an ego, which tells
us that we are separate from God and from others This is not of itself a bad thing i the
ego is necessary to survive in and relate to the world But the seeds of later
psychopathology are sown when we start to believe (and we really have no choice) what
we are taught - that we are not unique and valuable just as we are and must somehow
earn the right to be loved. We are taught that we are not intrinsically valuable in many
ways. by not having our earliest needs for cuddling and caressing met, by being left
alone to cry ourselves to sleep, by being made to feel that our bodies and bodily
functions are dirty and shameful, by being yelled at and told we are stupid and lazy, by
being physically disciplined for making fimistakeso o r b e | by beingditbldatitatour
very thoughts are bad and are therefore to be feared, by being taught that we ourselves
are so bad that God had to sacrifice his only son on our behalf in order to make us
somehow acceptable in his sight (in effect making us responsible for the crucifixion).

Later, we discover to our dismay that our attempts to earn recognition and love always

seem to fall short of the mark. Out of desperation, we may then either try to be perfect

(an absolutely hopeless task), or we may give up trying to earn love and simply accpt

our miserable state, or we may rebel by exhibiting objectionable behavior (I am not sure

that any of these is preferred). | chose the firstresponse( and i ndeed this was
on my part, as | later came to fully understand), and gradually became nore and more

of a perfectionist.

When | was in kindergarten, my natural child was still in evidence, for | volunteered to
sing a solo (the National Anthem) in front of my entire class . However, by the time | had
reached the third grade, and having learnedthat | was being judged (loved) according to
how well | performed in relation to others, | had become very shy. In fact, when my
third -grade music teacher required all students to sing a brief solo in front of the class,
on which we were to be graded, | rdused. Given the opportunity to sing before the
teacher in private, | still refused . My mother was concerned by this (or rather she was
concerned about what my teacher thought of it), and so she took me to see the family
physician, who of course found no physical ailment.

In addition to shyness, my anxiety manifested in various other neurotic and obsessive
compulsive behaviors while | was in grade school. These included vigorously chewing
my pencils and fingernails, developing a nervous squint (which caused my teacher to
send me to the school nurse) and experiencing the nightmares | have previously
described.

Concerned that my efforts would not satisfy my mother, | asked her how well she
expectedmetodaShe replied, AAl ways daoByttheendofthey bes
third grade, | had managed to rise to the top of my class, where | was entrenched



throughout the remainder of my formal schooling . Through my good grades (or rather
through my performing better than others), | felt that | was earning af fection and
approval, both from others and from myself . However, | now realize that, in trying to
elevate myself above others, | was putting others down.

A comment on my report card from my sixth grade teacher saysalot i Robert shoul d

far, hetriesso har d t. My npother hesselfmften commented, both directly to me
and to others in my presence, that | was a perfectionist It was obvious to me that she
regarded perfectionism as a desirable quality, and so | felt a sense of pride in being thus
labeled.

Physically, 1 was quite capable of standing up for myself among those my own age. On
one occasion, | responded to a challenge from a bigger boy, who had threatened to beat
me up. | quickly got the upper hand, and he was soon on the ground with me on top.
Urged on by onlookers, | was considering striking him in the face to make him
surrender. But | couldn't do it, and broke into tears and ran home.

The child who is loved conditionally feels that s/he is guilty when s/he is unable to meet

these conditions. Hi s/ her Afaultso are iTheenlypayeabed as
acceptable is to be perfect Unfortunately, the perfectionist pays dearly for his/her
attempted perfection by setting impossible standards, and living with a constant fear of

failure. Rather than seeking admiration, the perfectionist is deeply afraid of being
rejected. S/he will do everything possible to avoid this.

My mother seemed to be very proud of me However, | now believe that she was trying
to live part of her life through me and my accomplishments - as if | were just a
projection of her. Sensing this, | must have been under a great deal of unconscious
pressure and feared disappointing her. This made it impossible for me to live for myself.

| did not consciously question the existence of God until | was eleven years old. After
watching a film about the universe during a school science class, | went out to the
playground for recess and, out-of-the-blue, was stricken with a doubt concerning God's
existence. Could | really be sure that there was a God who had made this vastnes8| was
absolutely devastated by this doubt. | was terrified that if |1 did not believe in God, my

mother would no longer love me and | would be abandoned.

It would be difficult to overstate the effect this ha d on me. | was sick to the depths of my
spirit, and became terribly depressed. When | was finally able to confide to my mother
the nature of my remorse, | received scant comfort She recited, nPoems

-
C

fools | ike me, but o ardghe Boaght me atoy birta-kak camoet r e e 0,

to try to take my mind off my doubts. She told me that | thought too much and too



deeply. And, of course, she took me to our family physician, who simply said that | was
suffering a crisis of faith at an abnormally young age But what | needed most - to be
hugged and kissed by my mother and told that | was loved no matter what - | did not
get.

Much later | learned from my mother that, during the period in which | was openly
suffering as a consequence of this suddendoubt, my maternal grandmother had
commented that someday| would be very strong in God.

Fortunately, my eldest sister embraced me and tried to comfort me as best she could. |
struggled to bury my doubts, and by a very great effort of will, | was able to put them out
of my mind, and actually managed to return to my state of unquestioning childlike faith
for atime.

Two years later, however, the doubts returned with a vengeance, and | gave up the
struggle for an unquestioning belief. This seems to have ben the point at which my fall
from grace accelerated, and | began to bury my inner child in earnest Although | was
not aware of it until it was pointed out to me by a therapist many years ago, | had felt
very guilty about doubting God's existence.

Asafami |y we continued to attend c¢hudoweher,F egul a

felt hypocritical, and leaned more toward agnosticism than faith. When | recited my
nightly prayers, it was out of habit and fear. My hope was hollow. | lacked the courage to
honestly examine the evidence for the existence of a loving God for fear that | would
conclude that God did not exist, that life was a fluke, and that we were living in a
meaningless universe.

Gradually, | became more and more materialistic, egotistical and disdainful of
philosophical matters. Life was to be lived, with as much fun as possible Religion was
something not to be thought seriously about, for serious religion brought pain . | began
to fear growing old, | began to fear death and | became a hypoclondriac. As a result, |
became afraid of life.

On occasion, | exhibited some disrespect for the life of other creatures and a lack of
compassion for their suffering. Once when | was a young teenager, visiting at my
friend's cottage, we deliberately killed toads by burning them and blowing them up with
fireworks. | also shot a songbird with a pellet rifle . A few years later, | obtained my
hunting license and enjoyed blasting away at ruffed grouse (which we at least ate) | also
killed a squirrel, and a weasd that was trying to abscond with a grouse | had just shot.
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While in grade school, | developed a very strong affection for a certain girl, but, largely
because of my inner insecurities, the relationship died in early high school, and another
psychological scar formed (but with an astonishing sequel, as described in Part Il of

this book). | became convinced that | was physically unattractive. One of my sisters once

commented that I wo ul d ma kreinsexurefteenageeboy gvithr | 0 ,

acne does not want to hear An insensitive i f r i adso jpbked fun at my appearance

The strong sexual urgings that accompanied puberty were difficult for me to deal with. |

was, | think, fourteen when | experienced my first orgasm. It o ccurred while | was alone
in our sauna. | was quite enthralled and pleased to discover that | was capable of this
feat. But masturbation eventually created much guilt and shame. | was totally entranced
and captivated by the female breast, to the point where | would even fantasize about
how | would enjoy myself if | were a woman with ample breasts. Once while amusing
myself with a mildly pornographic magazine in my bedroom, my mother suddenly and
unexpectedly entered the room. Feeling terribly humiliated, | tried to conceal things as
best | could, but | was certain that she knew what was going on But she said nothing at
all, and simply turned and left the room.

Later, | was shocked and shamed to my core when my younger sister suddenly
proclaimed in front of our parents that she had seen me masturbating in my bedroom
(she must have been spying on me through the keyhole) Of course | vehemently denied
this, and nothing more was said.

In high school, | worked hard to make myself attractive to the opposite sex, with some
success, although | directed most of my attention to girls who were somewhat younger
than |. In order to gain false courage, | would sometimes abuse alcohol, and on one
occasion | became very intimate with a girlfriend . | did not treat her with re spect and
tenderness, for which | later felt shame. In general, | was much more concerned with
being loved than with loving . Because | feared that | would not be loved if | revealed
what | was really like, | ultimately caused pain to some who became attraded to me.

Although | was a very good wrestler (I won my weight class at school), | felt a need to act
tougher than | was. Alcohol would make this easier, and | occasionally bluffed bigger
and stronger boys into believing that | was capable of beating then up. But one time this

backfired, and | ended up backing down, which was very humiliating.

In spite of my doubts concerning the existence of God, | remained active in the Church. |
served on the Church Council, and assisted with services On one occasion, after |
delivered the sermon, | was complimented by a fellow parishioner, who suggested that |
should enter the Ministry . | smiled, but this was actually the farthest thing from my
mind.
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My terrifying nightmares finally subsided, but | frequently had othe r bad dreams,
including : being shot at, being shocked to discover that | had arrived at school wearing
only underwear (reflecting a fear of humiliation from exposing my real self), struggling
to write an exam only to have the time expire without my having answered a single
guestion, and having great difficulty fleeing from bears or even simply walking because
my legs felt excruciatingly heavy and stiff.

My second eldest sister and her husband departed on a backpacking adventure around

the world. They were gone for a year and a half, during which time they travelled

through Europe and the Middle East (this was before the rise of fundamentalist Islamic

militancy ), and on to India, Nepal and Bali. Upon their return, | greeted my sister at the

doorway of my parents' home. My manner of greeting was very reserved, reflectingmy

low self-esteem My si ster commented, Al don't know yol

During summer employment as a tree planter, an incident occurred that was my first

apparent experience with the supernatural. My roommate showed me a trick wherein he

correctly identified a randomly chosen playing card solely by feeling it with his

fingertips. | decided to try it, and found that | also was able to quickly and easily identify

the card in this manner. My roommate was initially surprised at my success, but then he

told me that | must have cheated just like he had. | assured hi nHethanat I h
laughed and said that it was impossible toidentify a pl ayi ng card with or
He proceeded to explain how he had performed the trick. As he brought the card up in

front of him, he had briefly bent an edge back just enough to identify it, without my

noticing this . I told him the truth, which was that | really had felt the outline of the card .

He challenged me © repeat it, but when | tried, | could no longer feel anything . | have

no rational explanation for my initial success, other than that it was telepathy,
clairvoyance, or hypersensitive touch (which is indeed how | experienced it), which
disappeared when | lost faith.

| graduated at the top of my Grade 12 class, and decided to skighe final year of high
school, enrolling in the Faculty of Science at the local university. In my first year of
university, | suddenly discovered what | believed to be an enlarged lymph node on my
neck, and became convinced that | had cancer| monitored my body temperature, and
the fluctuations | observed seemed to confirm my diagnosis. Even after our family
physician had examined me and pronounced everything normal, | requested a biopsy.
His scornful yet welcome response was, fAYou d

Because outer appearance of good performance at school was so important to me, |

generally selected optional courses on the basis otheir ease as opposed to their learnng

value. On one social occasion, after having a few drinks, | bragged about the high degree

of Asuccesso this appr oac h. Notsurpnsinglysthisuupsete s h ad
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one professor from another department. When he voiced his opinion, an argument
developed that nearly came to blows. Later, | felt very remorseful, but I never
apologized.

Shortly afterward, | graduated with a degree in biology, first class standing.

At about this time, an incident occurred at our summer cottage that | remember vivi dly.
Someone had brought a bottle of wine, and after a glass or two, my younger sister, a

visiting friend of my elder sister, and |, all deci ded to have a sauna

di p p.iAftey swimming for a time, my younger sister went back into the cottag e, but
my elder sister's friend and | returned to the sauna to warm up. The situation soon got
out of hand. But while we were lying on the floor of the change room, my younger sister
returned and began to pound on the door. | was much too excited to interrupt what |
was attempting. Suddenly, my younger sister threw a log through the door window,
which was a sufficient shock to stop the action before the act had been accomplished

| was too embarrassed and ashamed to be angry with my sister Feeling responsble, |
later replaced the broken window. But | wondered about the reasons for my sister's
actions. Had she acted out of Abrot her |
would later regret, or could her rage have been the result of jealousy’ | myself very
occasionally experienced incestuous feelings, although they would be accompanied by
guilt, and | never attempted to pursue them.

Family expectations were high, and | enrolled in medical school. However, | was
extremely uptight and insecure. My hypochondria surfaced again when | noticed that
the left side of my abdomen stuck out slightly in relation to the right side. This meant

that | probably had abdominal cancer, | concluded. My fears were only quelled by a
physical examination, during which the phy sician commented that no one's abdomen
was perfectly symmetric.

In medical school, my palms sweated and my hands trembled (scc al | ed A
t r e mo common eharacteristic of social anxiety disorder) whenever | had to perform

manual tasks in front of people. | dreaded the thought that people would find out what |

was really like. How could | possibly treat patients? | left medical school without

completing my first year, and returned home to enroll in graduate school at the local
university .

During my first year of graduate studies, | made the decision to have cosmetic surgery.
This was carried out (with the knowledge of my mother, brother and younger sister
only) during the summer at a hospital in a major city some distance away, and | paid for
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it out of scholarship money. | justified the decision by telling myself that it was required
in part to correct a deviated septum, but this was really a very secondary concern

During a pre-operative interview, a social worker told me that in her opinion, there was
absolutely nothing objectionable about my appearance, and she questioned my rationale
for the operation. Nonetheless, | was convinced that the operation would make me feel
better and more self-confident, and in fact it did (although it was not totally successful
from a clinical standpoint). The difference in my appearance was actually quite minor,
and no one else, including friends and even my father and older sisters, apparently knew
or suspected anything.

But appearances, as they say, are only skirdeep. In spite of my feeling more confident
about my appearance, years later | came to realize that the operation had made no
significant difference in how | really felt about myself .

| completed my Master of Sci eAlttomegh dvagafraedel A wi t h
was somehow able to muster the courage to accept a postgraduate scholarship at a

foreign university, in the country of my father's birth . While saying our goodbyes at the

airport, | was not surprised when my mother began to cry, because shehad cried for

days when my older sisters went away to university. When she suddenly kissed me

forcefully on the lips, however, | was shocked.

Although | was dreadfully homesick for the first month or so, gradually | began to feel
more comfortable living away from the security of family. However, my shyness
developed into a full-fledged phobia. | became terribly afraid of embarrassing myself by
having shaky hands. Meals with colleagues and authority figures were particularly
stressful. Unless | had had an dcoholic beverage (and even consuming the first of these
in social situations was problematic), | would eat quickly and try to avoid spillable
things like soup and salad altogether. On one occasion, | was offered a bow! of iceeream
at the home of distant relatives. In anticipation of being embarrassed, my hand shook
noticeably whenever | tried to bring the spoon to my mouth . | forced myself to finish the
bowl, but it was an experience of everincreasing agony. Others could not help but
notice, but they were too polite to say anything. On future occasions, | went so far as to
feign illness in order to avoid having to dine with others.

Even while alone in my room, with no immediate stress triggers, | would catch myself
expressing my underlying anxiety by compulsively chewing my moustache or plucking
at my eyebrows.

My room-mate in the foreign students' residence was a young Frenchman studying
architectur e, and | was introduced to his
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mademoiselle who was learningthe | oc al | anguage wipiali®whewor ki n ¢

| finally discovered that they were not romantically attached, my interest perked .

As we spent more and more time together, and got to know each other better, | became
very enamored. This was a specialhuman being, | knew, someone from whom | did not
want to part. But | was still frightened that | would not be loved if all of my secrets were
known. For example, although by this time the worst of my acne was over, | still used
cleansing and cover creams egularly. Very reluctantly, | told my girlfriend about this
condition, and she laughed that | was so concerned about what she would think of it.
However, when she commented on the presence of a surgical scar, | told her that the
surgery had been to correcta deviated septum, for | was too ashamed to tell her that it
was mainly for cosmetic purposes.

Following a three-month courtship, | hesitatingly proposed (I was terribly afraid of
being rejected). When, after an initial hesitation, the young woman said yes, | was
ecstatic.

At one point, during a brief discussion of morality and ethics, | described my mother as
a 0 s.aVy wite ¢ater told me how surprised and somewhat perturbed she was by that
comment.

We decided to be married the following summer in th e small town in the north -central
part of the country that was the home of a very good and longtime friend of my fiancée,
and where we had spent some time together during our courtship.

The wedding was truly a fairy tale affair. Friends from several different countries
attended, in addition to our immediate families . For my father, it meant the first return
to his homeland since he had emigrated as a young lad of thirteen some fifty years
earlier.

Following a brief honeymoon voyage to Leningrad (now St. Petersburg, Russia), my
bride and | travelled to her home town, where we spent six glorious weeks relaxing with
her family.

In September, | returned with my wife to my native land . We took up residence in the
upper floor of my parents' home. | obtained employment as a research assistant at the
local university, although my intention tremor interfered somewhat with my job . My

wife studied to complete her degree Preliminary contacts were made with a number of

universities regarding my enrolment in graduate s tudies to complete my Ph.D.

However, our plans changed when we received the joyous news that my wife was
expecting. There was a sense of pride and accomplishment for me in this In order to
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support a family, 1 needed to find more secure and better paying work. Fortunately, |
was soon able to obtain a good government job The only drawback for me was that the
position was located in a major centre a considerable distance from my hometown.

We made the move, and events progressed relatively smoothly in our ives. Our beautiful
daughter was born, and we were as happy as could be expectedilthough we had our
daughter baptized, it was mainly out of respect for my parents, for neither of us gave
religion serious thought. It seemed to me that the knowledge of my wife's love was all
the security | needed and wanted.

16



Chapter 3 1 Panic Attacks

It was while working in the basement of our home one evening that | experienced the
unease. Difficult to describe, it was a sort of mental queasiness, similar to what |
remember having felt occasionally as a young child Although | found it alarming, | was
able to push it back into my unconscious. But | think | recognized then that it was a
symptom of a more serious problem.

Soon afterward, we travelled overseas to visit with my wife's family . During the whole
vacation, | felt very insecure, and was not able to enjoy myself It was a relief to return
home.

At this time, | began to have brief recollections of my early childhood, happy and
carefree memories, in which 1 trul y enjoyed life, and was not at all concerned about
embarrassing myself in public.

My wife soon became pregnant again, and our handsome, healthy son was born when
our daughter was not quite two years old. It is this event that seems to have triggered
the crisis. Shortly before my son's birth, | had a very disturbing dream that our child was
born hideously deformed. | began to experience increasing anxiety, without being able
to put a finger on the reason. As described my Michael Washburn in The Ego and the
Dynamic Ground , I was |l osing faith i Succesyg ateakoadds
in my family life was not enough to guarantee my happiness.

At one point soon after my son's birth, | confided in my wife that | wished that | could

have my childlike faith in God back. | realized that if | truly believed in a God who loved
me unconditionally, | could relax and not be concerned about being perfect. | could let
my guard down, and enjoy life.

However, at the same time, | believed that this unquestioning faith was no longer
possible. Nor did | really want this kind of faith, because | now associated it, ultimately,

with spiritual pain . For me, belief alone would not, could not, be enough. | would have
to know , and | didn't think it was possible that such know ledge was attainable on this
earth.

The following night, | awoke in a cold sweat. | began to feel panicky, for no apparent
reason. The more | tried to control the fear, the more it escalated, until | developed a
ful-b 1l own A pani lad expetieacedk something similar when experimenting

with a mildly hallucinogenic drug with friends many years before . However, the
previous panic was associated with a sudden and apparently groundless fear that | could
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somehow become a homosexual (although |I was homophdic, | now believe that it
stemmed from a fear of loving myself, as | will later elucidate). It had also been far less
intense, and | appeared to be none the worse for wear when the effects of the drug wore
off.

Those who have not experienced a severe panic attack cannot possibly have an
appreciation of the terror involved . My heart was beating so violently | thought that it
would explode. In my utter terror, | cried out to God, but I didn't really believe that
there was a God there to hear me

Althoughl coul dndét put a finger on it at t
felt was thebéengoy oODhe ihearItwabafeae that |
been suppressing for many, many years, but mydefensesfinally broke down.

he
hady

At last, the panic attack subsided, although | lay anxiously awake for the rest of the
night.

In the ensuing days, | suffered many similar attacks. They seemed to me to have no
cause, ot her t h.dtrwasditerdlly aefear of experiehcen@ unoontrollable
anxiety that brought about the uncontrollable anxiety, a sort of vicious circle . However, |
found that | was able to obtain a small measure of temporary relief by praying, although
there was strong internal resistance to this course of action. Aside from my painful early
memories of religion, | also resisted letting God back into my life because | thought that
this would interfere with my close relationship with my wife, whom | adored . But when |
told my mother that | was afraid that God would somehow come between my wife and
me, she insisted that the opposite was true- that God would bring us closer together. |
was not then aware that my relationship with my wife was really a pathological
dependency.

My teachers had commented on several occasins throughout my schooling that | had

an fAanal yt Desparatelymitrieddt@ analyze myself back to normal. Why was |
suffering this panic ? Was it simply a consequence of my having tried a hallucinogen on
one occasion, or did it go deepef” Was the cause purely psychological (as | hoped), or
was it spirit ueaonprehénd thel dirdch @lationship éoetween mental

illness and spirituality). | dug up and analyzed all the traumatic events and

circumstances in my life that | thought could have contributed, and wrote these down.
Still, there was no relief.

| had never before visited a psychiatrist, and was reluctant to do so now, feeling that it
was an admission of weakness However, out of desperation | made an appointment
through the Yellow Pages of the phone book After all, | also had a responsibility to my
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family to overcome this problem as quickly as possible. All I wanted was to return to my
previous state of mind.

During my initial visit with the psychiatrist, | began to talk a mile a minu te, raising the

various possible contributors to my condition that | had previously written down . The

doctor was not impressed He | i terally told me to Ashwut upo
Then he said that | had a very low opinion of myself-infact, hi s exact words we
t hi nk vy o.unitialle | wvasoaiffanded. It had never even occurred to me that | had

low self-esteem But as | began to think about it, | realized he was right. It even made

me feel better, somehow, to repeat to myself thatl thought | was shit.

My psychiatrist immediately prescribed two drugs, a tranquilizer and an anti -
depressant. | questioned the need for an antidepressant because | didn't realize that |
was depressed.

Feeling extremely frightened and alone, | later asked my therapist whether he had ever
treated anyone with a similar condition . He told me that panic disorders were not that

uncommon, but that he personally had never encountered anyone as deeply agitated as |
was. The effect of this statement was to incre@e my concern.

My psychiatrist also told me that .Hwaswmlg enga
much later that | realized that this was an inaccurate description. The purpose of
masturbation is to bring pleasure, whereas | was trying to relieve pain. Rather taken

aback bymy p s y c hstatement, Isbegarsto chastise myself for spending so much

time and effort thinking about myself . However, when one is in pain, it is perfectly

natural to seek the cause of that pain in order to obtain relief. Inte nse selfscrutiny was

absolutely essential to my ultimate recovery.

Reluctantly, | asked my psychiatrist whether religion could help me . He told me that he
couldn't say for sure - that it could possibly help me, or it could be the worst thing for
me.

| had a very strong urge to run home to my mother. My therapist told me that this would
be a grave mistake, and thankfully I had enough sense to appreciate that he was
probably right, and was determined to heed his warning.

At this time, still soon after that f irst panic attack (and while | anxiously waited for the
anti-depressant to begin working), | began to have some very strange dreamsl suppose
they could have been due at least partly to the medication, but, in hindsight, they make
perfect sense One night, | dreamed that | was diving deep under the sea, wearing a very
bulky suit and helmet, and | was having difficulty breathing. When | recounted this
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dream to my psychiatrist, he told me to pull off all my heavy gear and come up fighting.

But when | mentally tried to do this, | felt as if | were stifling all my feelings and

emotions, and that what was left was a cold and uncaring person living a joyless and
meaningless life. | couldn't accept this as an option.

Another night, | dreamed that | was trapped in a deep, dark dungeon | was carrying a

heavy backpack of some sort The only way out was to grasp a rope andclimb up a

slippery rope. However, | would get part way up the rope and then slide back into the

dungeon. One particularly disturbing dream | had was of being at my parents' home,

and overhearing my fat her. Latee f @reametd that meas as it
floating in dense fog, totally lost. In the distance, | saw a faint light. In desperation, |

began to Aswi mo i n t Besiddmerwassomeone | aodld notlse | i g h
clearly and did not recognize, who was trying to guide me to the light.

Although the tranquilizers helped me function at work, | knew they were not a solution.

However, whenever | tried to cope without the medication, | failed miserably . | dreaded

getting on the bus to commute to work. | dreaded being separated from my wife for even

a brief period (such fAseparation anxietyo i s
attacks). It was dawning on me that | was spiritual ly dependent on my wife for what

little self-esteem | had - that | was clinging to her because | didn't have a clue what it

meant to love myself.

This may have been at least part of the reason why my son's birth seems to have
triggered the panic attacks. | was afraid that my son would somehow divert my wife's
affection from me. It didn't help that | knew that this was a very selfish attitude . |
wanted very much to be able to be a good husband and father, to be able to truly love my
family in an unselfish, giving way. | knew that | was supposed to love them this way, but

| was too insecure to truly give of myself. Besides, was my love really worth anything?
These thoughts fuelled my guilt feelings and my depression deepened

Portions of my moustache turned white. | used a hair dye to darken it, but | was
bothered by the realization that | was entirely too concerned about my appearance.

| cried a great deal. At this point, | would have been willing to trade my mental illness
for virtually any physical illness or incapacity. But this option was obviously not open to
me, and | began to lose hope

Surely, 1 was going insane Was there no way to still the chaos in my mind? Was a
lobotomy my last resort, after which | would be a vegetable, or should | try taking a
hammer to my head?
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The amazing (and | believe miraculous) manner in which | received a peaceful respite
from the excruciating pain of the panic attacks has already been described in the
Introduction and will not be repeated here.

When | recounted the peaceful episode to my psychiatrist, he discounted it as some kind
of hocus-pocus. He did, however, suggest that | begin to say the Lord's Prayer at
bedtime. | was hesitant to do so, because the painful memories of my childhood
experience with religion remaine d strong.

| decided to consult a specialist in behavioral and biofeedback therapy. He did not
discount the episode, and attempted to induce the peaceful state of mind through
relaxation techniques. These were not successful, perhaps because | was so anxis that
| could not relax anywhere near enough.

Aware that | was emotionally dependent on my wife, | asked this therapist whether it

could help my condition i f | b e.Hes resppnee was o0 o | a
that it could possibly be of benefit, but that he didn't believe that | was capable of this

activity . At the time, | didn't know whether to regard this as a positive or negative

comment.

While at work one day, as | was fighting to control my anxiety, | had a sudden
recollection of my state of mind from early childhood . In this state, there was no fear, for
| was comfortable with God and with myself. The memory was very brief, but with it
came a conviction that God would return me to this state, and that this was, in some
sense, the purpose fomy fear. Br i ng me back, Godo, | prayed,

We spent the next weekend visiting with my eldest sister and her family in a neighboring
city. My sister has a very strong religious faith, and was the only one of my parents' five
children who had remained an adherent of the church of her youth. As a young girl, she
had experienced a vision of heaven during a church service. She had overcome cancer,
but several attempts to have a child had endedin grief. However, she and her husband
had adopted a healthy, handsome baby boy.

| told my sister that | had difficulty believing in a God who loved me . But, | reasoned, if
God did not love me, would he have blessed my wife and me with two beautiful, heathy
children ? In retrospect, it is clear that | did not understand the nature of God.

When | recounted the anxiety attacks, the dreams, and the state of peace that | had
experienced, my sister told me that she believed that God was searching for my soul.
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Chapter 4 i1 Kundalini Awakens

The Christmas holidays arrived. We flew to my hometown to be with my parents and

other family members. Upon our arrival, | became very distressed to discover that | had

somehow forgotten to bring along my medication (to this d a 'y , I dondt wunder
this happened). | didn't think that | would be able to function for very long without it

However, | would soon come to realize that this was a part of the divine plan for my life.

My second eldest sister (a now-retired social worker), her husband, my wife and | sat
around the kitchen table that evening and talked. My sister has traveled extensively
throughout Asia, and was familiar with both western and eastern religious tradition and
mysticism. When | recounted my struggles, which to me were very painful and not at all
welcome, she surprised me by stating that | was lucky She seemed to believe that God
was actually favoring me in some way. Later that evening, | sat alone at the table after
the others had retired, trying to u nderstand what was happening to me. | began to read
a booklet entitled Love, which is itself a chapter in a book called All That You Are, by the
anonymous author Mary. My sister had earlier given this booklet to our younger sister,
who had her own problems associated with very low selfesteem. As | read Mary's
words, a revelation suddenly occurred to me. The revelation was that, indeed, God was
searching me out God existed, and God loved me and wanted me!

The moment that this realization came to my mind, a very startling event occurred. The

best way | can describe it is that nelectrici
up my back, and seemingly out of the top of my head It was an incredible sensation - an

intense spiritual arousal - that built a nd built until | was in a state of complete and utter

ecstasy There was absolutely no physical arousal associated with it The feelings were

definitely akin to a sexual orgasm, but were much more intense and prolonged, and had

a different (inner) focus. | felt an indescribably deep love for God, but it was a response

to the love that | now knew that God had for me. This sudden conviction that God loved

me carried with it, inseparable from it, an awareness that | loved myself - that | was,
indisputably, lov able.

As successive electric jolts shot up my spine, the feelings of love intensified| felt that
God had reclaimed my soul, which had gone astray when Ihad doubted God's existence
in the sixth grade. | felt that God was very close, closer than | hadever known, and |
began to expect to see God himself. Although | was in ecstasy, the thought of seeing God
was somehow frightening, and | certainly didn't know what form God would take (a
bearded old man?). As | experienced this trepidation, the electric sensations gradually
subsided and finally ceased.
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| was somewhat disappointed to feel the experience come to an end, but mostly | was so
very, very happy that | now knew that God existed and loved me, and | resolved to write
a testimonial. What | had been seeking was the freedom to love my family as | longed to
love them, and | had received this and the knowledge that there was no death | felt that

| had been spiritually reborn. | was very aware of having returned to the state of grace
that | was in as a yaung child (although during my childhood | had not known that |
lived in this state - like so many gifts, it can only truly be appreciated after it has been
lost, and when lost gradually, can only be recognized as such after it has been suddenly
regained).

Il s this what Jesus meant when he said, Afunl e
not enter the kingdom of heaveno?

| was so hgpy that | immediately woke my mother, and told her that | knew that God
lovedme.l f urt her Kknew t hdé that mmortality was a gift td all 6f ssa v e d
- that God was so completely and so enormously loving that all people would eventually

be brought together in this love. My mother got on her knees beside her bed and prayed

a prayer of thanks. | then retired to my bed, and as | was drifting off to sleep, | was
surprised by a very brief, very bright light, like a photographic flash going off in my

head. This startled me, but | soon fell soundly asleep, and dreamed of still waters and of
fishing.

The next morning (December 24, 1981), | excitedly told my second eldest sister what
had happened My sister was almost as excited as | was, and assured me that what | had
experienced was tkhngaliriygarapparnof andient Hiadbisng f 1 had
virtually no knowledge of eastern religions, and certainly had never even heard of
kundalini . But | now know for certain that | had indeed spontaneously experienced the
kundalini force. However, | was later to realize how this experience had been
contaminated by its association within my own mind with a religion and a God that had
so enmeshed my mother that she had very little left to give her children.

Unf ortunately, the mere use of the word AfAser
minds of many westerners, becawse of the association with the Biblical temptation of

Eve, and the references in Revelation to fAthe
and Satano. However, as deGudtnsithe dehchdr,ylovdies an Bo

the Lesson in most ancient traditions, the snake is actually the symbol of regenerated

life, of throwing off the old and becoming new, just as the snake does in shedding its

skin. It represents eternal energy and immortal consciousness, and is revered as a

wisdom symbol. Jesus,een, i nstructed his disciples to be
the experience of kundalini is a universal phenomenon i it has been called the Life

Force, and corresponds with the Chi of Buddhism, and the Holy Spirit of Christianity .
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The twin serpents of the caduceus, the ancient medical symbol, represent this healing
force. Caitlin Matthews, in her book Sophia, Goddess of Wisdom further shows how the
Wisdom Goddess (whose voice is the serpent) is synonymous with the Holy Spirit. This
is the context in which the serpent fire of kundalini should be interpreted.

All the next day, and gradually diminishing over the following few days, it was as though
| could see love in the visages of others, whether they were family members or strangers.

It was immediatel y obvious to me how tremendously important this experience of divine
love was for me, and | was very, very grateful But it seemed to me that, in my case at
least, a prerequisite of this experience was intense psychological pain| knew that my
brother and | were naturally quite similar in our makeup, and for some time | was
concerned that my brother would eventually have to go through the same kind of pain.

Another consequence of this revelation of divine love was that, for several months
afterward, | fre quently longed to leave this world to be with God, to experience his
presence and to exult in his unconditional love. | can relate to the reported reluctance
with which many who have undergone near-death experiences have returned to their
bodies and this life.

Also, on subsequent occasions when making love with my wife, | found physical sexual
orgasm, while still enjoyable, to be alet-down in comparison to the spiritual orgasm of
kundalini.

In spite of this healing experience and my hopes for mental peace,my inner turmoil was
by no means over | was to later regret that my fear of seeing God apparently had caused
the kundalini fire to be extinguished prematurely . | would often wish that the experience
had been completed - in other words, | wished that I had undergone a true spiritual
union with God, because | believed that this would have cemented my love for God and
ended my suffering. But | was not ready for this, because | lacked understanding.
Suffering is necessary to force us to probe more deeplyinan att empt t o
that will make u s  f. Asd wilbdescribe, | would continue to suffer and to search until |
came to understand that God is invisible spirit, and the very Ground of our being, whose
loving power and intelligence can be felt and experienced, but cannot be seen God can
only be seen in various physical manifestations, the most complete expression of which
is humankind, created in God's image. Our true identity is the divinity of God.

As a Christmas gift, my sister gave me threebooks by C.S. Lewis, the famous Christian
apologist, whose writings | was totally unfamiliar with at the time . The books were:
Surprised by Joy, Mere Christianity and Miracles. | was actually reluctant to begin
reading these books, because | had just undegone the most incredible emotional
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experience of my life, | was trying to assimilate this experience and establish a degree of
mental stability, and | was afraid that exposing myself to new ideas would upset the
fragile equilibrium and cause me additional mental pain. However, | found the works of
C.S. Lewis to be on the whole tremendously helpful at that stage of my spiritual journey.
Mr. Lewis was very learned and very compassionate, and his writings are infused with

the love of God. The following line from Surprised by Joy made an especially large

i mpression on me: AThe hardness of G o Hlis
compul sion is. our | iberationo

Feeling compelled to discover my own truth, | soon began an investigation of other
religious beliefs. Naturally, | was now interested in Hinduism, particularly with regard
to kundalini yoga, and | read what | could find concerning the subject in the local
university library (there was no internet then). Buddhism also intrigued me, and | was
pleasedto learn how similar Buddhist teachings were to those of Jesus. Although | was
disturbed by some Buddhist writings that seemed to deny the existence of God, | later
came to realize that | had misunderstood these particular teachings in the context of my
incomplete concept of the Divine.

Once experienced, kundalini cannot be put to rest and forgotten . It was to be many
difficult years before | was to come to an understanding of what kundalini was - that it
represented the awakening of the healing power of unconditional love - the nature of
God and the very energy of creation that is entrusted to the natural child in us all.

Many times during my ongoing spiritual struggle, | found comfort and assurance from
the words of a Buddhist monk, who, when asked how ore obtains liberation from the

wounded ego or false self, responded simply,
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Chapter 5 T Respite

Although | was hopeful that the worst was now behind me, | had difficulty assimilating

the two mystical experiences. In retrospect, | think that | was looking for some magical

state (in the sense that | had not yet completed the necessary ego work} a state of total
self-acceptance and peace. In this regard, my spiritual experiences seemed to b&argely

mutually exclusive. This bothered me a great deal. Which experience was the truly
significant one? Which experi?ence represented

Because | could not answer this question at the time, and yet | knew that both
experiences were intensely real to me, in my terrible confusion | began to question
reality itself . Was it possible that | had somehow invented these experiences in my own
mind ? But if | had invented them, then | must have invented my own existence. Perhaps
the universe was also a creation of my mind This idea, the excruciatingly lonely
philosophy of solipsism (which C.S. Lewis also tackled during the period of his
conversion), frightened me. Very hesitatingly, | suggested this to my therapist, and he
laughed. Sick as | was, | found his response very reassting, because | desperately did
not want to be alone.

During my reading, I came across an address f
in New York, and wrote to them, but | received no reply. However, the mere knowledge
of the existence of this organizaion gave me some degree of added comfort.

Eventually, | came to an understanding, with the help of A Course in Miracles (which |

will discuss later) that both religious experiences were indeed equally real and valid. The
first experience, | have concluded, was entirely God's gift to me, in which my own

thought processes played no active part (other than to end it). It was an experience of
the immanence of God. It was seeing others and myself through the eyes of the true Self,
the eyes of the natural child, created in the image of God It was complete acceptance of
and openness to the Source, with no ego barriers to distort the Truth. It was knowing

that | was a part of the All, and the All was love. It was knowing that my pain, my

personal hell, was illusory, and that within me lay the reality of the kingdom of heaven.

The second religious experience, on the other hand, was a direct result of my own
thought processes, of my rediscovering that | was indeed a child of God, and loved by
God, when | had considered myself unlovable. It was a long-suppressed outpouring of

love, a powerful expression of spiritual desire, from my inner child to God, in response

to the love of the transcendent God, the creative force It was the awakening of

understanding and of the power of unconditional love.
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Although | believe that the universe is unfolding as it should, that there is a reason for
all things, and that | needed to experience kundalini when | did, what happened to me
could be considered premature. | experienced very nearly a full-blown opening to the
Source, with the kundalini current passing rapidly through all seven spiritual centers
(the chakras of traditional eastern religion) and exiting through the top of my head .
When this happened, | was overwhelmed by the powe of divine love. But my spiritual
understanding was very limited. My image of God was largely judgmental and
masculine, and entirely outside of myself. In addition, | carried within a lot of
unresolved family of origin issues that made it very difficult t o accept that | was lovable
As a consequence, | had a long, hard struggle ahead of mén The Stormy Search for the
Self, Christina and Stanislav Grof describe how
such overwhelmingly powerful altered states of consciousness.

The validity and importance of traditional Christianity was a question with which |
continued to wrestle. In this, my wife (who was raised a Catholic, but who had rejected
her faith as a young teenager) struggled with me What was the significance of the
Trinity ? My wife had a beautiful dream in which she saw three suns rising
simultaneously. She regarded this as a sign of the validity of the Christian notion of God
- the Father is the God without, the creator of all things; the Son is the God dongside,
the teacher and guide; and the Holy Spirit is the God within, the image of the Father in
the Self.

Most important to us, however, my panic attacks were no more, and | was now able to

function without any medication whatsoever . My social phobia had also improved,
thanks in part to some relaxation skills | w
which elicits an autonomic relaxation response). My therapist had suggested that,

whenever | began to feel anxious to the point where my hands shook ndiceably, |

should laughingly point this condition out to others . This helped me realize that | was

greatly overemphasizing the importance of avoiding embarrassment - that it was a

problem in my mind, not in others. Just the idea that this was an option re lieved my

anxiety considerably.

Soon after our return home, my wife and | contacted the pastor of a local Christian
church to inquire about joining the congregation and having our son baptized . During
the pastor's visit to our home, | asked pointedly whether Christianity should have any
special status in relation to the other world religions . The pastor agreed that there were
possibly many ways to salvation, but that Christianity was his way. On hearing me
describemy spiri tual experi@udisimBi,s hree xawaeanme.nt ed, A

One evening | was lying on our bed, alone, thinking about God. By this time, | had read
a good deal about the lives of the Saints and of their writings. To my conscious mind, my
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self -esteem seemed to have improved, but | didn't knowwhere my future lay. Suddenly,
a powerful yearning came over me- | yearned to be a saint No sooner had | felt this
desire, however, than | saw in my mind's eye the classical image of a horned devil's
head. This disturbed me, and | didn't understand its significance, but in light of
subsequent developments, it seems to have been premonition .

The next few years were a period of relative matal tranquility . However, | continued to
experience disturbing dreams. Recurring scenarios included: being in an airplane that
takes off smoothly but soon flips over and begins to fall to the earth, being on the top of
a skyscraper that begins to sway pecariously, and being in an elevator that begins to
plummet out of control . Perhaps most frightening to me were dreams of being in a
building and feeling very threatened by the presence outside of a menacing beast of
some sort, of which | had to be very way lest it gain entry. | now understand that such
dreams are a response to the encroaching power of the Ground (which fuels the higher
Self), viewed by the wounded ego as a threat to its existenceThis condition, in which
one finds onesellfed adrpeaanys ot,o itsBnodie Saspeidded i n
Truth as the state of the fAignoranto.

We took part in the life of the Church. | was elected to the Church Council and assumed
responsibility for Christian Education, served as a lay reader, and undertook a training
course in evangelism

Nonetheless, a main subject of concern for me continued to be Christian dogma and the
significance of Jesus | was also concerned about the relevance of the Bible, particularly
the Old Testament. | kept a Bible in my desk at work, but very seldom made use of it
One day while in my office, however, some months after my Christmas kundalini

experience, | responded to an urge to open the Bible at random and read the first
passage that my eyes fell upon It was the words of Jesus in the gospel of Mark (the

earliest of the synoptic gospel s): Al f anyone
and take up his cross and follow me. For whoever wants to save his life will lose it, but
whoever loses his life for me and for the gospelwi | | save 1it.o I n |

suffering, | immediately recognized this as a passage of great significance.

| decided to try a similar test with the Old Testament. | opened it at random, and the

very first verset o meet my eyes waponi Chet (Ergasiestess br e a d
11:1). Again, | thought, a very significant passage and | understood that my @A br eado
referred to spiritual knowledge . | don't know what the odds would be to find words of

such apparent personal significance in a completely random manner, as | had done,

through chance alone, but they must be long odds, indeed In my view, this was evidence

from God of t he v al asdxpduydedanfthe Bieles us ® message
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My search for truth entailed a great deal of reading. In addition to t he canonical New
Testament, | read a considerable amount of New TestamentApocrypha (both Gnostic
and otherwise) and a large number of religious/spiritual and self -help books. Not all
were beneficial, and some of what | read initially added to my confusion. Many of those
books that | found to be particularly helpful are referenced in this story.

I spotted an advertisement in the | ocal news
sponsored by the Kundalini Research Fadundat.
Lighto. The illustration accompanying the ad
emanating from the index finger. The capti on read, AFor those

p o w e Altbough as a recipient, | knew that kundalini could impart spiritual healing, |
felt in no condition to be able to effect healing in anyone else, and so | did not call the
telephone number given to make a reservation However, the ad did offer some
additional assurance as to the validity and significance of my own experience.

With financial assistance from my parents, we purchased our first home in a
neighboring community . Although we had been quite active in our previous church, we
made no effort to join another congregation. Actually, | used the excuse that my church
involvement had been somewhat stressful, and that the teachings of our previous church
were too dogmatic.

My wife became pregnant again, although this was an unplanned event When she
miscarried early on, we realized that we definitely wanted another child . Our second son
was born in 1985, and this time we approached the pastor of a local, relatively liberal
Christian church regarding baptism and church membership . Our son's baptism was an
occasion of real joy, the first truly joyful and meaningful event that | had expe rienced
within the Church in my memory.

During a visit from my parents, | had occasion to remind my father of the simple truth
that God loved him. | was surprised when his eyes filled with tears, and he told me that |
should become a minister of the Gospel.
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Chapter 6 1 Tragedy Strikes

1986 was avery painful year. Three deaths came in rather rapid succession. The first
was that of my uncle, my mother's younger brother. He had been a slave to the bottle,
and his mental and physical condition had been steadily deteriorating in the years since
the break-up of his marriage. He died alone in his apartment, of undetermined causes,
surrounded by empty liquor bottles, and had been dead for some time before my
younger sister discovered his cold, hard corpse.l flew up to attend the funeral, which

was arranged in conjunction with the Canadian Legion, in honor of the fact that my
uncle had been a war veteran.

Then one evening, less than a month after my uncle's death, my mother telephoned me
and, as gently as pasible, broke the news that my younger sister had shot herself in the
head and was on life-support. Although | knew my sister had previously attempted
suicide with prescription drugs, this news nonetheless came as a horrible shock, and |
screamed uncontrollably. | flew home the next day. However, when | visited my sister in
the local hospital, | derived a certain sense of comfort from her appearance, for her face
had a look of peace such as | had not witnessed since she was a young child.

But the overall experience was one of almost unbearable agonyMy older sisters and my
brother and | wept o p e.fNeyearedrespecially foramy dathér'e r 6 s a
state of mind, for he and my younger sister had been hostile for many years For

example, while he was in a fit of rage (not entirely unprovoked), | had witnessed him

threaten to kill her.

Naturally, my sister and | had been very close during our childhood. There was just two
years' age difference between usWe quarreled like all siblings, but mostly we shared
good and gentle times. In particular, | remember how as little children we used to take
turns comforting each other with affectionate back rubs . Unfortunately, my sister was
less able to handle the pressures of schoolwork than were her older bothers and sisters,
and yet a great deal was expected of herShe must have been under tremendous
pressure to excel | tried to help her with her high school assignments, but | didn't have
enough patience and as a result both she and | often ended up frugrated.

Nonetheless, she graduated from high school with very respectable grades and went on
to earn a degree in psychology from the local university. However, she was subsequently
unable to complete a program of studies in nursing.

In some way, | believe that my sister became emotionally dependent on me. She looked
up to me, per haps as.lthnk# lmotheéred befr wharfl got maeried, f | gur e
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and my wife noticed some resentment. Her own decision to marry may have been partly
a response, but ske was not ready Her condition deteriorated rapidly after her
marriage.

My sister lacked the ability to be independent of our mother, having never been allowed
to take responsibility for her actions . She soon left her husband and returned to live with
our parents. But she was unable to hold a job, and she felt herself falling deeper and
deeper into the pit of alcoholism.

She became more and more depressed, isolated and withdrawn, developing agoraphobia
(which often results from a fear of panic attacks) and symptoms of schizophrenia. Out of
ignorance and fear, | began to distance myself from her. Partly for this reason, both my
wife and | had welcomed the opportunity to move away.

During our Christmas 1981 visit with my family at my parents' home, | had ini tially
resented my sister because | was then battling my own demons, and her longstanding
problems were, | felt, diverting attention from mine . However, subsequent to my
experiencing the revelation of God's love, | had been corresponding with my sister,
trying to give her knowledge of her own worth, from a Christian perspective.

The first home purchased by my wife and me was selected partly because it contained a
suite that we invited my sister to occupy. | felt that she needed to get away from her old
surroundings and influences. Initially, my sister had expressed a desire to take us up on
this offer, and had even gotten so far as to board the train. Unfortunately, however, by
this time she was so lacking in selfconfidence that she just could not bear to leave her
childhood home. It seems that our offer was too little, too late.

My sister died on removal from life support . According to her wishes, her body was
cremated. Some of her ashes were scattered during a private family ceremony at the
summer cottage, where she had enjoyed periods of relative tranquility , and the
remainder were buried alongside her maternal grandfather.

During the Pastor's visit to our home after the funeral service, | asked to speak with him

in private . | told him that | felt guilty about my sister's death, and requested absolution

This he readily agreed to. When | recounted this to my mother, she expressed shock that
| would feel the need for forgiveness.

My eldest sister and | accompanied each other on the flight back Desiring to be totally
open, | confessed that | had had cosmetic surgery several years earlierl was relieved
when my sister replied that she saw nothing wrong with efforts to improve one's self-
esteem in this manner.
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In the aftermath of this tragedy, my mother seemed to stand up remarkably well. The
closest she came to expressing her feelings i
i's not supposed t oBudlikeew tha fwithn eshe ynosti hawé doeen

harboring tremendous pain. Later, | learned that for a long time afterwards, she would

break down in tears whenever she came across an item of my sister's lying around the

house.

The fear that my siblings and | had for our father's emotional state was, fortunately, not
validated. My mother has confided to me that my father had been a rock for her when
she needed him during this very difficult time.

The third death was that of my maternal grandmother . She had been very frail, having
suffered a severe heart attack several years previouslyShe was also beoming quite
senile, and her mental alertness varied from day to day. We had not told her of the death
of her son, although she had been at home when my sister had taken it upon herself to
end her suffering.

My parents had been caring for my grandmother in their home for many years. Barely
two months after my sister's suicide, she collapsed in the washroom and died shortly
afterward in the hospital . | told my parents that | couldn't justify either the time off
work or the cost of flying up to attend another funeral so soon after my uncle's and
sister's. However, the real reason why | didn't attend my grandmother's funeral was that
| was too emotionally drained.

Suicide cannot but have severe repercussions for the surviving family members One
guestions whether one's own actions, or lack of actions, contributed in some way.
Unresolved guilt associated with my sister's suicide was a major factor in another
spiritual crisis that | was to face.
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Chapter 7 1 The Hell of Psychosis

We returned to our normal routine s. | immersed myself in my job, and was promoted to
a management position. But in my eagerness to elevate myself in order to compensate
for my unconscious low self-esteem, | continued to put my co-workers down, at least in
my own mind. Because | did not yet recognize my own divinity, | could not see the
divinity of others.

We remained reasonably active in our church. My attempts to grow in spiritual

understanding also continued. Unbeknownst to me, however, | still harbored within a
tremendous guilt over my sister's death. | had not yet forgiven myself, for | didn't

believe that | deserved to be forgiven The wounded ego does not understand the
concept of unconditional love.

My social phobia resurfaced with a vengeance Whenever possible, 1 would avoid

situations in which others might observe my hands shaking. Writing in front of others

and even signing my name became stressfulBut t hi s Ifehaviwmd dexnaeer bat e
those situations that | could not avoid . For example, during a workshop in which my

employer had enrolled me, attendees were required to construct a tower of blocks My

hand began to shake so vigorously that my tower soon collapsedl was surprised that no

one said anything.

In early 1988, | came across another book in the local library writte n by Scott Peck, the

author of the acclaimed The Road Less Traveled The book was entitled, People of the

Lie. It expounded the view, with case histories, that some people are innately bad, while

others are possessed by evil spirits The book greatly disturbed me, for | felt as if a finger

of accusation were being pointed directly my way. My depression re-surfaced, | had
difficulty sl eeping, and | began to obsess o
t h o u g hntpartecular, | was tormented whenthe si ngl e word AKkill 0 wo
enter my mind, and it was to be some time before | came to understand thereal reason

for this.

| desperately wanted to be rid of this sense of guilt, and of the nagging fear that | was a
bad person. Having not yet fully resolved the role of Jesus in my life, | now turned to
him for relief. Alone in my room, | prayed, fervently and tearfully, for Jesus to enter my
heart, and make me clean.

The next morning, while in the shower, a conviction suddenly came to me. | would
become a Christian minister. Convinced that | was finally answering a call of God, and
that my internal strife would end with this decision, | was filled with a great sense of
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peace and joy. | also anticipated the happiness with which my sister and my parents,
especially my mother, would receive this news

Foolishly, I had not considered any of the complications of such a dramatic career move,
or whether | would even be accepted for theological studies When | told my wife of my
unilater al decision, she expressed support However, | later learned that she, very
understandably, had reservations concerning my emotional stability.

But while commuting into work that very morning, another aspect of my personality
arose as if from hiding to ambush me. Suddenly, | had a complete change of heart |
decided that rather than answer the call of God, | would rebel against God

The immediate result was a tremendous psychological dilemma for me, a catch22
situation. | believed in God - | believed that his was the ultimate authority, from which

there was no real escape, and yet | now intended to rebuke that authority. | intended to
reject what | believed was God's will in favour of my own will . Although | had earlier
resolved to enter the Ministry, convinced that this was the culmination of my spiritual

guest, to which | had been called, | now rejected the call

My saying no to God (or rather my believing that that was what | was doing) may have
been due to a combination of pride (the greatest sin acording to C.S. Lewis, and
concerning which | will have more to say later), self-hatred, and outright animosity to

God, as | then still conceived him. But | am now certain that it never was divine will that

| enter the Ministry at that time, but rather si mply represented a premature attempt at
self-acceptance

Whatever the reason, the stage was set for a psychotic struggle, and | was overcome with
a debilitating fear. Totally unable to concentrate on my job, and feeling as if my head
were literally about to explode, | returned home. When | arrived, my wife, needless to
say, was extremely distressed by my state of mind | certainly could not understand
myself. The trap had sprung, and there seemed to be no escape for me, not even suicide
For what | wanted was to escape from God, and this was clearly impossible, even in
death.

My wife asked my closest friend to come and talk with me. Coldly and mechanically, |
explained my predicament. My friend listened compassionately, and tears welled up in
his eyes. Butl had no compassion for anyone, least of all myself | was convinced that,
rather than give in to the divine will, | would pass the rest of my days locked away in an
insane asylum, and that when my mortal existence ended, | would spend eternity in hell.
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Later that evening, | lay on our bed and desperately tried to ease my excruciating pain.
My mind seemed totally tied up in knots . My wife lay down beside me and gently placed
her hand upon my chest. Miraculously, | was able to sense that she loved me, even
though | could feel no love for myself. At the same time, | knew that | didn't want her to
suffer, and | wanted to believe that | truly loved her.

It was absolutely imperative that | somehow get rid of the evil that was inside of me. |
began to moan and o breathe heavily, and an unconscious belief (or desire to believe)
that | was possessed, suddenly surfaced in my mind

| had never heard of anyone attempting to perform a self-exorcism, but that is what next
occurred. Writhing on the bed and flailing my arms, | could sense the antiGod feeling
begin to leave me Then | slid from the bed to the floor, and called upon the name of
Jesus to cast out the evil spirit.

My wife telephoned our Pastor as well as two close family friends, and they arrived while
| was on the floor. Unhesitatingly, | told the Pastor that | was undergoing an exorcism.
The church to which we adhered does not traditionally preach possession by evil spirits,
and | don't believe that our Pastor was prepared for the situation. He did warn me,
however, that exorcisms were not always successfulBut | was now hopeful, because it
seemed as if theevil was indeed leaving me, and | began to feel love for Jesus, for God
and for myself.

Suddenly, however, the seltloathing and animosity to God flood ed back into my head. |

was very, very depressed and distressedStill lying on the floor, with my arms stretched

out to my sides, it occurred to me that | felt as though | were being crucified. Our Pastor
evidently had the same thought, because he commen¢ d , AYou feel I i ke
cross, don't youo.

Feeling completely hopeless, | resigned myself to the fact that the evil was in me to stay
that its grip on me was so strong that | would never be free. Slowly, | got up off of the
floor, and told everyone that the exorcism had been a failure In a daze, | went
downstairs to the bathroom, and fumbled around for something - anything - to overdose
on. Our Pastor stopped me | told him that | didn't want to hurt anyone . My own voice
sounded to me to be deepand sinister. Together, we went into the kitchen. | felt utterly
wicked and totally depraved. It was as if | had rejected all morality. The light bothered
me, because it represented what | had rejected Bizarre thoughts of sexual exhibitionism
entered my mind. | felt very, very isolated and alone, as if no one else existed. On a
deeper level, | was profoundly afraid.
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If one defines hell as complete separation from God (as did the philosopher, Pascal),
then I was in hell.

The children, thankfully, slept thr ough all of this, even though our sons' bedroom was
directly across the hall from ours. Although it seemed to me at the time that | was
causing all manner of noise and commotion, my wife told me later that | had actually
been quite subdued.

Our Pastor suggested that we go together to the hospital, and fortunately | had sufficient

sense not to object He drove me to the emergency entrance of the local general hospital
and spoke briefly with the attendant . Then | was given a physical examination. For some
reason, | was extremely calm and relaxed for this brief period. | was committed to the

psychiatric wing, and immediately began receiving anti-psychotic medication.

My stay in the psychiatric facility lasted some three weeks. It was, not surprisingly, an
extremely unpleasant experience Initially, | was kept in secure confinement and under
constant supervision. My eating utensils were plastic and of special design so as to be of
no possible threat. | was tormented by my hateful and destructive thoughts. There was a
nearly constant ache in my chest, which was only relieved for the very brief periods
during which feelings of love would surface. But even at my best, | felt shame at the fact
that | was in the hospital.

Still tormented by the notion that T waspossessed and by the word
occurred to me that perhaps what Wthamuch be ki
i nner force as possi bl e, I silently uttere
Immediately, | felt a tingling sensation wi thin my head, and | was convinced that the

evil spirits had been vanquished. Excitedly, | cornered one of the staff psychiatrists and

proclaimed that | was now okay. Not surprisingly, he just looked at me like | was crazy.

Alas, my relief was only very temporary - a product of my wishful thinking.

After several days of secure confinement, | was grateful to be moved to the unsecured
ward, where it was possible to socialize with other patients, and where meals were
served with real cutlery. We had freedom to roam about the hospital, and even to go on
short walks outside, provided we signed in and out.

| continued to search desperately for relief, but the false perceptions of my ego were
strong. It occurred to me that my main problem was that | had much too muc h pride,
and | sometimes felt the urge to wash floors or perform other menial tasks. When my
wife asked on my behalf that | be allowed to perform such tasks, she was told that my
request was characteristic of my illness. | had not yet grasped that my suffering was
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caused, not by pride, but rather by a desperately inadequate sense o$elf-worth, coupled
with an inaccurate and incomplete understanding of the nature of God.

In an attempt to ease the pain, at one point | again determined to push God out of my
life. | tried to convince myself that all of this mental confusion was silly, that no one

could know whether or not God existed, and so | should just ignore the whole issue and
get on with my life. | went so far as to tell this to a young student social worker who
interviewed me. But this attitude lasted all of one afternoon . For it was impossible for
me to regress in this manner, to simply ignore what | had learned during the previous

eight years.

Although | spoke with a number of other well -intentioned persons during this time, |

found that the psychiatrists had a very clinical and distant attitude, fearing, it seemed, to

get truly involved in their patients’' problems . In fairness to the doctors, however, they
may not have been equipped to deal with the isue with which | was struggling.

Other than to watch television, there was little else to divert my attention away from my
tormenting thoughts, although a group of us patients went bowling on one occasion.
During the second half of the period of my hospitalization, | sometimes wished that |
had access to some exercise equipment

Yet at times | was able to appreciate that | was one of the more fortunate patients My
wife and closest friends visited regularly, and my distant family sent cards and letters.
Although | was ashamed (falsely, | now realize) of being where | was, these cards and
visits were spiritually soothing . They provided concrete evidence that | was loved, in
spite of my condition . In particular, | was touched by a letter from my brother in w hich
he expressed his love in a way he never had before, and by a visit from my eldest sister
who drove several hundred kilometres to demonstrate her concern.

| was allowed to spend the two latter weekends of my period of hospitalization at home
with my family. This was reassuring for the children, who had been simply told that |
was sick and needed to rest Naturally, it was very difficult to return to the hospital come
Monday morning .

It can be argued that virtually all psychological illnesses are spiritual in nature. They are
caused by an absence of selfove. The mentally ill person views reality through the
distortions of the judgmental and unloving ego . There is a battle within between the
wounded ego and the natural child, which is yearning for expression. The ego passes
judgment, and the innocent child is repressed. The result is pain and depression.
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Significant numbers of psychiatric patients are, | believe, suffering the effects of
repression of the inner child caused by false religious guilt. | encountered one young
man in the hospital who was horribly burdened by false guilt, who was convinced that
he would be damned to hell. He lived in a state of terror, and had to be heavily sedated
Although | didn't then feel lovable myself, | told him that | was certain that God loved
him and would never condemn him. However, his guilt and his image of a punitive God
were very deepseated, and it seemed that my words had little effect.

| took part in group therapy discussions with counselors and other patients. When |
initially described my own predicament, many of my fellow patients expressed
sympathy. A couple voiced the opinion that | seemed to be in an impossible situation.

It was a few revelatory words from a middle-aged, motherly woman, who wore no
uniform and whom | assumed was a volunteer, which represented for me the greatest
help that | received while in the hospital . A few days after my admittance, this complete
stranger quietly entered my room, unannounced, and asked what was troubling me. |
painfully explained to this person how | had rejected God. Without hesitation, she gently
but emphatically stated that | had not rejected God - rather, she said, | had rejected my
parents. She then told me that | had to find out who | am.

| never saw this person again But | have often thought of her. For | have since come to
realize how crucially significant her wordsto mewere. The wor d f@Aangel o
Greek f or nHAmgels lwriegmegssages from God This woman was an angel.

During my period of hospitalization and for some time afterward, | underwent rapid and
dramatic mood swings, from lows during which | experienced anti -God and anti-self
feelings to highs during which | felt a love for God (and self), and could even see a
purpose to my whole situation. My most intense (though short-lived) feelings of
wellbeing arose when | again resolved to enter the Christian Ministry.
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Chapter 8 T Dark Night of Depression

My discharge from the hospital was at my request and with my wife's consent.
Obviously, | was still undergoing a terrific mental struggle, and my condition was

monitored on an outpatient basis. | didn't know how to live with God, for my seemingly

proud and distrustful ego wanted to be in control, and yet | knew | could n ot live
without God, the creator and sustainer of all things.

The temptation to dull my pain with alcohol was strong, but in the main | was able to
resist it by keeping in mind the ultimately destructive hold it had had on my sister and
uncle.

At this stage in my understanding, | continued to view existence through my distorted

ego much of the time. | was distrustful of God, and | blamed my proud self for not

having a proper relationship with him . The word Akill 0 would stil]
my mind, and to me this was evidence of my wickednessIn tears, | confessed my bad

thoughts to my therapist, and cried that | couldn't understand why | was such a rotten

person. He assured me that | was nothing of the sort, and told me that | was much too

hard on myself. But he was clearly concerned, and later telephoned me at home to

ascertain that | was okay.

One way in which | repeatedly attempted to relieve the pain was to try to convince
myself, or rather to fool myself into believing, that God did not exist . But with every
such attempt, | felt that | was also denying the existence of all moral authority . This
simply fed my fear.

During this period, | seriously considered requesting electroshock therapy. | am now
thankful that my reluctance to physically damage my brain was strong enough to
overcome the urge to dull my pain in this manner.

At my wife's insistence, | visited a naturopathic clinic that performed chemical analyses
of hair samples and then prescribed the necessary diet to correct any imbalances that
could cause or contribute to various disorders. The practitioner told me that he was
frightened by my obvious state of agitation (which seemed to me to be a rather strange
thing for him to say) . In that | would have welcomed the news that | had some chemicd
imbalance that could possibly be contributing to my mental distress, | was disappointed
though not surprised to receive the report that all of the test results were normal.

Previously, | stated that | did not believe that even suicide would end my pain, because
in my heart of hearts | knew, for | had been shown, that God exists, and that the spirit is
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eternal. Nevertheless, | did consider suicide several times during periods when the pain
was most intense. In my sickness, | even asked myself whether it cald somehow be
God's will that | kill myself . Now | thank God that | had been given this previous
assurance of immortality, because it is this knowledge that prevented me from taking
my own life.

Suicide, indeed violence of any sort, whether directed aganst self or others, is never the
answer to pain. It only brings more pain . The issues must be confronted, honestly and
directly, sooner or later. This is the only path to spiritual wholeness and lasting peace.

Repeatedly during my struggle, | would seek sdace in the Bible, only to find that the

words | read seemed at best, foreign, and at worst, accusatoryBut upon my return from

a drive during which | had entertained, in tears, the notion of crashing into a concrete

abutment, my thoughts again turned to the Bible and | was briefly overwhelmed with a
deep sense of the beauty and meaning of this book However, this disappeared as
suddenly as it had come.

One morning in our kitchen, in the midst of mental self -flagellation, | had another
recollection of my natural child. | remembered exactly how | once thought and felt - |
remembered that there was a time, long ago, when | was entirely comfortable with
myself and my relationship with God. The difference between my current state and this
remembered state felt like night and day, and | couldn't understand how | had sunk so
low. | prayed to God to return me permanently to my former state of grace.

As | watched my children at play, so loving, so trusting, | ached to be like them.

One day, near the end of a long valk, during which my thoughts had been going around
in circles, the phrase fAcalled and ordained s
out-of-the-blue, and again | felt very peaceful and happy:.

But, as before, these good feelings were very shortived.

Nights were particularly difficult . Lying in bed, | would experience very uncomfortable
hot flashes, and | had a strange numb/tingly feeling in my left thigh . | went through a
prolonged period during which | was unable to fall asleep naturally, and had t o rely on
medication . But even with medication, sleep came very begrudgingly. When 1 finally did
sleep, | had mostly bizarre and frightening dreams, involving such things as encounters
with mutilated animals and birds, and losing my own children . Then | dreamed that |
myself was a child lost in a strange dark house, and | was calling for my mom | knew
that she was somewhere around, but she ignored me, and | was terribly afraid
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Whenever | awoke, generally very early in the morning, | would immediately rem ember
my condition, and feel extremely depressed.

I devel oped a chronic itchy Abutterflyodo type
eyes. Recently, | found this same type of rash described by Thomas Stone in his book,

Cure by Crying. Mr. Stone believes that it is a result of repression of painful childhood

memories. He equates it with a dried up riverbed that must be replenished by tears.

| often had to force myself to eat. Because so much of the time | perceived myself to be
at war with God, who had made all things, including food for our sustenance, eating lost
all pleasure.

Interacting with others in a meaningful way was very difficult . My psychic pain kept my
attention constantly drawn i nwar donvesation.l coul
This was terribly frustrating for my wife.

| began to be haunted by the notion that | had chronic schizophrenia and would never
be well.

Although at no time during my illness did | contemplate violence toward my family, |
was aware that somepersons who were deeply depressed over a long period of time had
expressed violence toward others who were close to them. Therefore, | was concerned
about the possibility that the future might hold a similar outcome for my family and me,
and | revealed this concern to my therapist. He did not seem at all surprised, but simply
assured me that he was absolutely certain that | did not have suchbehavior within my
makeup.
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Chapter 9 1 Dawn of a New Day

Finally, | had a dream that gave me courage and hope In it, | resolved to track down
and do battle with an adversary that was causing me and my family pain and suffering.
Just as | was fearfully but purposefully entering the dark dwelling of this enemy, | was
awakened by my wife, who was concerned by my evidenstate of agitation. Disappointed
that | had not had the opportunity to directly confront my perceived foe, | asked my wife
to subsequently refrain from wakening me, even if | seemed very distressed, for | now
comprehended the importance of courage in the healing process.

I someti mes wonder what would have happened
dream. At the time, | was not familiar with the Jungian concept of the unconscious
Ashadowod (which wi l.llfl had indded sattemstes] ¢od destr aytme/ r )
shadow, rather than understand and integrate it, could | have caused myself more harm

and increased my suffering? Per haps, my wifeds awakening m
understanding was a synchronistic act of grace.

Regardless, this unfinished dream seems to have represented a turning point. It firmly
impressed upon me the fact that my desire to get well was stronger than my fear It also
suggested to me that the enemy was within my own mind - that | was battling myself.
When | truly comprehended that | was, in a sense, the cause of my own problem, the
absurdity of the situation struck me . Why was | fighting with myself ? The familiar

adage, APhysician, h e .al Ibecamk deteariinédoto cordrome myt 0 mi n
Afoed, unmask it, lLdisarm it, and get wel

With my doctor's consent, | stopped taking medication and returned to work (I had been

on sick leave for some eight weeks) But although | managed to function, my
predominant frame of mind remained a mixture of anxiety and antagonism . | persisted
in asking questions for which there seemed to be no answers, for | was still highly
mistrustful of God and unforgiving of myself .

Whenever the pain became particularly intense, however, | was always granted a respite,
a glimpse of the reality of love. But the recognition of love would soon disappear behind
the black shroud of my wounded ego As this was happening, | would momentarily
acknowledge, disappointedly, that God's work in me was not yet finished. Although it
felt very good to experience feelings of low, | was at war with myself, and my vengeful
and mistrustful ego would not allow me the pleasure of these good feelings for any
appreciable length of time.
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At this time, my social -worker sister recommended that | obtain A Course in Miracles,
published by the Foundation for Inner Peace, which she herself had been studying to
work through and overcome feelings of guilt over our sister's death. This sister had tried
very hard to help our younger sister, and she had been so deeply affected by her suicide
that she had seriously questioned whether she should continue in her chosen field
Thankfully, she decided to remain in social work, for it was her calling.

| was able to relate to many of the situations described in A Course in Miracles, which
helped to validate my own experiences The workbook helped me to realize that | was
not innately bad. On the contrary, | was a holy and precious child of God, and my
feelings of guilt and self-condemnation were simply the result of my listening to my own
wounded ego, repeding lie upon lie, as it had been conditioned to do. The discovery that
| was actually not a bad person was highly emotional.

The workbook also reinforced my growing conviction that there are no such things as
supernatural evil forces capable of possessiig the human spirit. Wrong or evil actions
are the result of fear and hatred that develop in the misunderstanding ego when love is
blocked. Evil is not a self-existent force - it is simply the absence of the expression of
love. The misunderstandings of the ego breed fear, but in reality there is nothing to be
feared, for there is only the love that is God.

Not only did A Course in Miracles help me to understand myself, it also taught me that
at the deepest level of the human spirit, at the level of ultimate reality, God and the
human spirit were in perfect concordance of purpose - that indeed, God's will was my
will . I did not have to make an effort for this to be so, but this was just the way things
were. This knowledge brought me precious moments of peace,joy and wonder. Still, the
conditioning of the wounded ego is a difficult thing to undo, and my old thought

patterns would regularly attempt to reassert themselves.

| read many other helpful books during this period and more recently . | purchased
several mpies of John Bradshaw's book, Healing the Shame that Binds You as gifts for
my siblings. Il n it Mr . Bradshaw exposes
had run rampant in our family.

Distressed because my love for God was so seldom evident to i, | decided to heed the
advice of C.S. Lewis, who had written that if one acts as if one loves God, the love would
become apparent. Therefore, | began to help others in need | joined the Pastoral Care
Committee of our church, the Bridge ministry (which a ssists in re-integrating ex-
convicts into society) and the Telecare telephone crisis line ministry. However, |
recognized that my purposes were mainly selfish, in that | was hoping that by attending
to the needs of others, my own pain would be eased.
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Yet even with this selfish motive, my pain was eased Bit by bit, | came to a firmer
understanding of who | am and the reasons for my struggles. Gradually, my shame at
my condition, and in particular at having been hospitalized, was replaced by self-
acceptance.

More and more, as | thought about life and existence, and looked around at the world, |
came to appreciate and love the true nature of God (which | later discuss more fully).
During one outing with my family, | was suddenly filled with a tremendous hope,
bordering on a conviction, that someday God would remake me in his image.

| finally mustered up the courage to leave the security of my government job and move
with my wife and three children back to my hometown, where | was fortunate to
immediately obtain a solid position with a consulting firm . We bought a modest home
on a couple of acres of land on the outskirts of town, where we lived for several years,
sharing our home with a large friendly dog, and two lazy cats. We were able to see much
more of my parents, and my brother and sister and their families . We had fun together.

However, the struggle for spiritual fulfilment , for the discovery and adoption of my true
calling, continued. There were still times when | got down on myself. But whenever |
found that | was getting painfully wrapped up in myself, | purposefully turned my
attention outward in love . Even a simple act of kindness toward someone helped a great
deal. | also learned another important lesson - sticks and stones may break my bones
but th oughts can never hurt me, unless | let them.

Formerly, | was frightened by my dreams. But | learned that even frightening dreams

may have a good purpose in that they may be trying to teach us something about
ourselves - something that we have to recognizeand acknowledge in order to grow. On

the whole, however, my dreams became distinctly less frightening. | still occasionally

dreamed of unfinished assignments or of missed airline flights, but my planes and

elevators were no longer falling out of control, and | no longer had legs of lead.

One night, | dreamed that | was working very hard at trying to decipher some sort of
secret code Suddenly, the solution flowed into my dreaming brain - it was a nine-digit
number, and | was very excited about having dscovered it. Immediately, | woke up and
remembered the dream. Although | couldn't relate the number to anything concrete, |
had a strong feeling that it was significant, and so | wrote it down. Since then, | often
thought about the number, but if it is indeed other than gibberish, its meaning
continues to elude me.

Another night | dreamed that | was recruited by strangers to help some young women,
apparently runaways and prostitutes, find their true selves. | approached each girl,
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gently touched her shoulder, knew instantly whether she needed to be liberated and
asked her if she wanted to be free If the answer was yes, | somehow took her selfhatred
into my own being, tasted it, recognized it, spat it out, and she was free It was a
marvelously fulfilling feel ing.

Shortly thereafter, my wife gave birth to our fourth child . Our littlest angel was not
consciously planned, but she could not have been more welcomelLoving her was a joy
beyond words. She reminded me every day that God comes anew into this world with
each birth of a child.

| became ahappier and more contented person than | had been since | was a young
child. My wife was also much happier than she had been for many years, for she no
longer had to carry the burden of a chronically-depressed spousel (and | suspect my
wife also) was concerned for a timethat my depression and anxiety could have adversely
affected our elder daughter or son. Thankfully, this concern has not been borne out. |
am so grateful that | married a woman who was able to give ou children what all
children need from their mother.

Some time ago, | recounted toour elder daughter how she had played such a pivotal role
in the miracle that began my healing, and how that made her very special to me

Similarly, | told our elder son that | was spiritually sick when he was born, and didn't

know how to love, but that his birth marked the beginning of my path to wholeness.

That, | told him, made his arrival a special blessing, because if he had not come along, |
might still be wallowing in my ignorance.

//////////////////

eeeeeeeeeeeeeeeecece

This is the end of Part I.

As Mary proclaims in All That You Are, understanding is love. And love is the cure. Part
Il of this book presents the foundations of the understanding that eventually cured me
(as further developed in Part 1ll) . | obtained this understanding from various sources
including dreams, synchronicities, books, the internet, friends and family, and from
searching the deepest recesses of my own mindAll of these were gifts of the Divin e.
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Jesus sai d: ALet the |little children come to
of God belongs to such as thesel tell you the truth, anyone who will not receive the
kingdom of God like a little child will never enter it .0

Gospel of Mark

Jesus said: fAThe man old in days wil/ not he
about the place of life, and he will live. For many who are first will become last, and they
wi || become one and the same. 0

Gospel of Thomas

Al n tddleeof axschool he came and spoke the Word, as a teacheiThose who were
wise in their own estimation came to put him to the test . But he discredited them as
empty-headed people They hated him because they really were not wise menAfter all
these camealso the little children, those who possess the knowledge of the Father These
came to know and they were known They wer e gl orified and th

Gospel of Truth
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Chapter 10 T The Nature of God

At long last, | came to understand that the nature of oneds true Self
is expressed through the inner child who has always existed in a pure state of grace, but
who is forced deeper and deeper into hiding by the developing false perceptions of the

ego, which promote guilt and shame.

As my true Self- my healed ego- was revealed, | also came to realize that much of what |
believed, unconsciously and otherwise, concerning the nature of God, was untrue. In
fact, the two discoveries had to come together, because it was the experience d&od's
all-encompassing and limitless love that gave my inner child the courage to come out of
hiding.

God is not the angry and vengeful being- as portrayed in parts of the Old Testament -
who watches over us like a hawk and counts our sins, in order to potect his own dignity.
God did not require that Jesus be sacrificed as an appeasement for our sins, in order
that our way into heaven could somehow be bought This image of God is certainly of a
less than all-loving being - it is more the image of an egocetric tyrant . Having had such
a confused i mage of God, and yet wanting
parents and church purported to teach, naturally also confused my understanding of
love.

As | indicated earlier, | believe that we are born pure in spirit, and full of delight in
creation - that we are made in God's image The image of God is love But what does this

really mean?To t hose struggling to overcome ment al

may have little meaning. But | am convinced that, for most if not all sufferers, a proper
understanding of the nature of God is crucial to recovery from mental illness. What,
therefore, can we conclude about the nature of God that tells us that God is indeed love?

For God to be anything, God must first exist. Although | myself questioned the very
existence of God for many years, the fact of the existence of God has been made
unquestionably clear to me, in the manner | have previously described. | have been
given the precious gift of the sure and ertain knowledge that God exists, that God is
love, and that | am loved, unconditionally.

Robert Persig, in Zen and the Art of Motorcycle Maintenance , writes to the effect that

reality can only be wunderstood in thdeiscont ex

based. This is the conclusion reached by the central character in the story (which |
understand to be autobiographical), after undergoing a terrific mental conflict for which
he is hospitalized. This person was searching for an underlying basis for eality,
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something that would give meaning to life. What he discovered was the Absolute, the
Tao, the Ground of all being, the moral fiber of the universe. This is God in the most
basic and spiritual sense, the common ground of all religion.

But for me, God is much more than this. God is also suprapersonal, more than a

person, as C. S. Lewis concludedGod wants a oneon-one relationship with each and

every human being, in which there is mutual love. Our love for God is a natural response

to God's love for us. Thus St. Augustine, in his Confessionsi s moved to say, i |
for |l ove of your | oveo.

One of the ways we humans often show love for one another is to give the object of our
affection a gift. If we honestly consider existence, we must admit that we have been
given a tremendous gift - the gift of life, with the ability to laugh, to cry, to see beauty, to
love, to wonder. Think of our senses, how miraculous it is to seecolors, to hear music, to
taste delicious foods, to feel the touch of a loved me, and to smell the forest after a rain.
Oh, how we are loved Can there really be any doubt? | am certain that God's greatest
joy is to shower blessings upon us | am certain that the universe is the best it can be -
that it has been designed for our greatest possible benefit God is entirely giving;
nothing is withheld that could possibly increase our joy .

And does God want or expect anything in return? The only thing God wants is our
perfect joy. And because God's nature is in us, the fullness of our joy is also found in
agape love- in caring for our neighbor.

Does God need our lov® God does not need our love in the same way we require God's
love. God is completely self-sufficient and needs nothing from us. However, God does
want our love, but only because in loving God, we find a true joy that springs from the
depths of the soul. The knowledge of God and therefore the ability to love God is a very
great blessing, and it is the nature of God to want to shower us with blessings Loving
God is a natural response to our appreciation of life and of the perfect goodness of God

God certainly also wants us to love ourselves True love of God and of others cainot be

separated from love of self. A full and complete love entails all three, and in order for

one's happiness to be complete, one must realize that one loves oneselfAs the adage
goes, fAGod don!lwoulthgoKuehem @&Godjonlynmakes perfection.

It is somewhat unfortunate that in the Judeo -Christian tradition, God is assigned the
male, to the exclusion of the female, gender (as are also the other main spiritual
personages including the devil and the archangels) The universe coming out of God, in
effect being born from God, is analogous to a woman giving birth. Also, God is gentle,
nurturing and loving, all typically more female than male characteristics . As | will later
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elucidate, both the inner beauty and outer beauty of women are for me principal
expressions of the beauty of God.

It can be argued that God is all, including both male and female, but it can also be

argued that God, as Spirit, is neither male nor female. Therefore, to my mind the two

choices of a pronoun for God aretheimpe r s o n a | Aito (as sudhpested
Book), or the rather clumsy but more personal i hi m/ heirhcte/ athe 0 combi na
more convenient |l y.lereferthelattereadd wal snakd ssé df tnedsame

in the remainder of this story.

fthe word fAGodo i1itself doesnot feel right, pe
with the vengeful and judgmental Jehovah of the Old Testament, as preached to many of
us during our childhood, | would urge the reader to cease using this term, at least for a

time. Shakti Gawain, in Living in the Light , does not use AGodo for
preferring fAuniverseo, A hi gher FopDawdSpangler,Aspi r i
author of Everyday Miracles , God is his nfnBelovedo. rdfor Dr
Healing the Split, God is the A.Opihreirt usaugg@rsaumdds | ncl
forceo, ASourceo, AChrist consciousnesso or 0
Because | value very highly the Biblical st at

likethet er m fiGod/ dess 0 s i nhatehe Divine m¢lueless bdthynalsand) g e st s
female. Somenew age writers prefer(it.hee ,t esrimtmpwiyt hioGx
feeling that the Adivine feminineodo is.Inhmore |
Healing the Split, John Nelson explains that as humanity evolves into fourth chakra

(universal love) consciousness, a predominantly feminine mythology is required, in

place of the aggressively masculine values of the third chakra that we are leavingehind.

For a more complete description of the possible relationships between mental illness,
spiritual evolution and the chakras, the read

Those Christians who may be offended by mydecision to stop referring to God solely in
the masculine likely would wish to point out that the Bible indicates that Jesus referred
to God as his and our Father. However, Jesus' language in this regard is not unexpected,
considering that Jewish society at that time was patriarchal, and Jesus, as aJewish
teacher or rabbi, inherited the traditions and terminology of the Torah .

In 1945, an Egyptian peasant unearthed the Gnostic gospels, sacred books of the early
Gnostic Christians that had been lost for over 1,600 years E|l ai n e TRea@asticod s
Gospels describes how these books shed new light on the earliest days of Christianity
They show that the Gnostic Christians held beliefs that were radically different from
those of orthodox and fundamentalist Christians . In many cases, for examplethe Adam
and Eve story in Genesis, the differences are a matter of viewing the early Hebrew tales
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as meaningful myth (as do liberal Christians today) rather than history . However, the
Gnostic gospels also show thatGnostic Christians esteemed the divine feminine, and
worshipped God as both Father and Mother.

The Gnostic gospels, some of which are believed to predate the canonical Gospels,
contain numerous references by Jesus to the divine feminine. For example, a saying
ascribed to Jesus in the Gnostic Gospel of Thomas (which | have included on the
heading page for the Postscript) indicates that Jesus recognized that God was not only
his Father, but was h.iNaturafiyt this attitudkoaffdttedrthe as we
treatment of women. Although the Gnostic Christians were not unanimous in affirming
women (nor were the orthodox unanimous in denigrating them), it is clear from the
Gnostic gospels that women were generally viewed as equal to men, rather than
subservient to them. In fact, in The Myth of the Goddess Anne Baring and Jules
Cashford state that women in the early Gnostic Christian community could hold
virtually any church office, including bishop, a situation which infuriated many
orthodox Christians .

Notwithstanding the greater acceptance of the feminine, however, the original Greek

language of the Gnostic gospels is quite patriarchal, and some passages seem to reflect a

bias against women. The fAScholars Transl ati o
Patterson and Marvin Meyer) attempts to reduce the original bias by replacing

masculine references with inclusive language, but their translation has been criticized

for taking unjustified liberties . | myself prefer earlier translations, and use Thomas
Lambdinds original transl ation.

This, then, is my justification for recommending consideration ofthe wor d A God/ de s ¢
i n pl ac e ltisfor nie@ bedling word, and bears repeating in order to overwrite

the male, patriarchal image of the Creator that so many of us have embedded in our

psyches However, for the purposes of this book, | will use iGod/desso in reference to

the Divine for the remainder of this chapter only, and will return to the familiar (and

more comfortabl e f or .Iwid hdwpverficGhbimieto ushthedaah f t er
pronounsii hi m/ @red oA & feferente to God.

When one truly understands the nature of God/dess, | believe that it is impossible not to
love him/her . For this reason, | have great difficulty with the fundamentalist concept of
the devil as a fallen angel (andl will elucidate on this topic later) . For a creature such as
the devil to exist, it must never have truly understood the nature of God/dess. If such a
thing did actually exist, it would in some way be deserving of our compassion, for any
creature that purposefully brings suffering to others is ignorant and deeply misguided,
and must itself be terribly unhappy . Ultimately, even such a creature would submit to
the law of love. Furthermore, if the devil exists, then God/dess has obviously created it
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(originally) and is allowing it to exist. It may, in a manner that will someday be
apparent, be actually serving God/dess' will (as alluded to in the story of Job), which is
to have all of us come to an understanding of who we really are- a physical expression of
the eternal love energy of God/dess

We are not judged by God/dess, nor are we to judge as if on behalf of God/dess any
judging we do is of our own accord. God/dess knows we are all doing the best we can
with our present knowledge. i Si n 6, o r fromepdaess, isidue to ignorance, or
lack of understanding of the truth . Sin is therefore an error to be corrected, not an evil to
be punished. So much of our character is a result of our upbringing, over which we had
no control. We cannot discount the possibility, however, that we ourselves chose our
parents and our conditions in life, even when those conditions entail great suffering, for
purposes which will someday become known to us | will have more to say about our
responsibility in creating our pe rsonal reality in Part Ill of this book.

InThe Wounded Chil dds Jour Raalyerrininhinself orcesand s
atheist) points out that whenever we judge others, we condemn ourselves This is
because our judgment of others is reflected back asa perceived attack on ourselves We
are all mirrors for each other.

The notion that some of us have been specially chosen by God/dess, to the exclusion of
others, is clearly inconsistent with God/dess' nature . Although Jesus himself sometimes
spoke of thefie | ect O, no doubt he was referring
and love God/dess. Ultimately, all will be elected, for all have come from God/dess, and
all will return to the Source.

God/dess loves us absolutely and completely. We are infinitely precious to God/dess.
His/her will is our total well -being and happiness God/dess does not require a single
thing of us in order to love us. We are loved just as we are.

In creation, God/dess poured forth - is constantly pouring forth - his/her love, which is
the energy of the universe We are a part of that creative love energy We dwell in it, and
it is in us. This is the immanence of God/dess. To be infused with an intuitive knowledge
of the true nature of existence, and of our place in the universe, is to be in a perfect state

Emb

o t

of harmony and joy. A Course in Miraclesr ef er s t o t hi s e xpltdsrai enc e

precious gift of creative bliss.

Meditating on the love of God/dess, and the beauty of creation (God/dess' immanence)
leads to the dramatic discovery that God/dess, who is perfect goodness, loves the Self,
and calls the Self to him/her, in total and unconditional acceptance. A Course in
Miracles r ef er s t o t hi s hismis anfiencewmter|wéth theotragscenddnt
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God/dess, and is a tremendously powerful healing experience It is difficult to find
words to describe the ecstasy of love flowing from creature to Creator, in response to the
certain knowledge that infinite love h as always flowed and will always flow from Creator
to creature.

In fact, this experience, while intensely spiritual, is also intensely sexual - the pleasure
that accompanies the experience can only be compared to a very highlymagnified
orgasm. It is a complete giving of Self to God/dess in a burst of creative spiritual energy.

What else can be deduced concerning the nature of God/des8 Because God/dess is the

source of all, in relation to us and the rest of creation, God/dess is all-powerful . But the

power of God/dess is purely a loving, creating power. It is not the destructive power

associated with a tyrant who has ego needs to be satisfied God/dess has no ego

God/dess doesnotsayi Look at how wise and power ful I a
appreciation. God/dess has no needs, other than a need to give of him/herself in love for

his/her creation. And because God/dess loves so completely, it is inconceivable that

creatures to whom has been given the awareness of the finiteness of their mortal
existencewould not also be given eternal life.

As Hans Kung proclaims in On Being a Christian, AThe w({déss)is thé welGo d
being of mano.

God/dess is good The goodness of God/dess is difficult, impossible really, to describe in
words. God/dess is love. God/dess gives, fully, completely, totally. God/dess gives life.
Life is an incredible gift .

Because God/dess' nature is in us, in order for us to become fully alive, we must discover
this nature, and live it. The nature of God/dess is unconditional love. This is the love
that is concerned for the welfare of others, the love that wants others to be happy and
fully alive . This is compassionate love.

True happiness is ours when we | ive . Vatdh/ des s
stupendous gift, the greatest gift of all. Think of it. We have been given the power to
become the sons and daughters of God/dess.

It is a misunderstanding to believe that those who give of themselves, those who do not
possess many material things, are somehow missing out on life The opposite is more
often true. Those who strive to live God/dess' nature discover their true selves, and in
this discovery there is tremendous joy. It is indeed more blessed to give than to receive,
but the blessings are not just to be enjoyed sometime later in heaven, they are
immediate blessings.i He who | oses his I ife for my sake
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discovered this truth are blessed Thi s i s t he wondrous palhadox o0
more one gives, the more one is filled.

Again, | want to assure the reader that God/dess exists | am so certain of this fact that |

have difficulty understanding atheism . Many self-professed atheists, | feel, would not be
able to maintain their position if they honestly considered existence . Perhaps many of
them are really saying that they don't believe in Jehovah of the Old Testament But we
all must admit that we didn't make ourselves. Therefore, how did we get here? How did

the universe come into being? It is not possible for something to come out of nothing.
Even if it appears so, the nothing was really Something all along.

There are many who, for various reasons, have rejected the God of the religion to which
they were exposed during their childhood, but who acknowledge the fact that the
universe did not come out of nothing, who acknowledge that they did not make
themselves Such persons are often engaged in a long and at times painful search to
come to a spiritually -fulfilling understanding of themselves, their place in the universe,
and their relati onship to the creative force.

My chief advice to those who are engaged in this search is simply this- think honestly
about what the true nature of God/dess must be like. The root of your difficulty, as was
the root of mine, may lie in not understanding, and hence not appreciating, the true
character of God/dess, because false ideas were deeply imbedded from our childhood
Pray for an understanding of God/dess' true nature. Resist ascribing characteristics of
the abused ego to God/dess In trying to protec t itself, the wounded ego thinks it needs
to be top dog, but the ego doesn't know what is best for itself Because the wounded ego
dictated our thinking for so long, we forgot what love really is . We forgot what God/dess
is really like. So we should think about what we have been given- about the miracle of
the universe, and the beauty and the wonder all around us We should impress upon our
minds that the magnificent power of eternal love that made all things also made us, and
that this magnificence is at the core of our eternal being.

Although | had rejected the God of my youth, | couldn't deny the existence of a creative

force. When | was at my witods end, I prayed
(The CouragetoBe refers to aGodbeadmdGodhabdgeound of
was saved! We mustndét al |l ow .dhisregowsotowl teud e go

Self. We must look to that of which we are a part, the force that made us, the God/dess
of Wisdom and Love. When we look to the saurce of all, we find truth, beauty and love.
When we look to the Source, we find ourselves, and we find immortality.

53



God/dess loves us intensely, and the universe is a love gift from God/dess God/dess
wants nothing but for us to experience joy, and the route to that joy is to express love As
C. S. Lewis wrote, AJoy is. the serious busines

We should be gentle, compassionate and honest with ourselves and othersThere are no

secrets in heaven We should share our experiences and our gifts When we love first

and foremost, everything else falls into place Mar t i n Lut her wrot e, iLo
what ever yW\eare o bvetodhe best of our ability, knowing that the power of

our love is infinite - the effects of our individual acts of compassion and caring are

multiplied indefinitely. Remember that we are equal beings who areall doing the best

that we can, and we need one another.

God/dess is good - in us there is goodness God/dess is holy - in us there is holiness.
God/dess is love - in us there is love Ultimately, God/dess is the freedom to be true to
ourselves, accepted unconditionally. When we look to these truths, the truth will make

us free.
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Chapter 11 1 Christianity and Other Religions

Who was Jesu®

When 1 first drafted this ch apter many years ago, | wrote about my beliefs concerning

Jesus' absolute purity and holiness, in the sense of his not having committed any
spiritual errors or Asinso, a s -patkag€dopérfegt ust d
condition. But | no longer believe it works that way. Jesus, | am convinced, had to find

out things the hard way, just like the rest of us. He, too, was abused and became

estranged from his inner child . In order for him to rediscover his true nature, he also

had to suffer. Most of his suffering would have been psychological, as his spirit battled

to overcome the negative side of his ego (the
he had accepted The fruit of his psychological battle and the integration of his own
Ashadowd (see Chapter 12) was his gaining acc
love, which he demonstrated during his later life.

The notion that if one is to become good, one rnust first become bad (at least in one's

own eyes)- that one must be a devil before one can be an angel is certainly not new. It

was by this logic that the spiritual reformer Martin Luther made one of his more

astonishing remarks: i Al | t he pthab @hhisewousld be thengreatest brigand of

all, the greatest adulterer, thief, profaner of temples, blasphemer and so on; and that

there would never be aFow hundied gears later, the IGhostit he wo
poet William Blake expressed similar thoughts in The Everlasting Gospel. He
guestioned whether Jesus was always gentle, humble and chaste, and answered
resoundingly in the negative.

So what does Jesus mean to m@ My new understanding makes me feel much closer to

him. His story has similarit ies to our own i i t i's the wuniversal sta
journeyo, the great myth t hatThélos oftthe Rimgs,r et ol c
The Wizard of Oz and Star Wars, except that in Jesus, the myth was fully actualized.

The unconditional love Jesus so clearly expressed is a powerful attractant, a direct

reflection of God® nature. In him, God is defined as the one who suffers for others,

whose suffering love is the instrument of the creation's redemption. For the power by

which God brings the kingdom is the power of suffering love revealed in Jesus on the

cross. | want to follow this man, to emulate his love and his compassion to the best of

my ability.

Consider for a moment Jesus' death and the Bible's proclamation of his resurrection.
Are they historical events? Surely, there can be no doubt that Jesus was crucified, and |
believe that the evidence for his resurrection (in a spiritual but still very real body) is
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overwhelming. Nothing short of an encounter with the risen Jesus could have changed
Saul, the foremost persecutor of the early Church, into Paul, the tireless crusader.
Nothing short of a miracle of this magnitude could have imparted the early apostles with
the strength and conviction required to establish the fledgling Christian church . The
resurrection of Jesus means that the AChri st

Jesus, | believe, did indeed die for us, but not as a way of appeasing a God who
demanded some sort of payment for our sins. Jesus willingly went to the cross out of

love, trusting that his destiny was a very important part of God& plan for mankind .

Jesus gave of himself as the suffering lamb, for our sakes, to demonstrate God ®ve and

power to overcome darkness and raise us to new life And he left us with the keys to the

kingdom: iHe who | oses his | ife for my sake will f

And what are we to makeof the world's other religions ? Those religions that accept that

the Ground of existence (the Tao) is goodness, in that it represents a value system that
encompassesuniversal love and compassion,as do most of the worl do
are certainly worthy of the greatest respect. Most new age and Goddess religions,

including Wicca, also proclaim the goodness of creation. They are all valid ways to

connect with the Source.

Jesuswas a Jewish rabbi who taught in the temple. But he had a clearer knowledge of

the nature of God than had previous Jewish prophets.J esus came to procl ai
newso of the rule of | ove, .Jesssliwptheadeeofliiove, 0 t he
died for it, and was raised by God to demonstrate that indeed he had shown the way.

However, | believe that adherence to the central teachings ofmost religious traditions

can also be avalid path to God. We should be tolerant and respectful of one another's

choice of paths, except when it infringes on the welfare of others.

C. S. Lewis stated that, had he not come to ac
would likely have adopted the Hindu religion . The Hindu tradition is ancient and rich,

and the core of Hindu teaching as expounded in theBhagavad Gita (t he Hi ndu #dApat
l oved) is very simil ar : ioee yduheaemg bavercompassiogn t h e

3. However, the apostle Paul chose to preach a different message from that of Jesus. Jesus taught that
At @rGA2y Aada F2dzyR Ay (2@0Ay3 2ySQa ySAIKo2NI La 2yS
GKS . A06ftS o0dzii | OQlGdzr tte& YSIyAy3d GiNFyaF2NYFIiAz2y 2F |

go to heaven), one needed to acceptdes Q RS (K 2y (GKS ONR&aa Fa I &l ONR
Why Paul Should Not Have Changed the Message ofaldstis://pathseeker101.wordpress.comy/
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for the suffering, passively resist those who would oppress you- as witnessed by the life
of Gandhi. Hindu mysticism has given birth to various yog ic practices that offer vehicles
for self-transformation. Through intimate contact with their spiritual  centre, developed
through intense meditation, yoga adepts have gained amazing degrees of seltontrol

and mastery over the body.

Buddhism, which sprung from the enlightenment experience of the Indian prince
Gautama (563-483 BC), is an offshoot of Hinduism without the multiplicity of gods and
goddesses In general, Buddhists do not espouse the existerce of a separate and external

God or gods, and for this reason, Buddhi sm h
(an oversimplification). For Buddhists, true enlightenment comes when one

under stands oneds identity and . Hiedalmnysices t ha
throughout the ages have made the same pronouncementi A Thou ar JdesuSfhat o
hi msel f, i n the Gospel of John, says: Al s it
godsd6?o0 To my mind, t hi s Gnosti@asmi lmdaed,iBaddhisi s al s

writings such as The Dhammapada (t he Path of Perfection) are
teachings, particularly those found in the Gnostic Gospels.

It is very unfortunate that so much fighting and killing has occurred, and continues to
occur, in the name of religion: Muslims against Jews in Israel/ Palestine; Muslims
against Hindus in India /Pakistan; Christians and other minority groups persecuted in
several Islamic countries; and Muslim extremis t groups including ISIS and Boko Haram
exhibiting utter brutality , even against other Muslims, in the Middle East and Africa.
The west itself is not immune, as witnessed by the mass murders perpetrated by
religious fanatics in the U.S., France and Belgium Evidently, religious conviction can
breed hatred, violence and misery. This is an unfortunate consequence of unguestioned
adherence to certain religious texts that do not reflect Divine will .

Some Christians feel threatened by eastern religions They do not want their children
exposed to other religious beliefs, fearing that they may be led astray However, in
Living Buddha, Living Christ , Buddhist teacher Thich Nhat Hanh clearly shows how
similar are the core teachings of Jesus and the Buddha Blind adherence to dogma
fosters intolerance and misunderstanding, and can stifle spiritual growth . Even some
Christian scholars and ministers make much of philosophical differences between
Christianity and eastern religions . They claim that pantheism (the philosophy of God in
all things) and reincarnation are anti -Christian, as if belief in these ideas leads to eternal
damnation. How can this be? What a warped idea of God they have to preach that the
maker of all, who is Love, would cast his/her beloved into hell. We ourselves may make
our own hell here on this earth, but God certainly doesn't put us there.
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In any case, it is my belief that neither pantheism nor reincarnation is contrary to the
essential teachings of Jesus.

Pantheism does not necessarily precludette e xi st enc e Godo InaheB8gmer s on al
way that God is both immanent and transcendent, so God is both present throughout

creation and loves us on a very individual, one-on-one basis We should not allow our
understanding of the goodness and power ofGod to be limited in any way.

But the bottom line is that this is all simply philosophical argument . It is not really
important whether one is a pantheist, or whether one believes in reincarnation, or
whether one believes that Jesus is theonly way to God. The important truth to accept is
that one is loved, unconditionally, by God. Acceptance of this truth brings a tremendous
spiritual freedom, a release from the bondage of the judgmental ega With the
knowledge of this truth comes the assurance that God, in his/her love, will reveal
his/her image within us.

We are all children of God. We all contain the pure light that will, sooner or later, guide
our way home.

,,,,,,,,,,,,,,,,,

eeeeeeeeeeeeeceeeceece.

Through study and personal experience, | have come to accept that at leaistwo aspects
generally associated with traditional eastern religious mysticism can be universally
important to mankind's spiritual quest . Firstly, | have earlier discussed the serpent force
of kundalini that is described in Hindu philosophy, and | persona Ily know or have read
of many others, of various religious persuasions, who have experienced it Perhaps the
best known case is that of Gopi Krishna, whose autobiography,Living with Kundalini , is
an in-depth description of the tribulations and joys he exp erienced. The incidence of
spiritual awakening initiated and fostered by the kundalini experience seems to be
increasing worldwide.

Secondly, the value of meditation involving
phrase with personal spiritual signif icance), is becoming more and more accepted in the

west as a way of achieving contact with the core of one's being, the image ood in all of

us.

In this regard, | wish to describe another personal experience. One evening, during a
period of intense and difficult searching, | fell asleep after reading and meditating on

58



some Christian hymns. The next morning, my wife assured me that during the night, |

had <clearly and repeatedly <chanted the word
recollection of this. Il wasawar e that Aomo was a traditional
recall whether it had any particular meaning . Upon subsequent investigation, | learned

that according to the Upanishads (t he Hi ndu fd#Apath of l i ght o),
which includes all names for God Webster's New World Dictionary def i nes Aomo a
word of affirmation or assent intoned as part of a mantra or as a symbolic mystical
utterance during meditationo.

The specific reason for my reciting this mantra in my sleep is unknown to me. Could it

have been an unconscious form of communication? | believe there are very wise and

holy persons in this world, who are far advanced along the path of spiritual awakening.
Possibly, there ar€ntohooetWwlro i@ane atiiconind@ th s ci o0 L
God - and my unconscious was sending some sort of message out into the cosmog-ar-

fetched? Perhaps.

That evening, shortly after I had arrived home from work, my son answered the

telephone, and called me to the phone, saying the caller had askd for me. When |
picked up the receiver and sai d 0hledntinoed, t her
to hear only silence in response t.Obvieuslgsequert
it is not particularly uncommon to receive crank calls, but this is the only such call in

which someone specifically asked for me that | have ever received Coincidence? It has

been suggested that coincidence is God way of performing a miracle anonymously. My
interpretation of this incident is that someone was t elling me that | had been heard, and

that | was not alone in my spiritual struggle . This brought me much-needed comfort and
reassurance.
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Chapter 12 i The Devil Unmasked

An episode of AMyst reso (Mysteries) on Frenct
of MadanwadmRte @ARO was an ol d woman who appa!
many years with absolutely no physical nourishment other than Communion wafers.

As a young girl, Madame ARO was .BHeyusnedcta |l | vy a
God for love, and had several religious experiences of the presence of Jesus and of his

passion. A physical condition that threatened her life was apparently miraculously cured

at Lourdes. She subsequently married, and had three children.

After her children had grown and left home, she began to pray in earnest to be allowed

to sacrifice herself for God, as a love offering She then suffered a tremendous internal

upset, presumably involving a supernatural alteration of her metabolism, and during

which stigmata reportedly appeared on her palms She subsequently stopped all intake

of physical nouri shment, intending to |ive di

And this, it is claimed, she did for at least twelve years Her virtual lack of physical
nourishment was apparently medically corroborated under rigorously -controlled
conditions.

Madame ARO cl aimed to be r eguShawasoonvincedilmat ed by
it was the devil that tempted her because the temptations had a spiritual nature - that it,

it was not normal physical hunger that she experienced She underwent the ritual of

exorcism regularly. Apparently, however, her overall mental state was one of happiness

and contentment, and she was in amazingly good physical condition during her self-

imposed starvation diet.

Although | remain skeptical, I do not deny the possibility
off of the love of God, which is, after all, the same power that made and sustains all

things. If so, she indeed made a sacrifice, for who can deny that eating when ones

hungry and drinking when one is thirsty are not pleasurable, as they are clearly meant to

be.

The |ife of Madame ARO i s.Haweveresuftenimg fordoveoid s acr
not really suffering at all . Her reward for her self-sacrifice, while spiritual, was intensely
real. This she readily admitted.

There is an aspect of Madame @A ROSs Thistischery t hat
concept of the devil, a concept that is also held by Orthodox and fundamentalist
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Christians, and by Muslims. There is no doubt in my own mind that there is no self-

existent spiritual force of evil. As is clear from what | have earlier described, | had

thought that | was possessed by some supernatural evil force But it was only when |

finally came to realize andacee pt t hat | was battling my own T
had life only through my own ignorance and repression of childhood pain, that | was

able to effectively deal with my condition and be healed. Belief in the devil can,

therefore, be an impediment to personal spiritual healing.

Belief in an external malevolent force can also have other grave consequences
Occasional news reports surfaceof mentally il i car egi ver so0 murdering ¢
they believed they were possessedlLess commonly, news stories appear that describe
ritual act s o.Boméykarsagd Gresae was Ishiogked by the disclosure of a

group of Satanists who had confessed to black magic rituals that culminated in human

sacrifice. Four alleged ringleaders, including three soldiers and a young woman, were

arrested after one of four girls being readied for planned Christmas Day sacrifice broke

down and reported the rituals to police .

|t i's in the psychol ogi cal context of Agroup
persons and indeed within entire nations, races and religions, that the evil borne of child

abuse and selfrejection can obtain power that is greater than that of any individual . It

has been clearly demonstrated that people acting in a group feed off of one ant her 0 s
various biases and negative tendencies, so that the resultant damage is greater than the

sum of what the individuals would be capableof. Thi s represents the fAco
of the unconscious at work. It is exemplified by the manner in which w hole nations can
support their | eadersoé plans for conquest, an
blinded to the projections of their own dark side that they label entire peoples as evil.

Only in this sense can a superpersonal power of evil be sad to exist. But the fact

remains that the force of evil owes its existence to the ignorance of the individual human

mind, without which it would cease to be.

Those misplaced souls who partake in the sad practice of ritual abuse, with its attendant
acts of destruction and violence, would be less inclined to do so were they aware that
they were worshipping nothing that has any real substance. Their destructive acts would
lose their meaning. The only power in devil worship comes from fear, and the truth is
that there is nothing to fear.

The New Testament has several accounts of Jesus casting ouidevilso (from the Greek
for fiaccusero or fslandererg) from those who were mentally deranged. It also speaks of
Jesus being tempted by Satan (the word is from the Hebrew for fiadversaryo), but in the
Old Testament, Satan was the name of the angel charged by God to tempt JolSimilarly,
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the New Testament speaks of Beelzebub as théprince of the devilsg, but Beelzebub was
actually the name of atBekilFilseisoe god (the AL

| do not believe that Jesus recognized the independent existence of a creature that
somehow thrived on evil and preyed on human souls. Jesus knew that when people
committed evil deeds, it was an expression of their own unacknowledged pain largely
stemming from childhood abuse They themselves did not understand this. When Jesus
said to Peter, nGet behind me, Satano, in re
not be crucified, Jesus was not implying that Peter was possessed Rather, as his
Ssubsequent words to Peter suggest (AYou do no
things of mend), Jesus knew that Peter was sp

The power that Jesus used to cast out devils was thealivine power of unconditional love,
the only real power in existence. But he had to speak in terms that could be understood
by those he was trying to reach, and his evident authority over Satan (really the self
hatred and false perceptions of the loveless and unloved ego) fortified his claimthat he

was, indeed, fithe way, the truth and the |ife
Perhaps the most i ntriguing term thatThehas be
word is from t hberiLmagiimg of osn dil mogrhnvihnn g h i n poet

the planet Venust. InCanaani te mythology, the god Athtar
proposed to take the place of Baal, but did not succeed and had to come down to earth
where he reigned . lashe lfbgkoodl Isa@mH, Lucifer wasl theoname

mockingly given to the King of Babylon whose downfall is predicted. The idea that

Lucifer's fall from heaven referred to the origin of evil as personified by Satan was
introduced by the Church Fathers in the fifth century, based on an incorrect
interpretation of the Isaiah referen ce to the Babylonian king. However, nowhere in the

Bible is the name Lucifer applied to a supernatural evil spirit or demon.

Similarly, Satan as the personification of evil does not appear anywhere in the Old
Testament. It was during the intertestamental p eriod, under the influence of Iranian
(Persian) dualistic religion and its evil god Ahriman, counterpart to the supreme god of
light Ahura-mazda, that the figure of Satan emerged in Jewish tradition as the
personification of evil and the transcendent opponent of God. Jewish monotheism
prohibited Satan from becoming a second God, but he became the leader of all evil
spirits, with his own kingdom of darkness opposing the kingdom of God . Thus, although

40 ¢KS Fdzf f ALIANRGAZ € AAIYAFAOIYOS 2F GKS GSN¥ aY2NYy.
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the idea of Satan had not developed when Genesis was wrign, in the later retelling of
the story in Jewish apocalyptic literature, the fall of humanity was provoked by the deuvil,
now identified with the serpent.

Various versions of Satan (also called Satanail, Beliar [or Belial] and Mastema) as a
fallen angel developed Eventually, Satan became what he is when the New Testament
begins. the one who tempts humanity to discord, violence and immorality, as
popularized in Milton's Paradise Lost. Because Satan was considered to be the cause of
human sin and misery, the binding and destruction of Satan became a part of the hoped
for eschatological drama, as described by John in the book of Revelation Early
Christianity adopted this mythology as a way of expressing its conviction that evil, while
not an eternal counterpart of God, was more than the accumulation of individual human
sins. In the New Testament, the devil, Satan, Belial and Beelzebub are various names for
this super-individual, systemic evil, which has much of humanity in its grasp.

Revel ati onléasn hwmagereiss directed at Babyl on, wh
of harl ots and abominnateiwdorssh dfr atdh e i ®@ar, t iidBabyl
ARomeo after Rome de s {70 ADy josdl as Babylan $rad|ldestroyed n 6 6
Jerusalem in 586 BC. Revelation's picture of Satan as the evil Babylon is not speculative
metaphysics offered to satisfy intellectual curiosity about the origin of evil . Rather, it is a

part of the apocalyptic story meant to encourage Christians being persecuted by the

Romans.

Thus, the not uncommon association of the picture of the dragon (Satan) being cast out
of heaven in the book of Revelation with an explanation for the origin of evil is false. As
in the similar vision reported in Luke (10:18), the time of the fall of Sata n from heaven is
now, the time of Jesus' victory won through his death on the cross. The dragon's fall
from heaven is equated with the fall of Babylon, symbolizing the defeat of the evil power
of Rome as a result of the sacrifice of Jesus. The story has rnbing to do with the

squelching of a rebellion of hyper-ambitious angels in some pre-creation mythological

story.

Similarl y, ascription of the number 666 (t he fAnumber of the beasto
Revelation) to Satan is, according to knowledgeable schohrs, another unfounded

assumption. In Jewish tradition, a pseudo-my st i c a | process known as
used to assign a numerical equivalent to words | have read that the number 666 has
been shown to represent t he | etetreoros, itnh et hReo m

emperor who persecuted the early Christians. Therefore, in all likelihood, Nero was the
beast referred to by the author of Revelation. However, in Jesus Christ, Sun of God
David Fideler presents another gematrial equivalent of 666. He states that traditional
cosmology, including that practiced by the Gnostic Christians and Hebrew Cabalists,
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associated 666 with t he.Themmangberc666dsgegualrtee theo f t he
ASpirit oltisdlsh an ingartand musical number, for .666 is the ratio of the

perfect fifth, the most powerful harmonic interval. These meanings are a far cry from

the diabolical associations preached by Christian fundamentalists.

My source for much of the above concerning the Satan language of the book of
Revelaion is Revelation, by M.E. Boring. In the final chapter of Part I, | write more
about the possible significance of the book of Revelation for those overcoming mental
illness.

In my own studies, | have come across what is to me an interesting coincidence
concerning the number 666 in the Bible. The sixth verse of the sixth chapter of the sixth

book of the New Testament (Romans 6:6) is A For we know that our
crucified with him so that the body of sin might be done away with, that we should no

| onger be sl aves to si n.pootectide wounded egohthashasiol d s
separated us from God, and it is the ego (i.e., the unlovable wretch, the beast even, that

we mistakenly thought we were) that Jesus vanquished My own journey from the

depths of despair taught me that it is, indeed, the ego that is the accuser If, therefore,

the number 666 of Revelation should be ascribed to anything other than the Emperor

Nero, it should be ascribed to the accusing ego.

However, | dondt we sheuld viewhoartown ego as our enemy It is really just
what we think we are, and is strongly influenced by our repressed emotions. If we accuse
ourselves, 1t is becauWearevaaysdoingihe bdstwwvesan any be

From a psychologicd perspective, | believe that the concept of the devil as the
personification of evil has its origins in humankind's natural propensity to externalize or
Aprojecto negative t houTghhetsse, finnepgualtsievsi ta neds oa cbt
in early childhood as a result of our being subjected to various experiences and
messages that teach us that we are somehow bad and unlovabléNe shove these into
dark recesses of our unconscious mind and prefer not to deal with the pain invoked by
their memory . Depth psychology refers to this collection of repressed negativities as our
i s h a dowever, not all of the contents of our shadow would be considered negative
by even unenlightened individuals. For example, we may have repressed valuable
creativity . As described in Meeting the Shadow (Connie Zweig and Jeremiah Abrams,
Eds.), these repressed parts of ourselves will haunt us for the rest of our lives, stifling
our ability to love and forgive, unless we find the courage, or are driven by unbearable
pain, to unmask and integrate them.

A quote from C. G. Jung that has appeared el s
does not become enlightened by imagining figures of light, but by making the darkness
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Cc 0 n s c.iBg cosrageously owning our darkness, instead of denying its existence, we
convert it to light T we become lightmakers. As we gradually uncover repressed trauma
and reclaim our shadows, our ego is enlightened We become accepting of others and
ourselves. And our new ego, born from transcending the old, becomes our friend, our
lover even. We realize that we are our own Beloved. There is no greater joy.

This is the real purpose and meaning of the ancient practice of alchemyi discovering
that what we regarded as the dross within us is actually,asJimn g decl ared, HApur e

| have described my own process of unmasking my shadow It has entailed depression
and fear, but it has above all been a gift of Go@d grace. With each episode of pain and
fear relived from my past, | have become more accepting, wnderstanding and
compassionate with myself and others.

C. S. Lewis is an author whom | came to admire and respect a great deal during the early

part of my spiritual struggle ( although he can be rightly criticized for having been a male
chauvinist and woul d | i kely have objected to any
A Go d/ Y A sel-professed atheist for much of his life, he one day found himself, very
reluctantly, facing the conclusion of his own rigorously honest intellectual search - the
existence of God For the remainder of his life, he used his intellectual prowess and
tremendous literary skills as instruments of God's love as revealed in Jesus. | have read,

| think, all of his religious writings. They were much help to me, and for that | am very

grateful. He died, of natural causes, on the same day as President Kennedy and Aldous
Hux!l ey. When | read an account of MmMywifeewi so
and | named our second son inhonor of his memory.

The fact that such anintelligent and loving man professed to believe in the devil (which

he parodied in The Screwtape Letters and Screwtape Proposes a Toas) made me think

all the more carefully before reaching a different conclusion. C. S. Lewis claimed that

belief in the devil was important lest we become complacent regarding evil, and that fear

of the devil could for some people be what initially turns them to God. However, | am
convinced that such a belief can provide a coc
i t 0) is altimdtely spiritually harmful . Therefore, for the reasons | have discussed

above, | must disagree with Mr. Lewis.

Although C. S. Lewis believed in a supernatural evil force, with which Christians must

constantly do battle, he was at the same time awae of t he rel ative fAsm
compared with the immensity of the kingdom of God . He wrote metaphorically that hell

and all its contents could fit into a small crack in his floorboards.
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Some years ago, | discovered an aspect of my being that, unbekownst to me, had
contributed to my low self -esteem, to the feeling that | was somehow bad to the corel

am left-handed, although | perform many two -handed tasks (such as swinging a
baseball bat and puck-handling with a hockey stick) in the right -handed fashion. Not

long after | had re-experienced the kundalini energy, the bizarre notion that God would

make me right-handed entered my mind. For several hours, | actually had difficulty

when | attempted to write or even eat with my left hand .

The idea that the left side is associated with evil has long been a part of western culture.

|l ndeed, the Latin word for Al efto i s MAsinist
different meaning in the English language. The Bible contains humerous passages that
suggestthat the right hand side is the favored side of God.

| have no memories of any conscious attempts by anyone to get me to write with my
right hand. However, | may have picked up on an unconscious concern on the part of my
mother. For a period of a year or two prior to her death (when her short -term memory

was failing), whenever she noticed me using my left hand, shewould comment on it. She
would ask whether any of my school teachershad encouraged me to use my right hand
(which I understand was once common practice).

Studies have demonstrated that there are differences in the functioning of the brain
between left-handed people and right-handed people. In left -handed people, the right
hemisphere of the brain is dominant, while in right -handed people, it is the left
hemisphere that is dominant. The right side of the brain is associated with intuition and
creativity, whereas the left side is characterized by rationality and planning . Left-handed
people can be highly artistic (I am an exception), as witnessed bythe many renowned
left-handed artists. They have a higher incidence of certain mental disorders, including
schizophrenia. But the notion that left -handed people, who represent some ten percent
of the population, are morally or spiritually inferior is clear ly ludicrous and potentially
harmful . In my case, intuition associated with being left-handed may have facilitated the
manner in which God revealed him/herself to me.

My wife's aunt, who quite late in life was driven by depression to begin a spiritual search
that has entailed world -wide travel and has taken her a considerable way along the path
of understanding-habdlkedepeospleachidbsket to compl

I do not know whet her t here are ot heifrso,ide mon:
will welcome their undoing .

In summary, belief in a supernatural evil force that is at war with  God and that has the
power to possess and control a human being is inconsistent with my view of creation
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and is potentially harmful . The devil is afraudulent scapegoat. The only reality, the only
self-existent force, is Love, which is God.
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Chapter 13 i Evolutionand fthe Fall 0

According to cosmologists, the nAbig bango t
occurred some fifteen billion years ago. Since then, the universe has been constantly

expanding. However, it will not continue to expand forever, for there is apparently

enough gravitational force, from both visibl
expansion. At some point in the distant f uture, many billions of years hence, it will begin

to contract (and time will reverse). The universe will continue contracting until it

i mpl odes upon itsel f i Renac ofinspiansgsuilnagr ifitbyl 0a c ka hsoo
mass. And then perhaps the story will begin again with another big bang.

The study of the origins and destiny of the universe entails dealing with masses,
dimensions and time-periods that are on a truly awe-inspiring scale. It is a humbling
feeling to be in awe of the universe.

Energy, as Isaac Newton stated, is neither created nor destroyedIt only changes form

or expression. The internal and infinite energy of creation - the love energy of God -
simply #Aiso. The notions of the eternal and
mind to grasp, because we think in terms of time and space But time and space do not

bind God.

Evolution is both physical and spiritual . The evolution of the universe and of life on

earth - from primitive single -celled marine organisms that arose some faur billion years

ago through to Homo sapiens - is the evolution of the love energy-t he Aunf ol di ng
|l ot us bl os s omo .bistheaselfeexpeessiorcof God. @hke spiritual evolution

of humankind is the gradual realization that we are made in Godd snage, and that we

are an inseparable part of God. Through us, God loves and appreciates his/her creation

and him/herself. Evolution is, in a real sense, Godo @urney of self-discovery.

It is because we view existence through the eyes of our faks selves, our wounded egos,
that we see ourselves as separated fromGod and the universe. But as Kahlil Gibran
wrote in The Prophet, we should understand that we dwell in the heart of God, which is
all that there is.

As has previously been argued, evil isdue to our ignorance (in a purely non-pejorative
sense of the word) of our nature and God siature. So long as we believe that
humankind is sinful (i.e., evil) by nature, we will go looking for evil in ourselves and
others. So long as we do not understand thatGod is unconditional love and that we are
made in Godb snage, we will continue to teach our children that they are much less than
they really are.
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In The Way of the Sacred, Francis Huxley presents a view that fithe fallo is related to
humankind's need for procreation -t h at It was a fAf @ddlissalfnt o ge
sufficient and complete in him/herself, but men and women need each other. Adam was
created in the image of God, but his fall was followed by his sexual krowledge of Eve
Because life must end in death in order to make room for itself perpetually, Adam
became mortal after he had lain with Eve. However, this argument seems to equate sex
with sin, as if the sex act itself were shameful False sexual shame afficts many persons,
especially those raised in an environment of puritanical fundamentalism, and is at the
core of many joy-robbing neuroses and inhibitions . The truth is that the pleasure of sex,
experienced in a mutually caring and giving relationship, is one of Godd greatest gifts.
We have been created in Goé snage, and nothing can change that.

To me, the fall symbolizes the development of the wounded ego (the false self). This ego
is the cause of (or perhaps more correctly simply is) the false percepion that we are
somehow separated from the rest of the universe- separated from God. But this sense of
separation can be pathologically increased in those who have been raised in highly
abusive situations. Guilt and shame foster psychological withdrawal - the child hides
from him/herself. There is a sense of being unworthy and incomplete, and the child
withdraws from reality . A false self develops, whose purpose is to protect the child from
suffering more pain.

In Healing the Split, Dr. John Nelson also equates the fall with the development of the

false self, or ego, whi ch occur s arse stshte tchhatl
separates him/her from the Spiritual Ground and from others . As the child fortifies

his/her ego boundaries, which are necessay for psychic growth, s/he gradually forgets

his/her relationship with the Ground . Michael Washburn, in The Ego and the Dynamic

Ground, calls this original processSiven that thee pr es s
Ground is our life-force, we can never geé entirely cut off from it. However, abuse

increases the sense of separationBut even in the most severely abused, it remains as an
unconscious memory, and a source of both fascination and featr The her od6s | our
the spiritual i ¢ o ded ego withe healed®do, the lego that @wetls in

the Garden of Eden in child-like communion with the Ground.

Mi chael Washburn has a theory of 0 oHeipagpiisn al S i
that although primal repression must initially be conside red an innocent act and is

necessary for the development of a functioning ego, it usually remains in place much

longer than necessary Our higher destiny is to rejoin God. By maintaining primal

repression, the wounded ego in a sense refuse§&od. This holding back, this maintaining

an unnecessary separation fromGod, can be onsidered to be sin.
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Indeed, this is certainly in accord with my first spiritual experience of salvation in which
my panic and depression were dramatically lifted from me and | felt so exquisitely clean.
Original repression was overcome for a while, and | dreamed that | was washed pure
with water. | discovered that | was not the A0 that | thought | was. When the panic
returned after about 16 hours of bliss, and | found myself back in my sick ego, | felt so
dirty - sinful.

However, my belief is that the ego, which is what we thh nk we ar e, real ly
behaving this way. The sin is unintentional and unavoidable . We carry around a lot of

self-hatred and repressed grief that must be exposed The ego must come to love itselfi

we must come to love ourselvesi before we can be @en to the purity and love of God.

This is the key to overcoming primal repression.

Through our false selves, our wounded egos, we see ourselves as much less than we

really are, and we are not able to love ourselves We do not know that we are divine
reflections of God, and that our joy is found in living our true natures, which is the

giving and loving nature of God. Instead, we feel a need to put ourselves above others in

order to feel good about ourselves We equate power and domination with a sense of
importance. We establish what has been call ed

This adult, primarily masculine need to dominate and to use others for personal
gratification greatly affects attitudes toward sex. Men so often view women as sex
objects whoseprimary purpose is to give them physical pleasure However, sex is meant
to be both a sacred act of creation and a highly pleasurable and joyful expression of love
shared by two equal partners.

My own view is that the development of the masculine ego may have beenan
evolutionary necessity, both physically and spiritually . Physically, the ego may have

been necessary to provide aself-defenseand self-preservation mechanism to ensure our
ancestorso6 survival in a world thatlywmasy at ti
be necessary for the individual soul to experience the anguish and tribulation caused by

the ignorance of the wounded ega It is through overcoming and integrating the shadow

of our ego that we discover who we really are, compassionate and lowmg images of God.

Now that we have subjugated our planet, however, it is primarily the masculine ego that

represents the greatest threat to our survival and the greatest impediment to our
happiness. The f al se sense of fAsepar aolweedsgulipfeadue t o
and the need for control and domination. We must learn to see ourselves and our
magnificent world through the eyes of the natural child - the expression of the universal

Spirit. In so doing, we will become nurturers and caretakers rather than warriors and

plunderers.
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The Anew age movemento (viewed -mindedhpersomsst r ust
including many Christians) is the most recent expression of the developing change in

the spiritual outlook of the collective unconscious. Of course, as is true of all
philosophies that offer hope of relief from suffering, the new age movement is not

without its share of charlatans whose interests are mainly selfish.

There are other positive signs of progress The Berlin Wall fell and apartheid is no more .

As Riane Eisler describes inThe Chalice and the Blade we are moving out of a 6,000

year period of patriarchal domination, with its emphasis on masculine competition, and

entering a period in which the feminine values of cooperation and nurturing will again

be cherished Undeniably horrific regional conflicts and destructive acts committed by

misguided religious fundamentalists notwithstanding, | believe that we are witnessing

the dawning of a new age of peace ad understanding -t he A Age of Aquari us«
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Chapter 14 71 A Spiritual Universe

As portrayed in the book, Stephen Hawking, A Life in Science by Michael White and
John Gribbin, Dr. Stephen Hawking is a remarkable man. Although suffering from

amyotrophic lateral sclerosis (Lou Gehrig's Disease), the theoretical physicist and
author of the acclaimed and ironically titled, A Brief History of Time continues to
achieve brilliant new insights into the nature of the universe.

He has been proclaimed as the greatest liing scientist, the successor to Einstein.

Einstein (who, contrary to popular belief, was not an atheist), once proclaimed that,

AGod does not pl ay dThis was mirefefenced th kis reluctanceets s e 0
believe that the behavior of sub-atomic particles, the building blocks of the universe,

was entirely random.Hawki ng, on the other hand, has st a
he sometimes throws them where they can't be

Stephen Hawking is actively pursuivregythengey
which will tie together all of the known forces, including gravity . However, those who

think (worriedly or hopefully) that the attainment of this scientific breakthrough would

somehow remove God from the picture are mistaken. God is Love, and love can't be

explained away by any theory, no matter how brilliant or complex.

Shirley MacLaine (the actress and author of Out on a Limb and other metaphysical

books) once asked Stephen Hawking whether he believed in a God who created and

guides the universe. Hawking answered na However, Hawking later made the following

revelatory statement: i My wor k on the origin of the uni v
science and religion, but | try to stay on the scientific side. We are on a minor planet of a

very average star in the outer suburbs of one of a hundred thousand million galaxies. It

is difficult to believe in a God that would c
possible that God acts in ways t hdndeedsliownot be
can the Law of Love be described in scientific terms?

Hawking makes us even smaller when he postulates the existence of an infinite number
of other universes.

This equating of value or worth with size or position may be a scientific (or at least
human) tendency, but it is certainly not the way God loves his/her creation. It is also not
the way a mother loves her children. If it were, the smallest and least capable (the new-
born) would be less important and less loved than the older, more independent sblings.
In fact, the reverse is more likely true, because weakness and helplessness solicit
compassion and a desire to be protective.
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In a similar way, every individual is of infinite value to God. God wants a personal
relationship with each and every human being, becauseGod knows that this is the only
relationship that will bring each of us true and everlasting joy, and this is God 6 greatest
desire.

Rather than using the vastness of the universe as an excuse not to believe that God loves
us, we should consider that God has made this vast universe, and perhaps other
universes, for our joy. We all appreciate the joy of discovery, and the more there is b
discover, the greater the joy. | for one would rue the day that there were no more
discoveries to be made, and | for one don't believe we humans shall ever see that day, for
| have no doubt that God in his/her infinite love and creativity shall always st ay ahead of
us. God may well be creating additional worlds and universes as | write this. | trust that
the thrill of discovery will always be available to the sincere seeker.

Some argue that the universe has always existed, but the generalhaccepted (at least

among cosmologists) Big Bang theory and an expanding universe suggest that it
originated at some point in time (the point of creation) . However, as Stephen Hawking
theorizes in his fAno boundary concept o, t her
universe began, but rather space, time, matter and energy may be a sel€ontained

package Then one might ask, what is God wle?

The answer, | believe, is that God sole is essentially the same in both scenarios.God

created time, in the same way S/he created space, matter and energy, butGod is outside

of or beyond both time and space These are human concepts that allow us to describe
the universe within which we dwell. To suggest that there was no time at which the
universe did not exist is meaningless. The passage of time within the universe, as
Einstein demonstrated, is relative. We are looking at the universe from inside the

universe, using human minds that exist within space and time, but the ultimate answers

are in the mind of God, which transcends space and time

Further, if there were no observer to mark the passage of time, if there were nothing in
existence to be influenced by time, would there be time as suct? This is analogous to the
familiar scenario wherein a tree falls in a forest, but ther e is no creature within earshot
to hear the sound. Is there a sound? The answer is no, because sound only exists when
there is an eardrum to vibrate under the influence of the energy of sound waves and a
brain to interpret the messages from the ear.

Recent experiments in particle physics suggest that this need for an observer extends to
the very existence of matter. Sub-atomic particles have been discovered that seem to
exist only while being watched. Remove the observer, and the particle ceases to exist
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This is fascinating stuff, far beyond human comprehension, but certainly food for
thought.

Alan Watts, in The Book, puts forth his belief that the universe itself is intelligent, in that
it represents (as do we) a physical expression of ultimate intelligence, which is God. The
anonymous author Mary (All That You Are) believes that all things, including
apparently inanimate objects, are somehow alive.

Indeed, recent scientific discoveries point to the existence of a basic underlying and

unifying intelligen ce in matter. Sub-atomic particles have been discovered that are

aware of interactions made by other distant particles immediately as they occur (i.e.,
communication faster than the speed of light, which Einstein believed impossible) .

Call ed nAsu(pir.ad.umifmaster than | ight) quantum ¢
of this and other startling findings have bee
in The Dancing Wu Li Masters .

Moreover, the mind or spirit of man, which animates the body, has apparently been
endowed with capabilities to directly influence external events. It is possible to affect the
outcome of otherwise random physical events (e.g., the distribution of tokens as they
randomly tumble under the influence of gravity through a series of channels) by the
power of concentration. This has been proven well beyond the realm of chance alone
Also, there is indisputable proof that physical healing can be accelerated by directed
human thought.

| believe that | have benefited personally from such physical healing. On one occasion
while visiting with my in -laws in Europe, | burned my hand. My mother -in-law ran her
own hand over the burn, and | experienced no subsequent pain and very rapid healing
Later, my wife cured me of chronic plantar warts on the soles of my feet using a similar
thought-directed technique.

It appears that the mind at some level is independent of time and space This is a
characteristic we had previously ascribed to God. This is further evidence that the spirit
of God dwells within each one of us.

In The Holographic Universe, Michael Talbot compellingly argues that both the

universe and the human mind operate similar to (but are infinitely more complex than)

light holograms. The unique and amazing characteristic of the hologram is that the

whole is contained within every part. This has enormous implications for spirituality

and mysticism. | am reminded of mystic Evelyn
yet possessing al | thingso. The hamdowsg r a m
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communication (supraluminal quantum connectedness) is possible and also why
memories canodét be isolated to any particul ar

The title of the | ast clrheaDarciagrWudifMastes) ig Th& u k a v 0
End of Science Mr. Zukav is not predicting that investigation into the physical world

will end, but rather that this investigation will draw scientists ever deeper into an area

that most were once careful to keep separatdé the spiritual.

Clearly, science is coming tor ecogni ze t he validity of t he
described by novelist and philosopher Al dous
divine Reality (in) the world of things and lives and minds; the psychology that finds in

the soul something similar to, or even identical with, divine Reality; the ethic that places

manoés final end in the knowledge of the 1 mm
beingo.

We are indeed spiritual beings in a spiritual universe.
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Chapter 15 i The Child W ithin

The new-born is completely helpless and totally dependent on others for survival. The
new-born is not equipped to somehow earn the right to be cared for. Yet the
unconditional love of a psychologically-healthy mother for her infant is nature's most

powerful bond. This should remind us that this is the way God cares for each one of us
All that we have is given to us, out of love for us We can do nothing, and need do
nothing, to earn this caring. The nature of unconditional love, which is the very

foundation of the uni verse, is one of the most difficult lessons for the wayward soul to
learn.

The child is born into this world with an innate, unlimited capacity to love . However, if
the child does not receive love during the crucial formative early years, the child feels
unlovable and guilty. The capacity to love is still there, but the ability to express this
capacity is not developed. Because of low seHesteem, the child feels that his or her love
is of little or no value.

This is perhaps the greatest tragedy in the wold today. Love of oneself and others is
crucial to a happy and fulfilling life . There are untold numbers of children who are being

robbed daily of their ability to love . These children become depressed and miserable,
and this state will continue and possibly worsen into adulthood . Such people fill our

mental institutions and jails .

No one is born into this world consciously intending to develop mental illness, or to
become a thief, drug addict, prostitute or murderer . These people are victims, just as
surely as their own victims are victims - they are suffering the consequences of the sins
of the fathers, passed on from generation to generation (Exodus 34:7, paraphrased)
Hiding inside each one of them is a frightened child desperately in need of love and
compassion.

For such persons to become well and happy, they must first be taught and they must
accept that they are valuable and lovable They must be taught to listen to the still, small
voice within, the voice of the Self, which speaks to them through the innocent natural
child. They must be taught to see through the distortions and defensesof the wounded
ego. This process does not readily occur At the very least, it requires hard work and
persistence on the part of the sufferer, coupled with divine grace, and generally also
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requires the assistance of awise therapist or other understanding person. These people
must then become reacquainted with their inner child, and the y must allow themselves
to feel their repressed pain and grieve for the child.> Additionally, these victims must
come to understand that even those who abused and oppressed them were doing the
best that they could. When this knowledge is absorbed, forgiveness follows naturally.
Finally, wholeness comes The journey to wholeness, to the state of grace in which we
are all born, can be an arduous struggle, fraught with difficulties and hurdles. But
compassion and understanding (both of which are facets of love)are its fruits.

On the other hand, those children who are born and raised with attention and love, who
receive the strokes that they need, will in all probability develop and mature into
healthy, energetic and contributing members of societys. These people did not have to
deny their childhood - they were allowed to live it, and it remains a vibrant part of their
psyche Having received love and compassion frominfancy, when they especially needed
it, they have naturally matured into self -accepting, loving and compassionate adults.

It is crucially important that all children be treate d with reverence and respect, so that
they mature with an awareness of their divine nature. Children so raised will have the
necessary selfesteem to unconditionally love their own children, not as possessions but
rather as expressions ofGod. Only in this way can the vicious cycle of childabuse and
criminal activity be broken, and a stable, harmonious and joyful society be established.

The consequences of children losing touch with their own divinity can be terrible i the
tragedy at Columbine High in Denver, Colorado, is a particularly notorious example of
children murdering children . Although lax gun control laws contribute to a higher
incidence of such events in the United States, the U.S. by no means has a monopoly on
them. In England, two ten-year-old boys lured a two-year-old away from a shopping
mall and brutally murdered him .

5. SeeHealing Your AlonenessFinding Love and Wholenesough Your Inner Chil@Chopich and Paul,
1990) for an irdepth discussion of the process of connecting with the inner child to help overcome
anxiety and depression.

6. Apparent exceptions doccur, although | submit they are rare. A child can be raised in a seemingly loving
environment and yet develop symptoms of mental illness in later life. Possible causes could include
unrecognized or hidden abuse (combined with a particularly sensitivehp$yor even unresolved trauma
from a previous life.
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These incidents certainly focus attention on the issue of evil and the nature of man. But
it is a grievous error to conclude, as did a columnist in the London Times, that the latter

incident means that any c¢child could be born

what is required to keep this evil tendency in check is more discipline. Subsequent to the
Columbine High massacre, the Oklahoma State legislature passed a motiorencouraging

parents to Aspank, s wi t.Attion® such psatidedel age @wouritelh e i r

productive 7 abuse of any sort directed against children breeds abusive and violent
children. Such children may not become murderers of others, but they develop within a

critical voice that tells them that they are bad and that robs them of the joy of life. These
victims of abuse are more likely to become selfmurderers.

It is not possible to think about the suffering of the two -year old English child, crying for
his mom and not comprehending in any way what was happening, without feeling a
profound grief. But no one who has been raised in a loving home, who is aware of
his/her own worth, could ever murder another . What | have read and heard concerning
the perpetrators' upbringings reaffirms my conviction that they, too, are victims .
Reportedly, the one child was so full of selfloathing that he would intentionally injure
himself, while the other was exposed to violent adult videos which his father enjoyed
viewing. Similarly, | am sure that the Columbine High murderers were themselves
victims of abuse, unintentional or otherwise, during their short lives . It is not possible to
hate others without hating oneself. And indeed, their final act was self-murder.

However, one may then question why it is that other children who have been perhaps
even more grossly abused do not become murderersThere are many factors involved in
the answer to this question, including gender. There seems to be little doubt that abused
males are more likely to turn their aggression outward, whereas females are more prone
to turn it inward and become depressive or suicidal personalities.

Sexdifferences aside, we do not know what combination of events any individual child
may have experenced to produce severe antisocial behavior. It may have been due
mainly to one especially disturbing incident that occurred during a particularly
susceptible time of development, or it may have been the result of a succession of
seemingly relatively minor abuses, cul minating in the
b a c. k tnay also be that some children are born with more spiritual awareness than
others. Perhaps they have suffered in a previous life and have already learned at least
some measure of agape lge.

In addition to the psychological consequences, there are physiological consequences of
child abuse. Studies have shown that toddlers who are never spanked have increasé
cognitive development compared to those smacked two or three times a week.
Therefore, sparing the rod during the toddler years when brain development and neural
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growth is most explosive i and the very time most parents are tempted to spanki is
especially important.

It is an appalling statistic that fully 94% of all U.S. parents spank, and that more than

one-third of parents spank babies before the age of oné At t hi s age, t he i
possibly under st anThis mdyad a@leng Way o xlaining gvhy our

culture is so violent.

Pope Francis has stated that it's OK for parents to spank children, so long as they do it
with fdignity 6. The comments came during a general audience in St. Peter's Square,
when Francis was talking about the importance of a good father within a family . "I once
heard at a wedding a father say, 'Isometimes have to hit my children a little but never in
the face, so as to not demean them.' How nice, | thought, he has a sense of dignity," the
Pope said These comments both shocked and saddened meSpanking a child can never
be dignified and is always demeaning. It is violence. It is abuse, period. If | could, |
would ask the Pope if he could actually visualize Jesus spanking a child, or condoe
spanking by others. If he were to say that he could, | would have to tell him that he
doesndét know his Lord.

No one should ever strike a child. Effective discipline can be had without resorting to
physical force. Experts suggest that discipline should start with verbal correction,
proceed to reasoning, go on to a timeout warning, then a time -out, and finally to some
sort of non-abusive backup punishment appropriate to the circumstances (such as
restriction of privileges).

All children, | believe, come into this world with an innate knowledge of God 6 ®ve. But
the embryonic self-worth of the child must be fostered and nurtured through the love
and attention of the primary caregivers, or self-loathing will take its place .

Jesus was very aware of the importance of caring for and nurturing children. He told his
disciples that a child-like heart was required to enter the kingdom of heaven. He
chastised his disciples when they tried to keep the children from coming to him to be
bl essed, again saying, Afor the kAndtwwaodsn of G,
those who would cause a child to sin (i.e., become sepated from the Source), very stern

words are directed, Ail't would be better for
mill stone ti ed.Gearly,Wesds did hos subsailme koothe Old Testament

maxim of ASpare t he r.oBlt parmps thss pmaiinh has been ¢ hi | ¢
interpreted the wrong way. As f ol |l owers of the Bahaoi fait
interpret thisasacommandi we are to Aspoil o6 our children
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| myself was not always aware of the harm that spanking can do. As | have described, |
was spanked oftenas a child, and | spanked our first child not infrequently during our
battles of wills. Thankfully, she has always had a very strong will, and it was never
broken. | have since apologized to het and she is now a very loving mother of my
darling first grandchild . Though | found no occasion to spank our second child, sadly |
did once ask him why he was not of a more dna
brother. | later deeply regretted inflicting this psychological abuse on my son, and |
asked for his forgiveness Our third child was spanked on only one occasion (the
circumstances are forgotten). It was only a light paddling, but my dear son later told me
that it made him question my love for him . | was very apologetic, but | was at the same
time pleased that he was able to express these feelings to md never ever considered
spanking our youngest child.

It seems obvious to me that Jesus realized that the heart of the child is pure We are all
borninnocent.J esus did not believe in Aoriginal sin
and orthodox Christians, and neither did the first Christians . St. Augustine introduced

this doctrine into Christian dogma some 400 years after the crucifixion.

Thenat ur al child |ives in the pWedhow the egmno ment
distractions of adults, the child becomes absorbed in his/her surroundings, becomes, as

it were, one with his/her surroundings . There is a deep spiritual joy that is associated

with this absence of selfconsciousness. With all of his/her psychic energy focused on

interacting with the environment, there is a tremendous influx of sensory data .

Interpreting and being moved by this sensory data is a highly enjoyable pastime.

Certainly, there is no distracting sense of sin or unworthiness. The child does not

guestion the fact that s/he belongs and is at home in the universe. The natural child is

totally content and at peace with him/herself and his/her world.

| am convinced that one of the chief ways in which the natural child is denied is with
regard to the body. The human body is beautiful and the joy and pleasure that
accompany healthy sexual expression are gifts from God. Clearly, infants are not
ashamed of their bodies, and it is normal instinctual behavior for young children to
explore and experiment. The knowledgeable adult caregiver will not chastise the child

for this activity . Yet, a great many children, by the time they are a few years old, have
come to believeet gshtatartenhedirr thypramnwd shamef ul

If the child is raised in a repressive, puritanical environment, he will feel ashamed of his

normal and healthy exploratory desires. This stage of development will be truncated.
Repression of the child’'s natural sexual expresson (a form of denial of the Self) is a
principal cause of neurosis in the adult. In many cases, repression of healthy sexuality
results in its later expression in unhealthy ways, such as addiction to pornography or a
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need for multiple partners. Severe repession or distortion of the child's normal

behavior, a consequence of sexual abuse, can result in perverse sexual activity in the

adult, involving degradation and pain. However, homosexuality itself is not a
perversion, and some children are naturally transgender. Enlightened caregivers will

fully accept and support the chil dds sexual 0

The natural sexual condition of the healthy adult, which is the way we were intended to
function, is within the context of a monogamous relationship that is bot h spiritual and
physical. For the adult who is in contact with the child within, sex is not a degrading
activity in which one takes from or dominates (or is dominated by) as many people as
possible; rather, sex is for giving, and sharing, and building-up in a one-on-one
relationship with one's partner.

It is true that we are to be spiritual beings, but that does not at all mean that we should
sacrifice our sexuality. On the contrary, | believe that when sexuality is properly
understood, it is realized to be a profound expression of God. For it is largely through
our sexuality that we are co-creators with God. It is incumbent upon the adult caregiver
to foster in the child a shameless appreciation of the body as the temple ofGod and of
the gift that is sexuality.

At the age of five, my younger son announced that he had chosen my wife and me to be
his parents. Intrigued, my wife asked how he had done this. He stated, matter-of-factly,
that while in heaven before he was born, he had been allowed to go throughone door to
pick his parents, and through another door to select his brothers and sisters. We have no
knowledge of his having obtained this idea from any external source.

For several years prior to my wife's last pregnancy, we had talked about how we feltthat
we would be blessed with another daughter someday. Yet the pregnancy, when it
occurred, was unplanned, because we did not believe that we were ready for another
interruption in our lives.

When my wife was about four months pregnant with our last child, | accompanied her to
the clinic for an ultrasound, which her doctor had ordered to keep tabs on the baby's
growth (my wife had gestational diabetes, which put the fetus at increased risk). Seeing
that exquisite little body floating around in her womb was a spiritual experience . We
learned then that the baby was, as we had both felt she would be, a girl.

For several months after her birth, our baby girl often would stare off into a corner of
space, seemingly transfixed, a smile on her face (she smiled from a very early age, and
very readily). It was as if she were seeing something we could nat When this was
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occurring, | had the distinct impression that she was in contact with heavenly beings,
whether God or angels.

Sophie Burnham ends her book, Angel Letters, with the following true story : A young
couple had one little girl and a new baby. The little girl begged and begged her parents
to be left alone with the baby for a while. The parents werereluctant, because they knew
that elder siblings could be understandably jealous and could hurt the new baby. Finally,

they allowed their daughter to be alone with the baby in the baby's room, but they
listened through the nursery monitor and were prepare d to act quickly if they thought

the baby was in any danger. What they heard, however, was simply the voice of their

daughter as she whispered to the baby, nATel

A while ago, | watched an episode of a BB&produced television program, which dealt
with the religions of the world . This particular episode concerned Zen Buddhism. The
host visited a Zen monastery in Japan and asked the abbot what was the one chief piece
of advice he could offerHi s answer, fA.Know yoursel fo

Vistng a different Zen monastery, the program h

He was surprised when the abbot answer ed
become | i ke children, you wil Il Zen, ¢ abbotweentt er
on to explain, was about becoming a child. Both abbots had really given the same
answer. We are to re-discover our true self, our inner child, the innocent and glorious
natural child that is the expression of God. Of such is the kingdom of heaven.

,,,,,,,,,,,,,,,,,,,

ceeeeeeeeeceeeceeececece.

Upon completing an earlier draft of my story, | shared it with two of my siblings and
with a colleague, who loaned it to a friend who had attempted suicide. My colleague's
friend was helped by what | had written and thanked me in person.

However, shortly thereafter | began to feel depressed again | had trouble sleeping and

concentrating at work, and | had very little appetite . But this time my reaction to being

depressed was very different- this time, | understood that God had a purpose for my
depression, and for this reason | was not nearly as afraid as | would otherwise have
been; in some way, | actually welcomed it Naturally, however, my wife was concerned. |

did my best to reassure her that things would turn out all right.
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About a week into this period of depression, | had a dream that upset me very much. |
dreamed that my younger son, then seven years old, was going to die, and he had
accepted his own death without so much as a word of objection He was so brave, and so
innocent - he did not deserve to died | awoke sobbing violently. | didn't sleep for the
rest of the night.

| was still very bothered the next day, and | began to experience painful childhood
memories. While | was in my car driving to work, | pondered my own upbringing, and
my childhood relationship with my parents, and tears started to flow . | thought about
the physical abuse inflicted by my father, sanctioned and at times encouraged by my
mother. It became very clear to me that, much as they may have wanted to, my parents
had not loved me just for being me. The agony of this realization was intense, and an
involuntary scream arose from my throat. | groaned and moaned for several minutes,
and brushed away tears for fear oncoming drivers would notice. But in some way, it was
arelief to experience this very painful truth that | realized | had long repressed.

The following day, | was scheduled to fly out of town on business | was still depressed
and quite anxious, and considered cancelling the trip. However, | decided to go, bah
because | had a feeling that it was Go@ svill and because | didn't want to let my
employer down.

Shortly after take-off, | settled back in my seat, and attempted to relax through deep and
regular breathing from my abdomen . | began to go inside myself, in a conscious effort to
contact the lost and frightened child that | knew | harbored within . Although | had
experienced many memories of childhood during the previous several years, some
pleasant and some unpleasant, my adultego had never been in actual contact with my
own inner child . But having read quite a bit on this topic, and having written about the
relationship between the natural child and God, | knew that this could be a healing
experience.

All at once, | saw in my mind's eye a barebottomed toddler, about two years old,
jumping up and down, and exclaiming dAyeah,
This, | immediately knew, was my long lost inner child . As | write this, | vividly
remember the wonderful, amazing, incredible feeling. This was the beautiful, innocent,
fun-loving natural child that had been in hiding for so many, many years. Powerful
emotions of love, mingled with compassion, arose within me. Tears of joy welled up in

my eyes.

But | was surprised. | had expected, were | to be successful in this search, to encounter a
child several years older.
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| continued to observe the antics of my inner child in wonder, fascination and love.
When he began to pull quite vigorously on his penis, however, | became somewha
upset. Although | did not consciously try to stop this behavior, my vision ended. It later
occurred to me that this activity was probably a reflection of the repression of the child's
natural sexual instincts that | had experienced during my upbringing.

Upon landing, | hurriedly picked up my rental car, and began driving to my hotel, still
very excited and happy about having met my inner child. Suddenly and totally

unexpectedl vy, I Asawd my dead sister, | ooki n
gown. She had a crown on her head, and a radiant smile, and she was telling me
something very, very important.She was saying fil |l ove youoOo O0Ve

What joy! | shouted and cried simultaneously. This time | didn't care whether other
motorists noti ced my tears The fear that my sister harbored resentment or hostility
toward me had long since left my conscious mind, but yet | strongly felt that she had
been waiting patiently to meet me and to give me this message of love and forgiveness
The incredible feelings of relief and joy that | was experiencing made it totally apparent
to me how badly | had needed to receive her message.

At the same time, | was very aware thatGod was with me. Although | was not familiar
with the city, | drove to my hotel (some thirty kilometres from the airport) as if on
autopilot . When | arrived, | discovered that | had forgotten to pick up my bag from the
airport luggage carousel. Normally, doing something stupid like this (although | had
never done precisely this before) would have upset me, but | was much too happy to be
bothered by this triviality . | arranged for a cab to pick up my bag, and had a very
enjoyable dinner.

That evening, | telephoned my wife and my sister (the social worker) and described the
encounters with my inner child and dead sister. Both were very pleased My sister, in
particular, expressed relief at hearing of the message from our younger sister, because
she, too, had been feeling guily since her death.

The next dayos Dbitstartechvets lreakiast nvith myeolledgues. It was a

joy to be relaxed and not phobic about embarrassing myself In fact, | actually enjoyed
sharing the Aforgotten baThslaghter wag notatall sel-Faughi n
denigrating . It was just that | now understood that what | was, my true Self, wasn't at all

determined or affected by harmless mistakes such as this This knowledge brought real

freedom.
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Chapter 16 1 In Praise of the Feminine

Love worships love.

| adore women, and | thank God that this is so. In the past, when | understood less, |
was very wary of allowing myself to acknowledge feelings akin to love for any woman,
for fear that it would be a painful, unrequited love . | was even afraid to tell a woman that
she was beautiful. Now, however, that | am so much more comfortable with myself and
who | am, my self-esteem is not dependent on how others may profess to feel about me
For what is truly important is how one feels about oneself.

That | have come to this understanding, | owe in very large part to the woman who has
loved me more than | thought any human being ever could - my wife. She was able to
see the light within me while | was in my darkest hour . | was able to feelher love for me
although 1 could feel absolutely no love for myself. Her love is the nearest thing | have
ever experienced to the wayGod loves me- unconditionally.

Women, | am convinced, are better able to love unconditionally than are men. This may
be partly due to physiological differences. In women, the flow of information between
the left and right brain hemispheres is apparently facilitated more sothan in men. As a
result, women tend to be less aggressive (leftbrain characteristic associated with right-
handedness) and more intuitive (right -brained characteristic associated with left-
handedness). This may be a temporary evolutionary disparity that will gradually lessen,
enabling men to take on more caring and less domineering roles in society But it is
women out of whose bodies new life arises, and it is women who, for the most part,
sustain and nurture this new life, both physically and psychologically, until it is able to
spread its wings and fly. To my mind, these abilities and qualities make women, on the
whole and at least at this point in our evolution as a species, naturally more complete
and Adivined than men.

In some eastern cultures, female children are not wanted. They are regarded as a burden
rather than a gift. Abortions are sometimes performed simply because it is learned that
the fetus is female. What a travestyl It is difficult to understand how entire cultures
could be so spiritually blind.

I n the New Testament there is ample evidence
women. He dismissed two Old Testament laws that persecuted women One of these

| aws all owed a husband to divorce his wife on
has joined toget her , .The tthenlam statedathat ap adtlteraus und e r

woman was to be stoned, but Jesus dispersed those who would condemn her with the
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words, fALet he who i s wi.Hédefanded the womanaveotwast he f i
criticized by his disciples for anointing his head with precious ointment, saying it was

for his burial, and that she would always be remembered for this act There are several

other accounts of Jesus having compassion on and healing woman or their loved ones,

and proclaiming that their sins are forgiven.

The more men are able to recognize the innate godness and beauty of women, the more
they will be expressing their own true nature. Recognition by men of the divinity of
women is totally incompatible with treating women as second -class citizens or simply as
sex objects to satisfy a physical desireJesus said that even looking at a woman with lust
was committing adultery in the heart

Men will find that the pleasure that comes with loving their soul -mate is tremendously
enhanced if they truly seek to give, rather than to take. This will impart a spiritual
dimension that is sadly lacking in many relationships . Women are to be appreciated for

what they are, rather than for what they can do. They are not meant primarily to satisfy

a physical desire of men, but rather to fulfill a spiritual desire - the ultima te desire in all
men-whi ch is to behold the fAbeatific vG@osi ono,
Unfortunately, the plethoraofso-c al | ed fiadult o web sites that
and degrading sexual attitudes is a sad testament to how &r we have yet to progress.

Previously, | indicated that, like many men, | am fascinated with the female breast. This
fascination certainly has sexual overtones, at least at my current stage of spiritual
development, but | do not consider it to be sinful i n the sense that | should feel guilty
about it. In Cure By Crying, Thomas Stone argues that all of our fantasies stem from
childhood trauma. Perhaps my breast fetish stems partly from my not having been
breast-fed as an infant. There was no La Leche League around in those days to
encourage mothers to suckle their babies, and the psychological benefits of this activity
for both mother and child were not nearly aswell recognized as they are today.

The book of the prophet Isaiah contains several references to breast feeding in the
context of Godd dove. A Can a mot her forget the baby at

compassion on the child she has bom& Though she may forget, I w
(Isaiah 49:15). A You wi | | & of natidas, and lee nursed at royal breasts Then
you will know that I, the Lord, am your Savior, your Redeemer, the Mighty One of
Jacobo (Il saiah 60:16). AFor you wil/ nur se an

will drink deeply and delight in her overflowing abundance. For this is what the Lord

says: | will extend peace to her like a river, and the wealth of nations like a flooding

stream; you will nurse and be carried on her arm and dandled on her knees As a mother

comforts her child, so will 1 comfort you; and you will be ¢
(Isaiah 66:11-13).
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In truth, | have desired to suckle at the breast of God - to be loved and to love.

When | contemplate the great number of women in this world, each of whom is made in
Godb inage, | am overwhelmed by the sheeramount of beauty that they represent.

With their innate compassion and their non -competitive nature, capable women should
be encouraged to become leaders, rather than simply remain followers of men And
indeed there are more and more examples of female heads of governments and
corporations. The world will become a better and better place for it.

The feminist movement (which | clearly support) is a backlash against the denigration of
women that has been practiced by our patriarchal culture. Much of t he Churcho
attitudes toward women can be traced back to the Book of GenesisThe Genesis account
of the serpent's temptation of Eve and the subsequent fall of humankind attempts to
explain the existence of evil. Early orthodox Christians regarded Genesis as history with
a moral, as do fundamentalists today. As Riane Eisler explains in The Chalice and the
Blade, through this story, the male authors of the Bible placed the responsibility for evil
upon women, in order to promot e the domination of the masculine over the feminine.
Stephen Hoeller, in an article published in Quest (September, 1997), quotes the
following statement from the orthodox philosopher Tertullian, a sworn enemy of the
Gnostic Christians, whom he considered heretics. To the female members of the
orthodox Christian community, Tertullian wrote:

Aéyou are the devil 6s gatewayéyou are she
did not dare attackéDo you not know that
Godonyoursexl i ves on in this age; the guilt, n

However, as explained in this same article, the discoveries at Nag Hammadi show that

early Gnostic Christians regarded Genesis as myth with a meaning To them, Adam and

Eve were not actual historical figures but representatives of two psychic principles

within every human being. Adam represented soul or ego (the lower self), while Eve

stood for spirit (the power of God). Some Gnostic accounts identify Eve as the daughter

of the Goddess (Sophia),and r at her than being formed from
imbue him with spiritual life . It is her power that brings his Self to life. By these
interpretations, Eve is A d a nsbiperior, rather than his inferior . Indeed, most Gnostic
Christians held that man was indebted to woman for bringing him to life and to
consciousness The Gnostic interpretation of the serpent and the apple was also very

different from the orthodox belief. Rather than representing evil, the serpent
represented wisdom. Rather than leading to damnation, eating of the fruit represented

the acquiring of saving knowledge (fignosi so)
the jealous and masculine God Jehovah, who wanted to maintain his own superior
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position (much like our own wounded ego), but who was a false representation of the
true God (the Spiritual Ground , or God/dess) to whom Jesus points the way.

In Adam, Eve and the Serpent, Elaine Pagels describes how the orthodox interpretation
eventually won out. The reasons were largely social and political The patriarchy was too
threatened by Gnostic teachings, and Gnostic Christians were declared heretics. Most
Gnostic writings were destroyed. Had it not been for the remarkable find in the Egyptian

Desert in 1945, we may never have accessed the treasure trove oGnostic Christian
teachings that shed new light on the origins of Christianity and gave new meaning to the
man Jesus.

In The Myth of the Goddess Anne Baring and Jules Cashford point out the hidden

images of the Goddess in the Old Testament When the ancient Hebrews invaded

Canaan, they adopted the Canaanite goddessShe became established in the lives of the

Hebrew people up to the time of the Babylonian exile. Although she then vanishes,

banished by the efforts of the Jewish patriarchy, the Goddess image reappears 1,500

years later as the Shekhinah of medieval Cabalism (JewishGnosticism). Old Testament

vestiges of the ancient Goddess worship include the many references to the cherubim

Further, as pointed out by Caitlin Matthews in Sophia, Goddess of Wisdom Biblical
references to Awisdomod may be replaced by the

Our Christian culture has suffered from the absence of the divine feminine. Roman
Catholics may argue thato, MAryl|l sthbi §Moobher b
Aicreatedod and is not considered equal to God.

If Christians will open themselves to the reality of the divine feminine, Christian
spirituality will be tremendously enriched . Some of the more liberal Protestant
denominations have begun employing feminine references in the liturgy. This is a step
in the right direction. Recognition and celebration of the divine feminine will help to
heal the schism between Christianity and Goddess/new age religions that exists inlarge
part due to the historical patriarchy promoted by the Christian Church.

Women should be encouraged to assume positions of responsibility within the Church.
Great strides have been made in this direction in recent years. Several years ago, the
Church of England, after much deliberation, voted to allow the ordination of women as
priests. There continues to be opposition to women serving as clergy in many circles
within the Church, and C.S. Lewis himself may have turned over in his grave, but | feel
very strongly that the contribution of women in the Ministry is extremely important and

will increase our understanding of God.
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| dreamed that | met a middle -aged woman, whom | did not know, but who was

obviously sad. She | ooked at mUpormawvakensigitd pl ai
occurred to me that what this woman and many others hunger for is spiritual truth, the
knowledge of whothey really are. J esus i nstructed PeThmsewho iFeed

know the truth have a responsibility to share it.

We are all, male and female, fellow pilgrims on the road. God is at work in each of our
souls, revealing to us, as we are ready to recei the knowledge, that we are not beasts
after all, but rather we are beauty itself, images of the Divine. Thus we were born, and
thus we will always be.

,,,,,,,,,,,,,,,

. eeeeeeeeeeeeeeece.

While waiting near a news-stand at the airport to board my return flight, my eye
happened to catch a popular magazine cover with a picture of a woman | had never seen
before. She was not really your typical Afcover gi.
nor jewelry - she was, | suppose, simply herself But the effect that this photo had on me
was extraordinary. The woman struck me as being exquisitely beautiful, a veritable
Venus. Never before had | viewed such beauty. As | experienced her beauty, a very
strong, very pleasurable sensation arose from within the base of my spine | recognized
the sensation as being similar to what | had experienced several years earlier it was the
socal |l ed fAser pentkudfdalini goga. Itveas rotran dvertty lustfal feeling,
for | did not want to possess or control this woman to satisfy my own desire. Rather, it
was as if | were seeing the face of a Goddess, and | wanted to be near her to appreciate
her and to tell her how incredibly beautiful she was.

After arriving back home, Il  visi t.gmnhagringpar ent
of my encounter with my dead sister, my mother cried tears of joy, because this
reinforced her Christian hope that her daughter was well and was with God in heaven.

Later, | dreamed that two young women had been abducted, and an unknown
accomplice and | set out to rescue them | was intercepted by a ghostly being who

attempted to frighten me away. | mustered up the courage to grab this being in a

masculine fashion and forced it to lead me to the captive women | was led to a church,

the name of which | don &t recal |l b u After ¢dharhingdthe nanee rofethef o r
church to AGod is Love Churcho, I ent et ed. W
specific) activities going on, but | proceeded to search for the women | found them
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taking part in these activities 17 they had been brainwashed Turning to the first of the

t wo women, I said words that I kK neWwhenwheul d he
second woman grabbed me from behind by the neck, | turned and made the same
pronouncement to her. Then | awoke.

The next mor ning, my wife asked me.Shehad el | h
heard me say, fAYou are Loveo, and it had sent

When | thought about the dream, | started to cry . | cried because | had forgotten that I,
too, am Love. And this is how we remember who we arei by reminding others.

90



Chapter 17 7 Feminine and Masculine Within

Because we have all been created in God'image, we are all, spiritually speaking, both

feminine (the passive Ayino of eastern philo
Within the mind of every biological male there is an inherited archetypal feminine
aspect - what C. G. Jung (about whom more  wi | | be said | ater) c

Qualities associated with the anima are those typically considered feminine (and also

generally ascribed to the right hemisphere of the brain), including: gentleness,

creativity, intuition, sentimentality, tendern ess, receptivity, fertility, flexibility, and

spontaneity. Similarly, within every female there is an archetypal masculine component,

the Aani muso, characterized by: action, penet
hardness, toughness, planning, thinking (qualities generally associated with the left side

of the brain).

In The Ego and the Dynamic Ground, Michael Washburn explains that the innate
archetypal ani mus and anima are a part of t
However, as a resllt of cultural conditioning, men and women repress much of those

parts of themselves that they may have attempted to express as children but that family

and society deem unmasculine and unfeminine, respectively. Michael Washburn states

that these become apar t o f t he repressed shadow of
uncons cAsoaduis) we often scorn those who express the attributes we have
suppressed in ourselves, and may, unconsciously at least, fear the opposite sexn order

to be fully human and full y alive, however, it is important for us to discover, accept and

integrate into our consciousness the opposite side of ourselves.

Those who have most deeply repressed their other half are those who are constantly
searching for the projection of that which they have repressed They search desperately
for the perfect partner, often falling head over heels for someone who represents the
sum of their repressions. But as Jung pointed out, in marrying this person, they are in
fact marrying their greatest weakness.

In Lying with the Heavenly Woman , Robert Johnson elucidates the dangers men face if

they do not recognize and deal with the influences of the various manifestations of the

feminine within their own psyches . These include contaminations that can result in

pat hol ogi cal attachment t o oneods mot her or
daughter.

For a boy child, his mother is the first concrete representation of his anima. Similarly,
for a girl, her father is the first representation of her animus . The manner in which the
child comes to know the parent of the opposite sex is therefore very important. If the
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child's opposite-sex parent fulfils, more-or-less, the applicable Mother or Father
archetype (see Chapter 19), and the child is loved and respected for bag his/her true
self (a very tall order indeed), the child will admire and cherish the qualities of the
opposite sex and will not inhibit their natural expression in his/her own being . The child
will be complete and will not embark on a desperate search br someone else to make
him/her whole.

| have described how my own mother had repressed her natural femininity, and thus
she did not represent for me a role model for my own latent femininity . Therefore,
apparently from a very young age, | began to searchfor what | lacked outside of myself.
Yet during this search, which continued well after | was married, | was extremely
insecure - frightened that | would be rejected by that to which | had become so deeply
and pathologically attached.

All of this is tied into the notion of the well -known Oedipus Complex elucidated by
Freud. The Oedipus Complex is understood by classical psychoanalysis to arise from an
instinctual sexual attraction on the part of the son toward the mother . In the normal
situation, the son im mediately encounters a powerful obstacle - the father. Feelings of
aggression, guilt and an unconscious fear of being castrated developThe son begins to
compete with his father. If the situation is to resolve itself as it should, the son will seek
to imi tate the father's virility, to equal it, and eventually to surpass it . At the same time,
he will transform his attraction toward his mother into an increasingly -virile protection,
until adulthood.

Michael Washburn (The Ego and the Dynamic Ground) has a somewhat different
interpretation of the Oedipus Complex. He posits that the oedipal conflict, though

certainly relational, is not sexual at all. Regardless of the sex of the child, the boy or girl
desires to assume the f at haareds orfo |tdhomevianoftihred e
the child fears the wrath of the father and realizes that s/he cannot compete with the

father for the right of intimacy with the mother . In capitulating, the child completes the

act of separating from the Great Mother (the prim ary caregiver as representative of the

Ground). Mi c hael Washburn calls this original s e
r epr e sThe gpiritdal journey we are all on is about undoing the negative effects of

primal repression and reclaiming the intimate relationship with the Ground (God), that

we once enjoyed as infants.

As an adolescent, | was not aware of any feelings of sexual attraction toward my mother.
She had repressed her own femininity, and was, to me, certainly very different from the
seductive pictures in Playboy. Neither am | aware of having felt protective toward my

mother. If | had been unconsciously aware that any feelings of sexual attraction were
about to surface, it is likely that | would have repressed them because | most certainly
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would have been very ashamed of them As | have described, my inner child had been
smothered by shame, and my false self was shaméased, particularly concerning sexual
matters. However, | am uncertain of the degree to which | would have regarded my
father as an obstacle in this particular situation, because there was no shared intimacy
between my parents during this period.

According to Freudian theory, a woman who has denied her natural femininity may
come to regret being anatomically female. She may come tosee herself as more of a
castrated male, with the attendant feelings of inferiority . In an effort to make up for her
lack of a penis, she may attempt to control the males in her life. She may become
aggressive and domineering (overtly or, as in the case ofmy mother, through
psychological manipulation). Males who are controlled in this manner, be they
husbands or sons, are psychologically castrated

A dream informed me that the actions of one's siblings could also contribute to
psychological castration. | have indicated that my older brother was very domineering,

and he would often ridicule my ilbmaydyeans h o

was being shot at (formerly a common dream scenario but one that | had not
experienced in several years) Initial ly, | was frightened, but | managed to muster up the
courage to confront my adversary. Upon discovering, with considerable consternation,
that my foe was my own brother, | charged at him as he repeatedly shot at me The
bullets had no effect, and | picked my brother up above my head and threw him to the
ground. But | was immediately concerned that | may have injured him, and was relieved
to discover that he was not hurt. On my brother's part, he simply acknowledged that he
could no longer harm me, and there were no hard feelings on either side.

It took the love and understanding of a very special woman, my wife, to help me
overcome my inhibitions and enable me to express my full being. This is true for both
my masculine and feminine aspects My wife's completely non-judgmental appreciation
of my masculinity gave me self-confidence and freedom of expression At the same time,
in coming to fully appreciate and love my wife's femininity, |1 gradually lost my
unconscious fear of the feminine, and began to acknowlalge and express this side of my
own being.

This new understanding prompts me to re-think the meaning of some other past events.
During my initial kundalini experience many years ago, | felt the force of love coursing
through my being, and | was ecstatic. At the time, | interpreted it as an out -pouring of
my love for God. But when divine love is being experienced, the distinction between love
of God and love for God is not at all clear. For is it not at least as likely that | was in fact
on the receiving end - that | was the receptacle into which God was pouring his/her love,
constantly and freely offered to all of us? At the time, | felt like my soul had been

93

at

t



reclaimed - like a child reborn - and | was finally able to love myself. During this
experience, it may have been that the feminine side of my psyche, long suppressed, had
opened to allow the love of the transcendentGod to enter.

In fact, Francis Huxley, in The Way of the Sacred, describeskundal i ni as a 0
principleo. He gi Jdomaactolneoftheekperiows: ng tr adit

AWhen the snake iIis awakened from its cave
attached to the spine, it uncoils and climbs up the backbone, passing through
the several centers o f energy (the O6chakelgdhéthese xper i
the throat and the eyes. It finally breaks through the roof of the skull and
flowers as the thousand-petaled lotus of radiant enlightenment. This shows
clearly how the fall into generation is reversed. The sexual power is repolarized
and made to animate the tree of the backbone This then serves as fuel for the
inner | ight, termed the 6Jewel in the Lot

More recently, during those times that I As a
sensation was so similar to this initial experience. It was a tremendously powerful

attraction. Occasionally, | would feel this same sensation deep within me, and |

recognized that it was something that | dearly wanted to be inside of me - a part of me.

During these times, | would feel as if | were truly loving myself. | now believe that it is

the presence of the feminine divinity within my own being that | was experiencing and

loving.

But, in my own experience, it is not at all easy torepolarize the creative sexual power- to

change the focus of the sexal force from a wounded ego-driven desire for physical love

to a spirit-driven power of unconditional love (for self as well as others) and healing (of

self and others). However, as described by Stuart Sovatsky inEros, Consciousness and
Kundalini , through a commit ment to t he practice of
repolarization is possible.

During our journey back to the Garden of Eden, we at some point have to deal with very
powerful sexual urges. These may include incestuous desires, particularly if we are not
aware that our true desire is for union with God. These can be especially alluring for two
reasons the excitement that the wounded ego associates with breaking a taboo, and the
special intimacy that is shared by family members. It is very important not to project
these desires outward in a manner that could cause injury to impressionable loved ones
Divine grace may well intervene to prevent us from causing harm in this way.

OQur sexual attitudes and bel i ehentamlbdiudur Af eel
condemnatory egos In our own minds, we have removed the spiritual significance from
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the powerful feelings of the sexual act In fact, for many of us, the sexual act is
associated with guilt and shame, and serves to diminish rather than increase our ability
to love unconditionally. Thus, even for those who have spontaneously experienced
kundalini, the struggle to associate orgasmiclike feelings with spirituality and
unconditional love may continue for some time. However, the kundalini fo rce is very
definitely both highly orgasmic and highly spiritual . It is also overwhelmingly powerful,
and will not be suppressed.

Shortly after our youngest child was born, | had a vasectomy. My wife and | both felt
strongly that divine will had been fulfi lled in the birth of all four of our children - that
they were cl| ear-lbytwdiase felnthat we avereb rototo have any more
children. A vasectomy was, we believed, a way to ensure this, while allowing us to
continue to fully enjoy the communi on of a physical relationship.

A while ago, | dreamed for the first time that | was in a different body . | was a woman,
an incredibly beautiful woman . In this dream, | was firmly and capably putting off the
advances of a clearly egotistical male stranger There were no sexual feelings for this
man. | was, however, aware of feeling very good about my own exquisite femininity.

Thanks be to God for revealing to me his/her feminine side . Thanks be to God for
making me aware of the divine femininity of women, and for awakening in me the desire
for, and then allowing me to experience, this femininity in myself . It is in this way that |

am learning to love my whole being, and | am overcoming the neurotic requirement that
| be loved by everyone else.

The satisfaction of our greatest needs is never found outside of ourselvesWhat we seek
isinsidleus.We must become |ike a Ilittle child,
to discover the kingdom of heaven within. This is the will of God.

/////////////////////

ceeeeeeceeeceeeceeexeeee

The night following my return from my business trip, | lay awake pondering the
apparent relationship between my initial kundalini experience of my love for God and
my similar experience on viewing the photo of the woman on the magazine cover To
me, this was confirmation of my growing conviction that the feminine aspect of God was
extremely important . Suddenly, | began to re-experience the sensation at the base of my
spine, but this time there was no direct external stimulus . | simply felt very good about
myself and inside myself - it was a highly pleasurable feeling that | can only describe as
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spiritual self -love. For some time, the sensation played gently at the base of my spine,
and later seemed to move directly into my head - | was in a state of pure bliss (what |
i magine the Hindu/ Buddhist state of Anirvanao

The next day | kept a promise to take the three older children downhill skiing . It had

been more than twenty years since | had last gone downhill skiing, and | had been

stalling for fear that | had forgotten how and would make a fool of myself on the slopes.

The kundalini fire continued to play at the base of my spine, waxing and waning

according to a schedule | did not set On the slopes, | was fearless, and even managed to

impress my harshest critic - myself. My inexperience showed, however, when twice |
Ascrewed up o trying t o g But agane astead! of being t h e (
embarrassed, | apologized to the operator (for | was holding up other skiers) and found

the incid ents genuinely funny. What a relief it was to be able to laugh at my actions and

not feel that they lessened me in any meaningful way.

That night, | again lay awake and tried to put these new pieces of the puzzle together

with the old. What was the purpose of my life? Why had | experienced such pain, and

why now was | experiencing such intense relief and pleasure& Was | supposed to help

others obtain release from the grip of the wounded ego and find their inner child ? If so,

how would | do this ? | went inside my mind looking for the answer, and rather quickly

began to feel that | was losing my way. Frightened, | called my sister (the social worker).

The advice she gave me was to trusGodand fAgo with the fl owo, an
answerson myown lthanked her, and told her that she
politely denied.

So | went with the flow. | let my thoughts go, rather than trying to direct them . And off

they went, on a strange and weird journey. Before morning, they had led me to the
conclusion that | was a Anew Adamo, and that
together we would help to usher in a new era of peace on earth This seemed to make

sense to me at the time It was very important to me that | share my revelation with m y

sister in person as soon as possible, so that this relationship could be consummated.

When morning finally arrived (a Saturday), | arose early, left my family a hastily -
scrawled message as to my destination, and excitedly drove the several hundred
kilometres to my sister's house When | arrived, she was alone (as | had somehow
anticipated), her husband having left on an errand and her daughters being away for the
weekend (her son was travelling in Europe). | greeted her warmly, and proceeded to
proclaim my new-found knowledge. However, when my sister did not share my
enthusiasm but rather expressed skepticism, a part of me, at least, was genuinely
surprised.1 tried to persuade her of the validity
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| sat staring into my sister's eyes for awhile, feeling as if things were at an impasse and

not knowing what to do next, when suddenly | was overcome with compassion for her,

and | begantocryy AiYou' re going to suffero, I told hel
suffering would have a purpose, although | didn't have any idea as to what form it would

take.

During the drive home, | experienced very strong mixed emotions. They were of
disappointment, shame and relief. But my overall depressed frame of mind on the
return journ ey was in stark contrast with the false high that | had been on during the
drive out.

| stopped to buy my wife flowers. She was very relieved to see meThen | telephoned my
sister to apologize. She, too, was relieved that | had arrived back safely There was no
need for an apology, she said But it was important, she stressed, that | be there for my
family.

Although | felt embarrassed and ashamed about what | had done, | now realize that it
was essential | believe that it was Godd will, part of the divin e plan and a necessary step
in my spiritual pilgrimage . For, as | will shortly describe, it lowered my psychological
resistance and enabled deeply repressed feelings and emotions to surface~urthermore,
in light of the pain my sister and her family were soon to experience, there seems to
have been a dual purpose for my visit.
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Chapter 18 1 Healing Through Feeling

| think we all have repressed memories of abuse we endured as childrenHowever, most
children are raised in Agood emauwreghds honnde sarbe
enjoy their lives and function adequately in society. But for those of us who grew up in

alcoholic and particularly abusive environments, the repressed pile of pain was enough

to make us seriously ill.

As exposed by Alice Miller in her many books, including Banished Knowledge, The
Untouched Key and Breaking Down the Wall of Silence , much of this abuse is condoned

or even encouraged by authority figures and institutions. The consequences can be
devastating, both for the abused child and for society. Perhaps the most dramatic

illustration of the negative effects of childhood abuse on society is Adolph Hitler, whose
merciless daily beatings at the hands of his
For Your Own Good. Societal accetance of the unquestioned authority of the father

was also responsible for the German nation blindly following Hitler.

Had Hitler been able to realize that he had not in any way deserved what his father did
to him, and had he been able to recall and release the oceans of grief that had crushed
his young spirit, he would never have felt compelled to direct this grief outward in a
torrent of rage against the Jewish people. As ruler of his inner realms, and with a
resurrected inner child, he would never have felt the need to rule the world.

Slobodan Milosevic, the former president of the Serbian/Montenegrin federation, is a
more recent example of the consequences of unhealed childhood traumaMr. Milosevic
was an indicted war criminal whose attempts at ethnic cleansing caused much suffering
and death among Muslims in the former Yugoslavia.1 t i s a fact that bot
parents committed suicide. A child raised by parents who had no love for themselves
could not have received any love from them This man carried a heavy burden of
repressed grief. He needed to feel the pain of his inner child, and know that he was
innocent. Only after having compassion for his own suffering would he have been able to
have compassion on his victims. Unfortunately, this di d not transpire, and he died
under rather suspicious circumstances in 2006, before his war crimes trial could be
concluded.

Alice Miller and others are working tirelessly to bring the terrible plight of the abused
child to light, but there are powerful for ces of resistance Many in a position to effect
some good in this regard resist doing so because it would require that they face their
own pain. Alice Miller has recounted instances in which her work was refused
publication for this very reason.
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As described by Dr. Charles Whitfield in Memory and Abuse, many who deny abuse
claim that the abused are actuall y.Howmeverf er i ng
Dr. Whitfield clearly shows that the accusation of false memories is seldom justified.

The Christian Church itself, which should be a haven for the child, unintentionally

fosters child abuse. Religious abuse is particularly destructive, because it claims a

speci al aut hority and interferes with.lbhhe <chi
T he Clsonh, @dnald Capps describes how biblical injunctions have been employed

to legitimize the physical abuse of children. He exposes theological ideas, taught by wel

intentioned adults, which are inherently abusive because they create fear, causing a

child to feel alone or of little worth . Further, he shows how religion has been used to

legitimize adult detachment from the traumas of childhood, thus ensuring that the

vicious cycle is perpetuated.

When once asked what was the question most central to one's wellbeing, Einstein
replied, Als the wuniverse a friendly ©place?
emotional, physical, sexual or religious, we became ill precisely because we came to

believe that it is not friendly to whom we really are. We internalized parental shame,

wrongly believing (at least unconsciously) that we are defective and unacceptable In the

face of this threat to our being, we developed a false self that at least allowed us to

function in the world . Many of us have become overachievers and perfectionists. But
underneath it all lays a pervading sadness There is a part of us that knows the truth,

and we wondét get well unt il we bring it to c
that we are safe and loved just as we really are.

In Toxic Parents, Susan Forward exposes the widespread harmful effects of bad
parenting in our culture and helps us heal from the damage done to us by our parents
She guides us in overcoming the pain of parental manipulation, including power trips,
guilt tri ps, and other murderers of childhood innocence.

INA Womands Guide to MadanBhgpiroTahdeMamarey Grakboifec
sound advice on how to face the pain of remembering child abuse This they refer to as
good pain, in that it leads to growth and healing, as opposed to bad pain, which is sel
accusatory and leads nowhere. While directed especially to women, the book is, | think,
nearly equally helpful to men.

Dani el SVounded Bogss Heroic Men is a resource especially for men who were
hurt as children. By courageously exploring our feelings, attitudes and behaviors, Daniel
Sonkin shows how we can break the vicious cycle of violence, make peace with the
abuser, and find peace within.
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But until we do, we are crippled by our false selves As our early fears threatened to arise
from our unconscious, we turned to addictions to keep them at bay. Fears of being
abandoned resulted in co-dependent relationship addictions (see Melody Beattie,
Codependent No More & Beyond Codependency and narcissistic/borderline
personality conditions ; while fears of emptiness led to alcohol and drug addiction, fears
of powerlessness led to rage, and fears of worthlessness led to compulsive sexuality (see
George Weinberg,Invisible Masters: Compulsions and the Fears that Drive Them).

In | Dondét Want t ®erefica Rdal has lWemoristrated how abused women
are likely to become overtly depressed, whereas men are likely to be covertly depressed.
Covertly depressed men (whose numbers are at epidemic leels) attempt to escape from
expressing the pain of depression through grandiosity or addiction s (to chemicals, sex or
work) . As espoused by Tav Sparks inThe Wide Open Door, twelve-step programs such
as AA that encourage one to let go of one's wounded egand replace pathological doubt
and fear with trust in a higher power, can help the afflicted remember that s/he is safe,
accepted and loved unconditionally.

The toll exacted by depression is staggering It exists as a serious disease on its own, and
it also often accompanies other physical and mental illnesses In the prologue to the
book, Sacred Sorrows, Dr. John Nelson and Andrea Nelson state that depression is
known to affect more than one hundred million people worldwide . There are untold
others who, though not clinically depressed, go through life with a reduced capacity for
joy. More people seek relief from this disabling condition each year than any other
illness, including the common cold . In 1990, the economic cost of depression exceeded
$43 billi on in the United States alone, including medical treatment, lost productivity,
and depression-related suicide.

The pain goes deep The most healing thing we can do to help ourselves and therefore
society, is allow ourselves to remember the abuse and griee for our inner child. The
release of our trapped emotions relieves depression, and is therefore highly therapeutic.
In Emergence of the Divine Child, Rick Philips describes how this emotional release
process works to free us from selfjudgment.Infact, he defi nes the ego as
the emotional b oldwas thet uhakndwhadgedt wsodigs done to us as
children that made us turn against ourselves in self-rejection and self-condemnation.
We had no other choicei we depended entirely on our parents and viewed them as
omnipotent, and the possibility that their abuse of us was not justified could never enter
our minds . Addictions developed to shield us from facing the pain of this truth, but they
themselves cause pain that will increase until we are forced to surrender and face the
truth of our emptiness and grief . It is this truth that make sus free.
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Alcoholism is generally recognized as the most destructive addiction of western society.

But addictions can take many forms. Most of us are addicte d and dondét . even
We are addicted to drugs, love, pornography, sex, our partner, religion, work,
perfectionism, various fAspiritual & insshatt es or
anything that we are immersing ourselves in to avoid confronting our own buried

childhood pain. In The Thirst for Wholeness, Christina Grof, herself a recovering

alcoholic, gives another meaning behind addiction. She quotes C. G. Jung, who wrote of

one of his patients, AHIi s cr av levelgpf thespiritual | ¢ o h o |
thirst of our being for wholeness, expr.essed
Thus, in addition to hiding our pain, addictions represent a misdirected expression of

our craving for spiritual wholeness i the union with the Ground, the return to Eden.

This explains why, above all else, recovery from addiction requires surrender. Buddhism

recognizes surrender as the beginning of the pathway out of attachment. We got
separated from our true Selves and became attached and addi®d to falsehood when we

began to believe that we were not worthy of union with God. We began marching to the

dictates of our own screwedup egos Al t hough | dondét think | eve
(I was close), | was addicted to my own analytical mind, and | was a perfectionist. In

Unlocking the Secrets of Your Childhood Memories, Dr. Kevin Leman and Randy

Carl son describe per f e.cNhenaheipanmof nyspanit fdcaane s ui c
unbearable to the point where suicide looked like the only way to end it, | finally
surrendered. The immediate and miraculous disappearance of my pain, though
temporary, marked the beginning of my return to the Garden of Eden.

Genetic links have been found for many mental illnesses including psychoses (especially
schizophrenia) and addictions (notably alcoholism) . Canadian researchers have recently
announced the discovery of a genetic abnormality associated with panic disorder. | have

described my own battle to overcome panic disorder and schizophrenic-like symptoms.

My sister lost her battle with agoraphobia, schizophrenia and alcoholism. My f at her 6 s
sister suffered from mental illness for many years. My f at her and my mot he
were alcoholics. But this does not mean that genetics caused my illness Although
susceptibility to mental illness may indeed be genetic, resulting in a sensitive psyche (or
Agenetic predispositiono), it is my belief t
psychological trauma in childhood . | am by no means alone in this contention. In their
ground-breaking book Delayed Posttraumatic Stress Disorders from Infancy , Drs.

Clancy McKenzie and Lance Wright show how traumatic events in the first two years of

life correlate with the later development of schizophrenia, while the same traumati c

events in the next year of life correlate with the development of major depression.
Unfortunately, children harmed in this way are also more likely to become abusers
themselves The inherited pattern won't be stopped until the sufferer undergoes the
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necessary therapy, and is able to confront painful memories, release trapped emotions,
and grieve.

In Healing the Split , Dr. John Nelson distinguishes betw
psychoses Malignant psychoses are those that are considered incurable aml for which
medication is required, possibly for a lifetime . Schizophrenics typically report hearing
voices, which may be threatening or friendly, perceived as coming from outside
themselves However, virtually all also report that there is a lag between an expectation
of hearing voices and the voices themselves, i.e., the voices do not intrude of their own
volition . Bringing this realization to the schizophrenic can help the sufferer come to
understand that a split -off (shadow) part of his/her own persona lity is the source of the
voices. In only approximately 20% of schizophrenia sufferers does there appear to be a
genetic connection (manifested by enlarged brain ventricles), though this, too, may be a
result of hidden underlying trauma.

Adaptive psychoses, on the other hand, may be associated with crises of identity that
mark important milestones in the spiritual journey . Christina and Stanislav Grof have
called these temporary psycholhd Stormy Searchefer Aspi r
theSdfdescri bes Christina Grofoés own spiritual

Though frightening and painful, these psychotic regressions have a purpose in that they

pave the way for spiritual growth. In Trials of the Visionary Mind , John Perry states

that if these profound psychic disturbances, involving schizophrenic-like hallucinations,

are received in the spirit of empathy and understanding, they will reveal a self-
organizing, self-healing process Michael Washburn (The Ego and the Dynamic

Ground) has <call ed gtrleisssi pmodens st hfer eser vi ce of t
Medication is generally contra-indicated in these cases, other than perhaps on a short

term basis (although it should not be withheld if the sufferer is in obvious distress and

requests it). In the initial stages of the illness, it may be difficult even for the
experienced practitioner to distinguish between these conditions, and many
psychiatrists are not yet aware that psychosis can have an ultimately beneficial purpose.

Therefore, opportunities for spirit ual growth often go unrecognized and the full benefits

of the crisis are not realized. However, it is important to understand that these mistakes

are not Af.8paltitewalorgobowth may be temporari/l
knows the wayo.

As indicated, both Michael Washburn and Dr. John Nelson (Healing the Split) express
the opinion that not all psychotic regressions are in the service of transcendence They
claim that the only way to distinguish RIST (adaptive psychosis) from classical psychosis
istheendresult.| f t he regression proves to be progre
RIST. | believe, however, that it is possible that all psychotic regression (and indeed all
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mental iliness) is in the service of Spirit, and is therefore potentiall y transcendent. Who
is to say what sort of interaction with Spirit is occurring in the deepest levels of the mind
during even the most severe and prolonged psychosi® We do not always know the
reasons behind things. S 0 me o n eydbbe cohtrébutingitdd | e or
the greater good. Therefore, | believe we should be open to the possibility that all mental
illness is potentially liberating in the grand and holy scheme of things . Grace works in
profound and mysterious ways, and the situation should never be viewed as without
purpose.

In my opinion, the process of getting well is essentially the same regardless of what label
our illness has been given In Cure by Crying, Thomas Stone suggests that the only
difference between a schizophrenic and a nerotic is that the schizophrenic has a bigger
pile of pain. The findings reported by Drs. Clancy and McKenzie (Delayed
Posttraumatic Stress Disorders from Infancy ) indicate that the developmental stage at
which the trauma occurred is also significant. Traumatic events within the first two
years of life are associated with schizophrenia, whereas the identical events in the third
year of life are associated with major depression In general, however, the more
unprocessed pain within the psyche, the more difficult it is for the sufferer to focus
attention and cooperate with therapy . Anti-psychotic medication may be necessary, at
least for a time, but we should never give up hope Drugs block access to the pain The
repressed pain and grief from early childhood must be felt and released for healing to
occur.

The repression of memories and feelings and the denial of painful truths during our
childhood served a purpose at the time. Repression and denial aredefense mechanisms
that protect us from the awareness of truths or experiences that could have threatened
our very survival. As explained by Jean Jenson inReclaiming Your Life , repression
causes any reality or event that is too painful to deal with to be blocked from conscious
awareness, at least in part, in oder to allow the child to continue life as if it were not
true, did not happen, or was not important. Then, as the child matures, denial takes over
to continue the deception. Unfortunately, western society itself denies the reality of
widespread child abuse because it represents a threat
his/her own repressed pain. In general, it is only when the pain of the mental iliness
caused by the repression and denial outweighs the urge to maintain the repression that
we are ready to face the truth.

It may be difficult for us to understand just how threatening our childhood abuse was to
our very survival. Our parents were the most important people in our lives. They must
have loved us, and our welfare must have been their top priority. What they said and did
must be true and in our best interests. If our parents neglected us, starved us, beat us,
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sexually abused us, called us names, ridiculed us, or denied our value in any way, we
must have deserved it. If we were to conclude that we wee innocent, then we would also
have to conclude that our parents were wrong We would have to conclude that we were
not loved for being who we are, and that we were not safe in the universe When we were
little children, we ¢ o usurdivedanhd sctbhenescape bad $olbeg
unconscious repression and denial But the events did happeni the memories are there,
and we unconsciously turned them against ourselves and accused ourselvesThe guilty
sel f 1 s t hiethe Belf that sveeconstreidtel im the hope that our parents would
love us. But the larger the false self, the more distanced we become from whom we really
are. We become estranged fromGod and the Garden of Eden

In Reclaiming Your Life, Jean Jenson discusses the emotional cosequences of
repression and denial of childhood hurts in later life . Repression and denial are very
much a part of the problem of severe mental illness. But even in the majority of
situations, where the parents wer eerdieaughd
to lead to clinical depression or psychosis, the consequences of repression and denial
include under-reaction due to emotional shutdown, and over-reaction due to
unconscious application of repressed childhood emotions to adult situations. Both of
these types of reactions interfere with our relationships with others and hinder our
enjoyment of life. Before we will be motivated to face our pasts, however, we must

do t

enou

accept that the proverbial Ahappy chil dhood?o

truth of the classic myth.

The painful truth would have been too much to handle in our childhood . But we are
adults now, and we can handle itT we have support from our therapists and families.
Together, we can face our fear of nonbeing, and discover the joy of true Being that lies
behind it. Unt i | we accept and be who we realll
meant to. The only way back is through the pain.

There are other benefits of acknowledging the wrong done to us and grieving that may
well surprise us. As the emotional channels are opened, we may find ourselves
experiencing pleasurable and perhaps astonishing sideeffects. These are gifts of the
Divine, manifestations of the love of God that is always freely offered but whose
reception we had blocked for most of our lives. They reinforce our growing conviction

that we ourselves are divine.

Some professionals, including prominent transpersonal theorist Ken Wilber ( The
Essential Ken Wilber) believe that infants exist i
have any accurate perception of interpersonal realities and cannot differentiate
themselves from their environment. However, as John Firman and Ann Gila argue in
The Primal Wound , this outdated theory may encourage the mistreatment of infants.
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Research indicates that infants from the beginning are in touch with reality, and
interpersonal relationships from the time of birth a re critical in determining later
psychological development. As shown in the book Delayed Posttraumatic Stress
Disorder from Infancy , separation trauma in the first two or three years of life is clearly
correlated with the later development of mental illnes s. From birth to at least age three,
the child needs the nearly constant loving presence and attention of the mother. In this
regard, we are no less needy than orangutans (who have the third highest ratio of brain
to body mass, after humans and dolphins). Those of us who did not get adequate
nurturing from day one were abused. Whether this early abuse was intentional or not
makes no practical difference, for the infant is incapable of this distinction.

Psychosynthesis theory, developed by Italian therapist Roberto Assagioli, labelled this
early wounding t hMegdilpercitmadn dwoaumwste resul ting
lack of empathy caused us to feel that we didnot exist. The only way we could overcome

this terrifying threat of non -being was to repressour early fears and memories and
develop a false self, which is expressed t
Psychosynthesis theory. Even those who had
genetically predisposed to mental illness operate through a survival personality to some

degree The worst parts of our self-image, the parts that are too painful for even us to
face, were split off and relegated to our fne
my case, this inclbdaedtdhémymaggabivéthather
But Psychosynthesis theory says that the bigger the negative sector caused by empathic

failures (abuse), the more there is a need for a compensating positive sector (the positive
unconscious). The real parent is idealized in equal proportion to the badness of the

parent figures that have been repressed. And so my mother, a struggling human being

with a great deal of repressed pain of her own, and the cause of much of my suffering,

became, in myyoung eyes, asaint.

0
Ag

Psychosynthesis theory stresses the importance and power of relationship It is through

relationships with our caregivers that we have derived a sense of being that counteracts

the threat of non-being. We are so fearful of non-being that we will embrace and even

defend negative relationships over no relationship at all. This explains why so many

abused persons, both children and adults, choose to remain with their abusers even

when offered an alternative. This has also been offered as an explanatiof or fApact s wi
the devil o entered into by s.0OMaevould hather fagev e b e ¢
damnation itself than confront the terror of non -being.

There is no particular or predictable order of things in the journey to wholeness, called
by Psychosyn hesi s theory tsheabpr pAstlehe Rimndn arfd Renl f
Gila describe in The Primal Wound f-Raizafion is not an orderly progression up
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through developmental levels, but an often dizzying roller coaster ride, one moment
plunging us to the depths, the next moment rocketing us to the heights, and the

following moment presenting us with the mundane dut

It may be difficult to remember . The early traumas are deeply buried and determination
and effort are required to unearth them. Meditation has long been used as an aid to
removing resistances and uncovering repressed contents of the unconsciousIn A

Gradual Awakening Buddhi st meditation teacher Stephen

of the resistance, we penetrate to he direct experience of the distraction, and its quality

of di stractedness, its discomfort, di ssol ves

In Making Sense of Suffering, J. Konrad Stettbacher presents an alternative method to
meditation - a selfhelp guidetoatypeof Apr i mal therapyo, whi ch
wounds, as first developed by Arthur Janov in The Primal Scream. Dr. Stettbacher
describes four steps (perception, feelings, understanding and demands) to help us
remember and release the trapped emotions asociated with specific incidents of
trauma. As do many other therapists, he recommends that sexual activity be curtailed

during the period of therapy.

We should use whatever help is available to reconstruct events Many primal therapists
believe that the circumstances surrounding conception and birth are especially relevant.
Is it possible we were not wanted? Was it a difficult delivery ? Was everything done that
should have been done to make us feel welcome and loved at birtR If our parents are
living, especially our mother, perhaps they can provide useful information . However, we
should be aware that our parents might be in denial. For instance, although | tried to
talk with my mother about my childhood, she always insisted that | was happy. To
bolster her position, she point ed out times when | enjoyed myself. She had no concept of
the Asurvi val personalityo that develops at
a facade of happiness while hiding tremendous pain. When | confronted her about her

L

a

frequent admonitions to my father to Ado someth

to physical punishment, she denied ever having done so In fact, she went so far as to
deny that | was physically abused in any way. | am fortunate that my brother has
verified my recollection of events (to me only, not to my mother), because otherwise |
might be questioning my own memory . Further, | am fortunate that my father finally
acknowledged the physical abuse and apologized to me shortly before his death.

As revealedin Memory and Abuse by Dr. Charles Whitfield, the more adamant that an
abuser is that s/he is innocent, the more this individual denies having any problems in

|l ife, denies having any past tr aumi@adeedamyd cons

mother frequently remark ed on how wonderful her life was, which | had great difficulty
understanding considering her own child committed suicide.
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How crucial is forgiveness? Self-forgiveness is vital. If we come to recognize that we
have acted out our own abuse @ others, for example our children, we should
immediately apologize to them and forgive ourselves. We di dndt know any
Similarly, when our abusers admit the harm of their actions, it may not be difficult to
forgive them. But as Alice Miller states in several of her writings, attempts to forgive
before we have felt the true source of our pain can be detrimental to the healing process
And if our caregivers refuse to admit the hurt they have caused us, our forgiveness of
them may come very reluctantly. However, in order for us to engage the power of
unconditional love, we must release any demands upon others that certain conditions be
met. We must come to recognize that our abusers acted out of their lost selves that
they did not recognize their own divinity . When we really understand that they, like us,
have always done and will continue to do the best they can considering personal
circumstances, we have forgiven This is not to say that we must allow them to continue
inflicting pain on others . We have a duty to protect the helpless, but we should always
act out of love, not revenge.

There are other specific techniques available to support traditional depth psychology or
transpersonal therapy. These include rebirthing and breathwork . Rebirthing is an aspect
of regression or primal therapy that brings us back to re-experience our birth, possibly
with traumatic memories of a long, difficult and often drugged passage through the
birth canal, perhaps with the umbilical cord wrapped around our neck. Then we may
remember being expelled into the cold and sterile delivery room where we were held
head-down and slapped rudely on the bottom. We may also remember the trauma of
being kept from the familiar safety oAs our l
described by J. Konrad Stettbacher in Making Sense of Suffering, the recovery of these
memories dissolves their power, so they no longer unconsciously affect our responses to
present day situations.

Modern breathwork therapies have evolved from traditio nal eastern meditative
techniques. They include Ahol otrophic breat
Stanislav Grof (see Kylea Taylor,The Breathwork Experience) , and dAcircul ar I
(see Michael Sky,Breathing ). Although | have often concentrated on my breathing to

facilitate meditative states, | have never formally undertaken these therapies, but there

is ample evidence of their efficacy.

From my experience, we can be our own therapist Due to personal circumstances and
the distance of my home from major centers of population, | did not spend a lot of time
in formal therapy . Also, when 1 first got sick, transpersonal therapy was in its infancy,
and the types of experiences | was having were considered pathological by traditional
psychotherapy. Therefore, | was forced to do a great deal of research and work on
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myself, with the help of books. Provided you have at least one empathic and patient
support person, such as a spouse or sibling, you can do this work, too However, if you
do not have such an empahic family member available, | strongly advise that you find

an understanding therapist, preferably someone who has overcome difficulties similar

to those you are facing.

Psychotropic medication, judiciously prescribed, certainly has a place in therapy. Prozac
(classi fied asum@t dlke siemtoit mintiaoar & eor SRI ) i s a
that provides lifesaving relief for many suffering from depression and other serious

mood and body image disorders. But | believe it is very important to realize that

chemical imbalances are a result of mental illness, not a cause Drugs cannot heal the
underlying disease of the spirit, and during their use, the spiritual growth process is
short-circuited.

Paxil is a fairly new anti-anxiety drug that was first developed as an antidepressant but
that is now being marketed for relief from social anxiety disorder (social phobia) . Social
anxiety disorder is excessive or pathological shyness experienced by up to 15% of the
population . Social phobics feel everyone iswatching and condemning them. They often

drop out of school , run i nt o -teonrrddatiopshipsbil e ms ,
40% never marry. Many alcoholics are also social phobics. Paxil is apparently not
addictive, but it nor rhar d year besause tpatidnta keednto f o r

alleviate their problems through psychotherapy within that period.

| experienced a whole range of mental conditions during my own struggle. My panic
attacks were excruciatingly painful because it was the first time that my life was
disrupted beyond my control, and | felt hopelessly mired in an existential crisis of life -
threatening proportions. Hopelessness is hell. | am grateful for the anti-anxiety
medication | was prescribed because, although | tried to use it sparingly, | knew it was
there if | needed it. But my panic attacks only ended when | discovered their divine
purpose. As Jane Middleton-Moz states in her book, Children of Trauma , panic attacks
are fAna window to the frightened chil do.

During my second great crisis, which Psychosynthesis theory might describe as a clash
between my lower unconscious and my higher unconscious (both distortions of the I-
Self relationship), | needed anti-psychotic medication to block the suicidal pain and fear

associated with my belief t hat | had refused a dRowvaillongge cal |l
time afterward, | fought a battle with my own shadow self . My mind was split, with a
part of me wanting to do what I t hen perceiyv

wanting anything to do with God. The inner voices of condemnation affected my
concentration, so for a time | had great difficulty reading and paying attention to others .
The beginning of my healing occurred when | came to understand that my religious
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upbringing by well -meaning parents who had denied their own pain had given me a
false picture of both myself and God (whom | came to see as God/dess) This new
understanding allowed me to examine closely the circumstances of my childhood and
release trapped emotions that | had previously turned inward against myself. This
process c anbromtimeto ime,d stilkfeel for my past suffering . Each time |
do so, my spirit becomes freer.

To become truly well, we must come to love ourselves and have compassion for the
suffering we experienced in our childhood and during our illness. For me, self-love
required an experience of divine love - a gift of grace from the all-encompassing Geative
Force. Through understanding that my childhood abuse, both active (spanking) and
passive (withholding of affection), was not in any way deserved, | was able to embrace
my wounded inner child. This led to a profound release of grief that brought deep
healing. Though we are all responsible for our actions, there is never any blame to be
asdgned during the healing journey - our parents did the best they could in light of their
own circumstances.

| suggest that in our healing journey, one of the last piles of pain to dissolve in
recognition and acceptance is the accumulated anguish we haveexperienced during our
own struggle for Self-realization. Acknowledging and then letting go of this anguish is a
profoundly healing act of self-compassion. At the same time, we can acknowledge our
couragei a quality of our being that our struggle has revealed.

The rewards of the spiritual growth process, termed by mythologist Joseph Campbell

At he hero's journeyo, include understanding,
empowerment. We are freed to reach out with love to others. In the Gnostic Gospel of
Thomas, Jesus says, ABl essed are they.ltdho hayv

t hey who have truly c Sefiesteenothatkdarives fromtkreowldtdget h e r 0
of who we really are (daughters and sons ofGod), as opposed to our fake ego image we
mistakenly (but understandably) bought into, is crucial to mental health.

///////////////////////

eeeeeeeeeeeeeeeeeeeeece

Emotionally drained and exhausted after the
fell deeply asleep on the couch, although it was stil early. That night, | dreamed of being
rejected and ridiculed by my childhood sweetheart and a few other high school
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classmates It was acutely painful for a while, but then it seemed as if the pain was
dissolved in my knowledge of Gods love.

The following night, while lying awake in bed, more long-buried memories from my

childhood surfaced. They were extremely painful and vivid memories of being beaten by
my father. | re-experienced the actual feelings | had felt as a child. However, br the first

time in my life, | was completely aware that | had not deserved those beatings, that | was
an innocent child who had been abused by an alcoholic parent But | felt no anger

toward my father. Rather, the feelings that came were of both grief and compassion (for
my inner child), and the release of these feelings was like an exorcism | cried and

moaned, my chest heaving, for many minutes, and my wife comforted me.

My grief expunged, | got out of bed and went to the washroom. When | looked in the
mirror, for the fir st time in my memory I truly liked and welcomed what | saw - a divine
human being, someone created in the image ofGod, created good, like everyone else.

When | returned to bed, around midnight, | was very relaxed and at peace with myself.
But | was not ready to sleep What happened next may seem bizarre, but happen it did. |
can only try to describe it as accurately as | can My toes suddenly began to tingle and
dance involuntarily in all directions, individual toes behaving as if they had minds of
their own. They danced, and wiggled, and moved in circles, first one way, then the other,
demonstrating a degree of movement far beyond that of which | was voluntarily capable.
Interspersed with this very active toe dance were periods during which | felt the
kundalini fire at the base of my spine (as always, an extremely pleasurable sensation)

Then, | began to experience cramps, or involuntary muscle contractions that were severe
enough to cause pain, first in my toes, then the soles of my feet, then my anklesand

then my | egs. Words I|like Aripd and Atearo en
but I believed that wh awill.8adenlyh mypheadbegangto was (
bend sharply backward at the neck, andlyt he wo

tormented me) came to my mind. | was truly frightened, and | actually expected my
neck to break at any moment. But then | realized that | believed that even this, were it to
occur, would also be God will - an act of love. And so | accepted this fate.

The moment | knew that | trusted God completely, even unto death, my neck muscles
relaxed and my hea returned to rest on my pillow - but not for long. Soon, my head
began to move in circles, first clockwise, then counter-clockwise. Then, it moved in a
sideways figure eight pattern (the symbol for infinity) . At this point, | was utterly
entranced by what was happening.
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Yet there was more | began to feel a current of energy moving very gently through me,
starting in the toes of my left foot, disappearing br iefly, reappearing in the toes of my
right foot, disappearing again and reappearing farther up my left foot, and so on, until

the sensation had reached the level of my sacrum Then it began again in my left foot,
and the process was repeated several timedt was very relaxing and soothing.

When | now reflect on this experience, | think that God was comforting me with a
physical manifestation of his/her presence, similar to the way a mother gently rocks her
new-born babe.

| drifted peacefully off to sleep, and dreamed of two large, luminous and loving eyes that
seemed to be floating in the vastness of spaceJust before daybreak, | awoke to a sound
| had never heard beforee1 t was | i ke a fAthrummingo in
power yet peace, ar it give me the impression that | was listening to the very energy of
creation.

Our infant daughter (who slept between my wife and me) suddenly woke up and called
for me, and when I turned and looked into her eyes, | was entranced, for | saw the eyes
of God. Then | laughed, and she laughed.

When, at about 8 a.m., | hopped out from beneath the covers, | was surprised to
discover how cold the house was (this was a March morningin northern Ontario ). The
previous fall, I had replaced our old mercury switch thermostat with an electronic
model, which was programmed to cool the house to 18 degrees C during the night, but
warm it up to 20 degrees C by 6:30 a.m It had been running perfectly. Perhaps the
battery had simply failed. | hobbled (the soles of my feet were quite sore from all the
activity during the night) into the kitchen to check the thermostat. The display was
correct as far as the time and date were concerned, meaning the battery was still
functioning . But the temperature indicator read only 17 degrees C | pushed the manual
temperature adjust button until it read 20 degrees C, hoping that this would ignite the
furnace. As soon as | released the button, however, the indicator simply returned to 17
degrees C.

The furnace itself must be malfunctioning, | surmised, so | went downstairs to the
basement and removed the cover to the electrical control panel to investigate.
Spontaneously, | reached out to the control box with my right hand, and the instant my

finger touched it, the furnace ignited. Although | was momentarily startled, it

immediately occurred to me that this was a sign from God that s/he would make her/his

power available to those who would serve her/him in love. The furnace continued to run

perfectly from that point , with the original battery still in the electronic thermostat .
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| had wondered whether there was any significance to my having reached out with my
right hand, when in fact | am left -handed. It is only recently that | have learned from

Stuart Sovatsky (Eros, Consciousness and Kundalini) the tantric principle that energy

enters us through the left side and is transmitted out through the right . This is also
consistent with my previously described experience of energy currents beginning in my
left foot.

As | stated previously, our infant daughter slept in our bed. For many nights following
the events recounted above, she would awaken during the night, crying My wife and |
both tried various methods to calm her. It soon became clear that the only way she
would fall asleep again would be for me to walk with her in my arms while |
contemplated the significance of my spiritual experiences, often in light of what | had
just been dreaming. In order to calm her, it seemed that | had to mentally verbalize
some spiritual truth . Some of these havealready been discussed in this story, and others
follow. One truth, especially significant to me, that seemed tocomfort my daughter one
night is, fAWe are one in the Spirito.

Since that very memorable night, many years ago, | have often reflected with wonder

and awe upon the marvelous ways in which God teaches the human soul and the very
special gift | received. It has occurred to me that | was tested in much the same way that
Abraham was when he was about to sacrifice his son, IsaacBut the purpose of the test
was not to demonstrate my trust in God to God (who knows all things) - rather, it was to

demonstrate my trust in God to myself.

| am reminded of the song Killing me Softly , and again of the words of C. S. Lewis i T h e

hardness of God is kinder than the softness of men, and his compulsion is our
l i ber.ati ono
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Chapter 19 T Honoring Our Suffering

For the next few years, | often asked myself whether what | went through could be of
benefit to others, remembering the Bible passage that | encountered sometime ago i
ACast your bread upon the waterso.

| decided that by writing down my story, | could perhaps ease the suffering of some of
my fellow travelers on their journey of self -discovery. For the peeling off of the old self,
the integration of the shadow, and the liberation of the beautiful child within, is
certainly painful and often frightening, and we can use all the help, support and
encouragement we can get.

In this aspect, however, | have discovered a wonderful paradox Near the beginning of
this story | recounted how, when | first began experiencing panic attacks, | wanted more
than anything to have things return to the way they were. In other words, | wanted my
old self back. Any many times during the subsequent years, although | would
occasionally glimpse purpose and meaning in my suffering, | would still wish that | did
not have to go through it. At the least, | would question whether my struggles had been
worthwhile .

But one day some years ago, as | mentally recounted my experiences, my eyes fidd with
tears, not of remorse or self-pity, but of gratitude and joy . For | saw the holy, divine
purpose in all of this, | saw Godo kve throughout the whole process, and | was truly
grateful. More than that, | was grateful to be grateful. There was no ore to blame, there
was only the One to love, and | realized that my struggles were, in fact, a precious gift
God had allowed me to lose myself and to descend into hell in order that his/her love
could be manifested through my recovery. | had been granted the privilege of being an
instrument of his/her peace. And in so doing, | had learned that within me was an
innocent and lovable child who held the keys to the kingdom of heaven.

Some professionals argue that it i s nyo t Uus e
entertaining the possibility that we have chosen our family of origin for spiritual

reasons. They claim that this places the blame on us, the victims, and deflects the pain

and outrage of our bet r ayMybeliefrthatd chose my lifed . I d
circumstances to learn important truths which would help others has contribute d to my

self-esteem This belief d i d stdp tme from feeling my pain, but it did prevent me from

devel oping a fivictim personalityo thatrtesmi ght
on one level, we are victims, but on a deeper level, we are learning what we must learn

And some day we will discover that the rewards of the journey are more than worth the

pain. There is no one to blame
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My firm conviction is that there is a metaphysical purpose in all things i a grand scheme
of things. No one, | believe, is afflicted with mental illness, not even genetically-linked
psychosis (and ahereditary basis cannot be found in most people prone to psychosis),
without reason. God is not flippant and does not play dice with the universe or with our
minds. Regardless of our degree of neurosis or psychosis, it is important that we
understand that all of our suffering has a profound and holy purpose, and is anything
but shameful. As Polly YoungEisendrath describes in The Gifts of Suffering, this
knowledge can impart strength to help us bear our pain, work through it, and ultimately
be transformed by it.

In her book, Travel Tips from a Reluctant Traveler (which my wife found in the travel
section of a bookshop!), Jeannette Clift George talks about how she tried to tell God
what she could and could not do for him, and of how frustrated she became when God's
ways didn't correspond with her plans. Finally, she just quit. Immediately, she heard
heaven sigh, for God could now do through her what she had been trying to do for him
all by herself!

Ms . George paraphrases Phili mhatarhe h:a@n bfe@aid
impulse, she had once repeated this verse to a depressed, lonely and previously violent
psychiatric patient who had been brought by a friend to one of her Bible classes This

verse began a miracle of spiritual healing. Over a period of several months, the sick

woman gradually became well. She is now helping other psychiatric patients find a

vision of an all-loving, all-accepting God that overcomes their former self-hatred.

Why must we endure this type of mental confusion and pain in order to learn the truth

about ourselves and our relationship with God? The experience of this suffering is really
the objections of our wounded ego (our false selfperception) to change. But there is
another paradox here. At some point, we come to discover that our suffering was a
blessing. For suffering fosters understanding, compassion and spiritual strength.
Suffering forces us to discover our true natures, because it is only this discovery that will
end the pain. Suffering frees us to love It is therefore a welcome teacher for those who
seek to rediscover that they are made in the image ofGod.

This is the gift that is greater even than life - the gift of God him/herself, of his/her
nature, that is the essence of the natural child within all of us. For the spirit of the inner
child is indeed pure and holy.

However, in order to discover the nature of God in ourselves, in order to be re-united

with the innocent child, we may well have to suffer. We may have to lose that which we
think is important . The shedding of our false self, our accusatory ego, with its myriad of
defenses is painful.
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But there is absolutely no question that the knocking down, and its attendant pain, is
worth it. The core that is gradually exposed represents an expression ofGod, the spirit
of the natural child. Although the inner child, created in God & smage, is naturally
compassionate, this natural compassion can be refined and tempered by suffering
Suffering forces us to look beyond ourselves. Through suffering, we come to understarml
ourselves, and we are able to empathize with the suffering of others Once this whole
process has begun, once we have been given a glimpse of reality, the pain involved in the
metamorphosis itself becomes a driving force behind the shedding of our old sdf. For
now there is no going back; the only true relief is to be found in forging courageously
ahead to the triumphant conclusion.

Low self-esteem is at the core of our illness We were treated in ways and taught things
that caused us to come to believethat we are much less than we really are, that we are
not lovable and good, but rather shameful and guilty. Our wounded ego feeds upon this
low self-esteem and guilt in building our false selves. The ego protects itself with false
pride, whichetseays tIiHawexey rathedthan condemning ourselves
for our pride, we should understand that it stems from our own ignorance and
insecurity . When we subsequently have to fall in order to learn the truth, we should have
compassion on our suffering.

Consider also the suffering of others. We may tend to look on others who suffer, whether
through mental illness, physical illness, poverty or abuse, in a way that demeans the
value of their suffering. We may tend to shy away from them, and treat them as seond
class persons. We may look down on them But in demeaning the value of the suffering
of others, we demean our own.

As Carolyn Myss elucidates in her book, Anatomy of the Spirit , the essential self, the
Spirit, of each and every human being enters into a contract with the Universe prior to

birth . We are spiritual beings having human experiences Suffering is an essential part
of this contractual experience. When we realize that we voluntarily took our suffering

upon ourselves, for a holy, cosmic purposethat transcends the individual, we accord our
suffering the honor and value that it deserves. With this realization, we cease being the
victim, and we are empowered. We understand that our suffering has a divine purpose.
It brings us in touch with our essential selves and teaches us how to lovelt also
provides opportunities for others to learn compassion and practice love for one another.
Therefore, when we encounter our fellow sufferers, we should thank them for the
opportunity to practice divine love t hat their suffering affords us. And in honoring the

suffering of others, we honor our own suffering, and we come to value and love
ourselves. We are all one in the Spirit.
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Acknowledging our suffering includes having compassion on ourselves Allowing
ourselves to feel compassion for the myriad of hurts we have endured does not mean
wallowing in a sea of immobilizing self-pity. With our increased understanding, self-
compassion means allowing ourselves to grieve for past suffering and losses, whether as
a child or more recently . As we compassionately allow ourselves to recover memories of
past hurts, we may cry a great deal. As Thomas Stone describes i€ure by Crying, this
is very important to our healing . Find a safe place to dothisl t 6s hel pf ul t o
mature human being, perhaps a spouse, sibling or trusted friend, acknowledge our tears,
but it is not appropriate to cry in front of children who will not understand and may feel
responsible. Remember that at the deepest level, our present circumstances g of our
own choosing. We should give ourselves credit for choosing especially difficult and
painful circumstances that have been designed to teach us and others important
spiritual lessons. And one day, we will find ourselves grateful for the privilege of being
an instrument of divine will.

As Gerald Jampolsky urged we can sayGoodbye to Guilt, because we are not guilty. We
can say goodbye to pride, because there is no need for false pride to boost our own
opinion of ourselves. All that we are and haveis a gift of God. God has no ego that
demands to be inflated by pride. God has no one to compete with for top marks. God is
God. And the fact that we have been made by such magnificence, and have Gail snage
at the core of our being, should make us feel very, very good about ourselves.

God is pure and holy; this purity and holiness is within us also . This is the way we were
born; it is the state of the natural inner child, the state of grace. Do not believe that you
were born evil. Parents who believe that their children are innately bad are not able to
fully love them. This withholding of love will affect the child's self -perception and can be
a serious impediment to the unfolding and blossoming of the fresh and beautiful image
of God that comes into the world with the birth of each child .

As previously stated, it is clear from the New Testament that Jesus placed great
emphasis on the value of children. Unfortunately, it seems to be the rule rather than the
exception that the lack of understanding of those who had responsibility for our

upbringing, and from whom we came to learn how to see ourselves and to feel about
ourselves (i.e., our ego perception), leads to the development of neurotic and sel
deprecatory attitudes; and, in severe cases of abuse, to serious mental illness.

The reality is that we all have the image of God within us . We will all eventually come to
this discovery, enriched during the search by the suffering that fosters compassion
Then we also will be able to love others and ourselves unconditionally, and we will be
able to love God with our whole hearts . This will be the end of competition, of striving to
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be better than others, because there will be no need for these artificial boostas of self-
esteem.

God wants us to discover our true nature, to be re-united with our natural inner child.
God wants us to come to realize that lasting happiness can only be found in the
discovery that we exist in a state of grace, in a loving relationshipwith him/herself .

In Home Coming, John Bradshaw quotes St. Augustine, whose own childhood

woundings are described by Donald CappsinThe Chi [.86s B8uoggstine sai
have made us for yourself, O Lord, and our hearts are restless until they rest n  yMru 0
Bradshaw infers that there is a limit to how reunited with God it is possible to become

while in a physical body, t h a.tHowser, Jesusewasa | | id
able to claim his divine birthright in totality .| believe it is possible for any of us to rest in

God and delight in his/her unconditional love while alive on this earth .

My own struggle has made me strong in the knowledge of Gods love and of my
acceptability in his/her sight . The struggle has also enabled me to empthize with those
who suffer from panic attacks or are confined to a psychiatric facility due to an illness of
the spirit or are depressed because they are not aware that they are lovedlt is my
fervent desire that my story will bring some measure of hope and peace to such persons.

| don't purport to know the meaning behind all human suffering . There are many
physical ailments that seem to have no purpose The suffering of young children is

especially troubling . However, | urge the sufferer not to be blind to a possible reason for
and purpose in all things. In You Can Heal Your Life, Louise Hay suggests that even
physical ailments have a spiritual cause, and that by changing our attitudes and outlook,

we can be healed. She, herself, was able to overcome caecin this way.

At times, it may seem as though the world is being overwhelmed with suffering. It
helped me to remember that the amount of suffering in the world is really no greater
than the most that must be endured by any single being.

/////////////////////////

ceeeeeeeceeeceeeeceeeceeeeeececeece

My sister's only son was in Europe. Just sixteen years old, he had spent the year with my
wife's sister's family and had attended a local school. The school year had just ended,
and, not having to write exams, he had decided totake the opportunity to see some
more of Europe before returning home.
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My sister called with the distressing news that her son had gone missing He had
instructions to telephone home at least every four days, but had not been heard from for
more than a week. The last anyone had heard was that he was headed for Greece,
intending to climb Mt. Olympus . The embassies of several European countries had been
alerted, and Interpol had been contacted, but there continued to be no news.

| tried to comfort my sister w ith words | truly believed, which were that, in God 6 imfinite
love, things would work out in the end . But | had no idea whether my nephew was alive
or dead. All | knew was that, whatever happened,God was in control.

We all began to fear the worst Even though | trusted God, | lay awake at night, crying
and worrying and praying . | couldn't begin to imagine the pain my sister, her husband
and their other children were experiencing .

Finally, just when my sister was on the point of flying to Greece herself to look for her
son, we received the good news Her son had called from Italy, and he was fine.
Apparently, somehow my nephew had simply not understood that he was to call home
while he was in Greece (although this explanation is clearly inadequate).

My sister subsequently talked about this experience She said that when the appointed
day for her son to call had passed, she began to fear the worstShe was especially
distressed because | had told her during a recent visit that she was going to suffer My
sister said that the agony she had experienced during those subsequent days and
sleepless nights had been almost unbearable, worse than any physical pain she could
imagine. She had witnessed her husband cry for the first time in their more than twenty
years of marriage. She believed that God had taken their son away, and then in his/her
mercy had given him back, and she knew that she would never be the same again.

But she had found a reason, a holy purpose, for this suffering As | have previously

indicated, at the time she was a social worker, and was admirably suited to this work .

She told me, however, that she had had no idea how painful it was to lose a child Now,

she would be able to offer true compassion and understanding to those she encountered
who had suffered such a loss.

Yes, spiritual suffering always has a reason It is God's way - and also that of our true
Self - of teaching us important lessons to make us whole Rather than trying to avoid our
pain through artificial means, we should endeavorto embrace it as best we can. Through
overcoming the cause of our pain, which lies solely in ourselves, we will find the truth.
And then we will be able to experience the joy of using our own suffering to help and to
heal.
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The issue of animal suffering was brought to my mind in a personally painful way. While
visiting relatives in a neighboring city, we received some very sad news from other
family members who were caring for our pets. Our beloved dog, just four years old, had
died. What was most difficul t to bear was not the fact that he was gone from us but the
way in which he apparently died - by consuming rat poison (which did not belong to us).
This poison contains a powerful anti-coagulant and the victim painfully bleeds to death
internally (although the vet to whom our dog had been brought did administer
painkillers) . We wished that we could have been there to say goodbye and to comfort
him . But one strange aspect of this was that | haddreamed about a week earlier that our
dog was dying - and | was so relieved to awaken and discover that it had just been a
dream.

We buried our dog in our back yard, and planted flowers on the grave. | don't know
whether dogs have an immortal soul, but | do know that they, too, are Godo ereatures,
and | believe that our dog's spirit has returned to the Source.

It hurts to think about how the life of such a fun -loving and lovable animal was so
prematurely snuffed out, albeit accidentally, by the actions of men - by us. This tragic
episode has made me question themorality of methods to attempt to control various
pests. Although | agree that some pests such as rats can represent a menace and threat
to human health, and should be controlled in some circumstances, surely there are more
humane methods than painful poisons. We humans do not have the right to cause such
suffering to any animals.

We must never be complacent to the suffering of other people or animals Jesus had
compassion for and healed many who were suffering both physically and spiritually, and

we are tofollow him . Offering help and comfort to the sufferer are acts of love. As Jesus

said to his disciples, Al nasmuch as you have
brothers, you have done it to meod. ThGaugh ir
is manifest, and both the comforter and the sufferer discover more of whom they really

are. Doas Jesusinstructed AiLet your | ight so shine before
good works, and glorify your Father who is in

Both the sufferer and the comforter can gain assurance from the words of the apostle

Paul: AFor now we see through a glass, darkly
but then shall | know even as also | am known... For God is at work in you, both to will
andtoworkforhi s good pl easureo.

One afternoon, a few days after my sister had called to tell us that her son was alive and
well, I was driving home from work and contemplating the marvelous workings of God
in my life. A song that | had never heard before began to playon the radio. It was Hope
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of Deliverance by Paul McCartney. This song is very meaningful to me, and it is my hope
that my story wil/| shed some | ight wupon #fthe
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Chapter 20 71 Archetypes and Dreams

In this chapter, | will amplify on some aspects of what | have previously experienced and
described in the <context of Adept hdo psychol c
recent theories in transpersonal psychology (including Psychosynthesis). In particular, a

more detailed discussion based on the theories and findings of C. G. Jung, about which

volumes have been written, is appropriate. As explained in Man and His Symbols
(edited by Jung), Jungds most i mportant contr
of the Aunicmins ¢l okeodothe Asubconsciouso of Fr
student) merely a glory hole of repressed desires, but as vital and real a part of the

individual as the conscious ego, and far wider and richer. The | anguage and Ap
the unconscious are symbds, and the means of communication are dreams.

Before proceeding, however, | want to state that | am well aware that the contents and

workings of the mind are extremely complex. My interpretations of my feelings and

reactions and the meaning of my dreams th a t I give in this story
s t o.nleam presenting what makes the most sense to me in my current state of
understanding.

According to Jung, we al | .ha describad byi pliechaet o n a |
Washburn (The Ego and the Dynamic Ground), the personal unconscious consists of
two parts i1 t he fipersonal embedded unconsciouso a
unconsci ouso. Of particul ar i mportance to o
unconsci ous, whi ¢ h ciodisovanedrasd reprassed menmorees and/ O

emotions that are responsible for our hang-ups and neuroses and guilt In Owning Your
Own Shadow, Robert Johnson asserts that until we have accepted anchonored our own
shadow, we cannot be whole, for what is hidden and ignored can wexpectedly and
painfully turn up . Indeed, it was the sudden resurfacing of my own disowned shadow,
demonized through many years of repression, which resulted in a spiritual crisis for
which | was hospitalized. Just as important, we must own our shadow to avoid
projecting it on others. | am saddened by the realization that, until | understood what |
was doing and why | was doing it, | projected my shadow onto my dear son (for which |
have asked his forgiveness).

Jungian psychology says that we alsoshared c ol | ect i v e - asupa@aersemali o u s 0
unconscious that contains a vast wealth of knowledge accumulated by the human

species since the dawn of manMy understanding is that this collective unconscious may

be considered to be an offshoot of the Spiritual Ground (or at least a link between the

ego and the Ground), and is therefore replete with transformational potential . Within
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the collective unconscious are found, among other things, symbolic mental images or
Afarchetypeso that m owind and shapé the&k veay vaeract and thinks i b | e
without us being aware of their presence. But when the mind has been freed of its
pathological complexes, the knowledge and force of the archetypes within the collective
unconscious can be accessed and assimilatednto our consciousness. The collective
unconscious is the birthing ground of the great myths that express the deep truths of our

spiritual evolution.

Jung viewed the archetypes of the collective unconscious as inherited spiritual symbols
that contain pre-determined meanings not amenable to personal alteration. However, as
described by Dr. John Nelson in Healing the Split , recent field theories of consciousness
hold that the collective unconscious is not fixed, but rather evolves in synchrony with
the evolution of human consciousness This is a dynamic give-and-take process, in
which information from our collective past is incorporated within personal experience
to help shape our collective future.

In The Primal Wound , Psychosynthesis therapists John Frman and Ann Gila cite Alice

Miller in stressing the therapeutic importance of recognizing the specific causes of

childhood psychic wounds. For example, injuries caused by an abusive mother cannot

be heal ed by addressing one o snduaGoddess Kaliowar d
(representing the fAdevouring mothero archety
destructive actions are generally considered to enable rebirth at a higher level) Rather,

memories of abusive situations and the accompanying feelings mug be uncovered from

the personal unconscious and grieved

It has been claimed that access to the collective unconscious (or Ground) is premature

in the case of those who suffer from schizophrenia, but my own view is that natural (i.e.,

not drug-induced) access to the collective unconscious is always for our goodl say this

because | believe that the will of the universal Spirit, God, is expressed in this manner. |
believe that the collective unconscthemms i s a
of God. Each one of us can discover the will ofGod in our lives - our true happiness and

joy - when we are able to connect to this channel of awareness with trust and love (i.e.,

when primal repression has been overcome, at least temporarily).

Archetypes are expressed via symbols that may vary depending on personal cultural
influences and beliefs. In general, the archetype of God in the western mind is the
essentially masculine all-powerful, creative (or destructive) invisible force, which may

be symbolized in an individual by the sun (and light in general), the father (itself an
archetype), mountain peaks, the phallus, the psychoanalyst, authority figures (e.g.
policemen), political groups, religious sects and so on. The notion of culpability or guilt

isal so an archetype that itselSdviorgi ves rise to
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But according to Jung, it is the feminine archetype of the Mother (what he called the

AGreat Mot hero) that has an especTheadrchelypepr of ou
of the Mother may be symbolized in many ways, including: women in general, the

womb, the breast, the unconscious mind, the earth, the Church, water, fruit trees, the

shade, the fAmotherl ando, and of p-rinshoctialp al i mj
that gives life, nourishment and shelter .

Jungds archetype of the Great Mot her (repres:
the biological mot her) has two sides: the 0iGc
with unconditional | o v e(which dedelops hater) thal tereatensb | e Mo
our developing self-hood by requiring certain behaviors of us and by not always being

available. Confidence in the archetype of the Mother (the Good Mother) is reflected in

confidence in life and in death; while fear, distrust and profound hostility toward the

Mother (the Terrible Mother) translate into fear of life, fear of the unconscious in our

own minds and fear of death. Small wonder why it is so often very difficult for one to

completely separate oneself, in a pgchological sense, from one's mother - the
accomplishment of which is a crucial aspect of psychological maturity and ultimate

spiritual well -being.

But Jesus' statement that one must become like a little child in order to enter the
kingdom of heaven is no less valid or important. As infants, we basked in the
unconditional love and bliss of the Ground . We have lost this connection through primal
repression and over-identification with the wounded ego . Jesus was saying that we must
rediscover our childlike in nocence and wonder, that we must give up egebased
activities like judging and competing with others . Jesus was saying that we must find
our true selves and our proper relationship with the Ground, upon whom we are
dependent for all things. Jesus was not sying that we are to remain dependent upon
our biological parents.

't is the childlike mind, in theosamde reespomi
to the collective unconscious and the mind of God.

The distinction between the archetype of God and that of the Mother is a reflection of
western, but not eastern, thought. | have previously discussed how the predominant
western image of God as a masculine figure is largely a product of JudeeChristian
culture, but that the feminine aspect of God (the Goddess) has long been recognized in
eastern religions as well as many secalled primitive religions . However, the power and
significance of the archetype of the Goddess is becoming increasingly significant in
western spiritual evolution, as witnessed by the plethora of recent Goddess writings.
Indeed, archetypes of both God (Father) and Goddess (Mother) reside within us all and
are revealed at the opportune times when our individual development reaches the
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appropriate level of understanding. This is because the creative power of love that

upholds the universe necessarily encompasses all, and is therefore both fully masculine

and fully feminine. Thi s makes sense in the context of
and the fact that we are all, male and female, rade i n t he CHewvavwrpatds 1| m;
this point in our history, the spiritual pendulum in the west is undergoing a swing

toward Goddess expression, which is necessary to balance the excessive power and

influence of patriarchy that has existed for the past few thousand years.

Indeed, in The Ego and the Dynamic Ground, Michael Washburn expands the Great
Mother archetype to include this connection with God, in that he posits that the Great
Mother archetype fully represents not just the primary caregiver but also the Ground.
This conception, which from my experience is valid, gives the Great Mother not only
archetypal and personal reality, but also dynamic reality, which has the power to effect
our spiritual transformation in a profound way.

So Jesus saysn the Gnostic Gospel of Thomas A My  mo[galveeme falsehood, but
my true Mother gave me | ifeo.

To a child, both the father and mother represent God, but there is a distinction. From
my perspective, the behavior and actions of the father are primarily incorporated in the

devel opment of t he i mage o f t he i God witho
masculine God of power , whereas those of the
withino, t he |1 mmaaddess of lovenSubsdquently, Mying Gur return

journey to unite with the Ground, we discover (or remember) that this split is artificial -
God and Goddess are one God, which is expressed in the archetype of the Self.

The image we have of God within- the core of our being, is especially crucial to our own
self-image. The ideal situation, of course, is to have very positive role models for both
the transcendent and immanent aspects of God. However, those who have a nurturing
and protective mother figure are much better able to withstand abuse from the father
without internalizing it.

For me and others who grew up with an abusive, alcoholic father and an unprotective
mot her , it was .ddewlpeea t¢rrible pnd dedppeaated sense of guilt
and shame, and an image of a tyrannical God whose love was conditional, and from
whose judgment there was nothing and no one to protect and defend us. We couldn't
simply be ourselves, so we had to forget who we really are and become something else
something phony.

In order to be healed, we have to learn that the largely unconscious images that we had
of ourselves, our parents and God were wrong We have to come to recognize our
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parents for what they really were i wounded human beings who did their best
considering their own circumstances and understanding. We have to come to
understand that our image of God was largely cultural and the product of our
upbringing - that by nature God is not only masculine creative power, God is also
feminine unconditional love a nd wisdom (Goddess). We have to come to understand
that we were all created in Gods image. And we have to use this newfound
understanding to remake our self-image from that of a sinful beast to a divine reflection
of God. This is the journey described by Joseph Campbell in The Hero with a Thousand
Faces

The heroic journey of inner transformation and ego -submission to the Ground will be

reflected in the character of our dreams. At the beginning of the process, as knowledge

of the presence of the Ground begins to well up from our deep unconscious, where it has

lain since primal repression, our wounded ego views it as a threat This is largely

because wesee it as being very different from ourselves. Our ego perception is still

clouded by misunderstandings of our true nature T we dondét yet know t hat
unconditionall vy, and we donot |l ove ourselves
|l i ke guilt and shame. We dondét yet Inaure t hat
T unconditional love. Because we have been taught to be afraid of whm we really are,

our God-given natural instincts have been disowned and repressed As explained in the

essay Dialogue with the Demonic Self (Hal Stone and Sidra Winkelman), found in

Meeting the Shadow (edited by Connie Zweig and Jeremiah Adams), severe repression

of our instincts can result in their demonization . Therefore, we might have nightmares

of being threatened by monsters, ravenous wild beasts or even devilsThese threatening

dreams are characteristic ofthe spiritual growth phase that Michael Washburn ( The Ego

and the Dynamic Ground) <cal |l s fAregression in the .servioc
These dreams will gradually give way to dreams in which the actions of the beasts are
discovered to benon-threatening, even loving. For example, | dreamed that that a large

wild wolf approached me, but instead of causing me to flee in terror (as in earlier

dreams), it immobilized me (by sitting on my lap) and proceeded to vigorously lick my

arm. Dreams sudh as this, in which we learn that the powerful instinctual energies of the

Ground that we previously disowned are loving rather than harmful, are characteristic

of the next phase of spiritual gr owt h, whi ch
s p i .rDurtng this phase, we may also dream of being naked (or nearly so) in public

while experiencing little or no discomfort, for we are becoming less and less afraid of

being who we really are.

In Awakening the Heroes Within, Car ol Pear son sjhouwsn @yh aits ntohte
for certain people under certain circumstances. For some of us, a crisis may force us to
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embark on the journey against our wills, but all of us, by exploring the paths available at
every point in our lives, can live heroically.

| read somewhere that our myths express the collective dreams of humanity, but our
own dreams express our personal myths

I have had several dreams that may represent
Awarrioro archet yp.eThesei deamsilyave deen absup older men,
seemingly either wise or strong, who manage to escape from lifethreatening situations

in which they were very nearly drowned by anonymous opposing forces | anticipate

with great excitement the continuation of my spiritual journ ey.

Discovering within one's own mind the there -to-fore unconscious symbols of these
powerful archetypes, replete with spiritual significance, is very important in the healing
process It is not surprising, then, that during our journey to wholeness, we wi Il
encounter a good many of the archetypal symbols mentioned above The symbols first
come to us in dreams, for it is while dreaming, when our minds are not distracted by
things around us and our defensesare lowered, that the unconscious (and God) can
most readily speak to us.
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Chapter 21 7 Dream M essages

| had two dreams that impressed upon me the fact that the young child worships and
adores his/her parents, as representatives of the archetypes of God and Goddesdf the
child is fortunate to have wise and loving parents, the result will be wholly positive and
will help the child to develop a true understanding of the nature of God. But if the child
does not see the parents love for him/her reflected in a caring, attentive and nurturing
environment, the child feels that s/he is to blame, that s/he is not lovable, and that God
IS punitive.

The first dream concerned my father, but a prelude is in order. My father died of a heart
attack several years ago, after suffering from prostate cancer for many years The
medication he was prescribed had weakened his heart He did not have an easy life His
mother died from complications of childbirth when he was eight years old, and his
father emigrated soon after. He was shuffled among dirt-poor foster families for four
years before himself emigrating to come to live with his father and stepmother . Having
only a partial primary school education, at the age of thirteen my father went to work in
bush camps cutting pulpwood. He was finally able to obtain permanent employment in
a paper mill, where he spent forty years working shifts.

My father's younger brother was killed at the end of World War Il . He apparently

walked into a known mine field . Shortly before my father died, he revealed a family

secret that had contributed to the unconscious pile of shame in which we were

immersed. He confided in me that he had long suspected that his brother's death was a

suicide. He had heard secondhand accusations that his brother had engaged in
homosexual activities during whichhe had per ffavarsime i ofi hi s superi o
believes that the shame was too much for his brother to bear.

My mother's life, on the surface at least, seems to have been far less turbulent and
stressful. From what she has told me, she knew her parents bved her and she was not
mistreated; yet the fact that her younger brother died from the effects of alcoholism says

that all was not well in her immediate family . She was teaching in a rural school when
she met my father, and she continued to teach until her retirement.

During a social visit by my parents some years ago, the topic of conversation turned to
childhood memories. My parents, in particular my mother, had difficulty understanding

the cause of the spiritual upheaval | have described The reader has learned that my
mother was spiritually rigid and emotionally needy, while my father was an abusive
alcoholic. | recounted to my parents how | had experienced a vivid recollection of
childhood physical abuse, sanctioned and often ordered by my mother but carried out
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by my father, but that I didn't blame them for it, for | knew that they were doing their
best. Without hesitation, my father told me that he was sorry for having hurt me, and it
was obvious to me that he was sincere.

My mother, on the other hand, denied that she had ever requested that my father
physically discipline me, which surprised me. She insisted, as she hd on many
occasions during recent years, that she hal always loved all of her children a great deal
| do not doubt that she loved us to the best of her ability, but it is also clear that she was
not prepared to accept any responsibility for her daughter's suicide or my spiritual pain.

And now concerning the dreams. | n t he fir st whi ch | had sh
death, my father was being carried in a procession on a throne of some sort, and | was

holding up one corner. As we walked, a choir of men was singing absolutely beautifully

in his honor, and | was enthralled. When | awoke and remembered this dream, | was

pleased | loved my father and know that | have forgiven him (which was made easier for

me by his expression of regret). | believe that, considering the circumstances of my

father's life, he was a hero.

In the second dream, | was a very young child | was with my mother, and she was young
and beautiful, and | loved and worshipped her. My feelings on awakening from this
dream were a mixture of nostalgia, regret and hope. | know that | once loved my mother

deeply, but my love was betrayed | also know that on a spiritual level of understanding,

| still love her. And | told her many times that | love her. But on the healing level of
feelings and emotions, | have had great difficulty expressing this love. Could it be that |

am afraid to love my mother? Or could it be that | have not yet completely forgiven her,
and | am attaching conditions to my love? Do | feel that by withholding my love, | am

somehow punishing my mother? Am | not aware that by holding back my love, | am
hurting myself? Why is it so difficult for me to love my mother unconditionally?

More recently, | again dreamed that | was observing my mother and father in the

kitchen (the same place they were when Idreamed many years ago about overhearing

my father ask my mother AWhere i s tBuentireast ?0
more recent dream, my mother was berating my father about his drinking . My father

looked terribly sad, and then he started to cry. | felt so badly for him that | starte d crying

too. | am coming to realize the extwatatkofttoe whi c h
empathy affected the rest of our family, in particular , myself. There is great pain

associated with lack of nurturing that | am in the process of allowing myself to feel. This
non-empathic environment, and my subsequent attempts to be perfect for my mother, is

the main reason my shadow grew to such ominous proportions.
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As my poor mother aged, she began to lose her short-term memory. It was frustrating
for her family, but it must have been especially so for her. She also had bouts of
hypochondria. It seems that her repression of her unconscious pains and fears, which
she had so steadfastly maintained with the help of her religious addiction, may have
been weakening, possibly because therewas no longer anyone around to carry her
shadow baggage for her

Another dream | had concerned my brother. He went through a painful divorce. Two
years older than |, he, too, was subjected to physical punishment as a child Perhapsas a
consequence, he has suffered from ulcerative colitis (a serious bowel disease generally
regarded as being of psychosomatic origin) for many years He also has vitiligo, which
Louise Hay, in her book You Can Heal Your Life, claims is a reflection of low self-
esteem.

In my dream, my brother and | were underground, within some buried ruins of some
sort. We encountered a narrow, dark tunnel, into which my brother proceeded, but | was
too frightened to follow . So | waited and waited, apprehensively, until finally my brother
reappeared from another direction. But he had changed He looked absolutely radiant,
self-confident, and entirely comfortable with himself . And accompanying him was a
woman | did not then know, but they were partners, and they were happytogether. | am
pleased to report that my brother has since remarried and is indeed happy.

Many years ago, | had a terrible nightmare. In it, my wife had entered the former home

of my grandmother, in which my mother had been raised. This home was located rext
door to my parents' home, my childhood home. | went to find my wife, but on entering

the door, | saw within only a mysterious, dark hole . | called my wife, but it was apparent
to me that she had been consumed by the holel became very frightened, and retreated
to the back lawn. It was very dark, so dark that | couldn't see a thing, but | was aware
that something very threatening - some nameless monster- was coming out of that hole
to get me. | was extremely frightened at this point, and began to wail, and then | woke

up.

My wailing also awakened my wife, who told me that | had sounded like a pack of
wolves. Our young daughter had been sleeping only fitfully, and shortly thereafter she
awoke screaming fAThere' s no mo this faet.rShe used s
this phrase several times over the next few weeks, and each time we assured her that,
indeed, there is no monster. We could only assume that this fear of a monster arose
from something one of her older siblings said or did. But, as | have stated, we are one in
the Spirit, and perhaps this applies especially to young children and their parents. As
this dream pointed out to me, in my unconscious | perceived the presence of a monster
in my mother's childhood home. What was it ?
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In discussing the meaning of this dream with my wife, she asked me whether | could
remember experiencing anything frightening when 1 visited this home as a child . The
answer is no. Why, then, did | have this dream?

This home was my grandmother's home, where my mother was raised. | was very fond
of my grandmother, and | especially remember her laughter and her generosity.
However, | am aware that she was quite bigoted My wife has reminded me that my
second-eldest sister (the social worker) told her that she believes that my grandmother
contributed greatly to the dysfunction in our family. Apparently, my grandmother
belittled my father, because he was not good enough for her only daughter She probably
resented him even more for having got her daughter pregnant so she would have no
choice but to marry him.

My mother told me that her own mother adored her, that she thought that she was the
Aicat ' s.Mypmatherpapparently, could do no wrong in my grandmother's eyes. But
my mother also told me that she used to be very frightened of death - that she would
reassure herself that she would not die, because she would simply refuse to close her
eyes And | know that she was forced to hide her true self, her natural child, very deeply.

| believe that her attempts to express her natural sexuality were severely repressed
during her childhood . Later, her own response to the shame of becoming pregnant out
of-wedlock likely was to repress her femininity even more. During my childhood, she
always wore a thick mask of pale facepowder and penciled-in eyebrows, she seldom
dressed in feminine attire, and she covered her face with her hands whenever she
laughed. | never heard her sing, even in church, for she always insisted that she had a
horrible voice.

Is there not a message hee for me? | have prayed for the ability to truly love my mother,
but to this point, | have encountered internal resistance . Although | understood that my
mother was also very much a product of her own upbringing, | had failed to appreciate
how dysfunctional her upbringing must have been. Now that | have felt the horror of her
childhood home, | can understand how she had to bury her true self beneath a cold and
sterile mask. With this understanding comes real compassion, and | feel a great sadness
over what happened to my mother.

This dream has caused me to examine more closely the circumstances of my mother's
upbringing. My mot her 6s surviving brother has confi
t he pant s o0 -isme whsdahe dommant fdrcg My grandfather, who died of lung

cancer at a relatively young age, a few years prior to my birth, was apparently a quiet

and reserved man who had difficulty expressing affection even to his own children. The

fact that both of my mother's brothers had themselves married very dominant and
emotionally cold women (both marriages failed) is evidence of my grandmother's

130



personality, for it is true that many men marry reflections of their mothers . My brother,
too, made the mistake of marrying a cold and selfish woman, and | feel that | was very
fortunate not to have fallen into the same trap.

So now has the blame been shifted from my mother to my grandmother? No! My
grandmother, too, was very much a product of her own upbringing . She was not born a
domineering bigot. Is it not crystal clear that there is no one to blame?

Does the monster now have a fac@ Again, the answer is no. But the monster is no less
real. It is the real void of ignorance, hatred, shame and fear that develops when
unconditional love is absent. And it is this monster that forces the inner child into
hiding.

My own natural child was forced deeply into hiding . It was replaced by my false self,
what | perceived to be an unlovable beast And | suffered as a result | suffered to
discover the truth about myself, because it is impossible to fool oneself My suffering did

not end until | fully understood that | was innocent, because only when | understood

that | did not deserve my suffering was | able to have compassion on myself And
through having compassion on myself, my demons of selthatred were exorcised, and |
discovered to my great joy that | love who I ami a divine child of God.

Dreams can also provide assurance and guidance in making important decisions in our
lives. For example, shortly after | had felt compelled to leave my job, in the midst of very
difficult circumstances with an unknown outcome, | dreamed that | was hanging from
the tail of a twin -engine plane, and | was very concerned because one wing, complete
with engine, had fallen off. Somehow, the pilot was managing to keep the plane
airborne. However, the situation deteriorated further when the rema ining engine caught
fire. The plane began a steep, apparently uncontrolled decent, and my concern
increased. But then | realized that the rapid decent had extinguished the fire in the
remaining engine. Hopefully, | began to search for someplace for the pilot to land. The
only option was a long-abandoned runway, covered with shrubs and rocks As the pilot
skillfully slowed the plane, | wondered how he could possibly land safely Miracle of
miracles, he brought the plane down as gently as can be, as if on add of feathers. Upon
landing, | approached the pilot (whom I did not recognize) and proclaimed that he was a
hero. Then, as if to reward his skill and perseverance, | began to massage his shoulders
At this time | aw oke, and gave thanks for the message.

Of course, dreams need not necessarily express obvious archetypes in order to be
meaningful . Il have previously stated that | d
death having followed my wuncl eAndsodhad neger st er 6
sad goodbye, until I dreamed of encountering an old woman lying at the side of a path.
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She was exclaiming that she was sick and wanted to diel told her that she still had

living to do 1 that life was precious and she had not yet completed her task She then

jumped up with great vigor and began to dance down the path After she had gone a

short way, she turned to face me, and | recognized my grandmother She s ai d, il
youo, and | s ai.tdhenwekacH contineedproour,separaieomays

We are all on the hero's journey, the inner spiritual journey to freedom, the journey to
recover the lost inner child. Our dreams will reflect our progress and give us clues to
guide us, so we should pay attention to them Keeping a dream journal is helpful. When
| awaken in the night (which often happens just as a significant dream is ending), |
immediately jot down what | can remember about my dream(s) . The dream message
may be readily apparent, or it may require several related dreams to reveal a significart
pattern. Over time, | have found that the content of my dreams has evolved in sync with
my spiritual evolution .

Donét be concerned i f you have difficulty rec
feel may be especially significant Important mate rial not made conscious one night will
be repackaged and presented, perhaps in a different context, at a later time

There are many reference books available that help in dream interpretation by providing

the most commonly accepted meanings of dream symbds. For example, the bear is
purportedly a powerful symbol of the feminine and the anima . This helped me
understand the significance of what used to be a common dream- being chased by a

bear However, i f the book interpr ee¢aecathecreatorsdon ot
of our own dreams, and we are therefore also their best interpreters.

Repressed material from our unconscious often manifests in our dreams in a seemingly
menacing form. | used to often dream of frightening feminine apparitions, in gho stly or

cat-like form . Courage is important. We should try to be aware in our dreams that,
while the fear is real, the danger is not. Whenever we can turn and face the object of our
fear, we take a big step toward wholeness When | found the courage to confront the

feminine ghost, it dissolved. The next time it appeared, | was able to use it for a greater
purpose, and it has not reappeared.

ALucid dreamingdo, wherein the dreamer becomes
recommended as a way to help usconfront our fears. | have never made any serious
attempts to cultivate lucid dreaming, although | have had a few spontaneous
experiences that have been interesting, perhaps because | keep a dream journallt
seems to me that if we know that what we fear s just happening in a dream, we may not
be pushed to do the work required to truly benefit. It takes a lot more courage to
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confront our dream fears when we donot Kknow w

know that iitdéds Ajust a dr eamo

Some time ago, | dreamed that | was admiring a beautiful, snow -capped mountain that
was visible from our summer cottage (although there are in fact no mountains anywhere
in the vicinity). | called my wife and children to come and see it, and suddenly the
mountain was rig ht at my feet with the peak soaring majestically immediately above my
head. | was at once awestruck and excited in a very spiritual sense.

When | awoke, | remembered the dream with fondness and reverence, and considered

the spiritual symbolism of mountai ns. | recalled The Ascent to Truth and The Seven
Story Mountain , whi ch descri bed Thomas Me r tThen 6 s
Ascent of Mount Carmel by St. John of the Cross, and | thought about Moses receiving

the Ten Commandments and about Jesus' Sermon on the Mount The mountain having
moved from the horizon to my feet also reminded me of Jesus' exhortation to his
disciples that if they even only have faith equivalent to a grain of mustard seed, they can
indeed move mountains.

Several nights later, | dreamed that | was very bothered and upset - | seemed to be lost
and didn't know which way to go. Then it suddenly occurred to me, while still dreamin g,
that | had to read the Old Testament book of Isaiah, and at once | felt relaxed and at
peace.

Upon awakening, | remembered this dream, and wondered why it apparently was
important for me to read Isaiah (a book that | wasn't especially familiar with and had
never before read in its entirety). | was actually a bit nervous because | was afraid that |
would read it and not find the answer that | seemed to be looking for. For this reason, |
waited several days before deciding to heed the message in my dreanBut when | finally
did open my Bible, the very first passage to meet my eyes was Isaiah 29:13 The Lord

S F

says, AThese peopl e come n éanormewith tharlips,ibuth t hei

their hearts are far from me. Their worship of me is made up only of rules taught by
me n .Sametime later, | learned that Jesus quoted this same passage from Isaiah when
he chastised the Pharisees in Mark 7:6.

| was fascinated as | continued to read the prophetic words:

i Ther erfcomoee will | astound these people with wonder upon wonder;
the wisdom of the wise will perish, the intelligence of the intelligent will vanish .
Woe to those who go to great depths to hide their plans from the Lord, who do
their work in darkness and thi n k , OWh@®Wheewi luls know?d
things upside down, as if the potter were thought to be like the clay! Shall what
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is formed say to him who f ®Camthalpotisay,of 6 He ¢
the potter, OHe Kknows nmeowillimatlrehadon beltutneda v er y
into a fertile field and the fertile field seem like a forest? In that day, the deaf

will hear the words of the scroll, and out of the gloom and darkness the eyes of

the blind will see. Once more, the humble will rejoice in t he Lord; the needy will

rejoice in the Holy One of Israel. The ruthless will vanish, the mockers will

disappear, and all who have an eye for evil will be cut downi those who with a

word make a man out to be guilty, who ensnare the defender in court and with

false testimony deprive the innocent of justice. Therefore, this is what the Lord,

who redeemed Abraham, says to the house of Jacob 6 No | onger wi | | N
ashamed; no longer will their faces grow pale. When they see among them their

children, the work of my hands, they will keep my name holy; they will
acknowledge the holiness of the Holy One of Jacob, and will stand in awe of the

God of Israel. Those who are wayward in spirit will gain understanding; those

who compl ain will aiac20:4424)i nstruction. o (1

| knew that Isaiah's prophecies applied to Jesus, but in light of God's undeniable

workings in my own life, and my dream message to read Isaiah, | suspected that they

might in some measure apply to me and to all others who are struggling through a

spiritual transformation . Jesus himself told his disciples that they, too, would perform

miracles. T o my mi nd, t he phrase At hose who ar e
understandingo was .darpbhat is anknitalillness, gut a fackcof n t
understanding ? And during my spiritual journey, | came to understand the importance

of the divine feminine, and | had recently and very emotionally acknowledged that God

was my .fi masrbécoming increasingly convinced that it was Gods will that a

revolution of sorts in the manner in which Christians perceived God was to occur - that

we were to pray, AOur Mot her, who art Jin hea
Perhaps fiGoddesso is the finew nameo ofl2t he Sp
As | continued to read Isaiah, | encountered several references to mountains that

reminded me of my previous dream.i How beawut i f ul on the mount
those who bring good news, who proclaim peace, who bring good tidings, who proclaim

savati on, who say to Zion, Your God reigns! o
holy mountain, and give them joy in my house
who makes me his refuge wil/ i nherit the | an
57:13 ) ; AnAnd | wil|l bring forth descendants fro
possess my mountains; my chosen people will inherit them, and there will my servants

l'ivedo (lsaiah 65:9); AThey wi | | neither har.

the Lordo (Il saiah 65:25).
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It occurred to me that a very iIimportants mess:
holy mountain had been given to me - that it was the inheritance and the dwelling place
of all of G o d dhildren.
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Chapter 2 21 Synchronicity and | ntuition

There are numerous mileposts, or significant occurrences, along the road to wholeness.

These may take the form of seemingly chance interactions with something outside of the
sufferer that <coincide with par€iGclungaoinedst age s
the term fAsynchronicityo for t hit is, oftcgupse, o f i
derived from the word Asynchronouso, me.aning
Anot her word that I consider sapephdcpbt eot odef
At he gi ft of being able to make .Aeolndidgntd f u l d
cannot become meaningful until the individual discovers the meaning.

The reader may have noted an apparent inconsistency in the above definition of
serendipity, for how can a gift be an accident? A qift is given with purpose. The
inconsistency disappears when we allow that, although on the physical plane there was
nothing to cause the synchronicity, the same cannot be stated on the nonphysical or
spiritual plane . Indeed, in order for a synchronicity to take on meaning, we have to come
to accept that the interaction was not the result of chance alone but was due to unseen
activity on the spiritual plane . We have to come tounderstand that the synchronicity
was a gift from a loving higher power given to help us on our journey.

The point in our own journey at which we come to accept that chance occurrences are
indeed synchronicities (i.e., gifts from the spiritual plane) cannot be predicted . But, it
seems that all travelers eventually reach this conclusion It may be after a particularly
powerful experience early on in the journey, or it may be after a succession of more
minor experiences. However, once we come to recognize the presence of synchronities
in our life, they begin to pop up with considerable regularity, or rather they begin to be
recognized with regularity.

In my case, the first and perhaps the most significant synchronicity occurred early on in

the particularl y ifomyetruggke. A8 previouslg descsbeda lghad o
reached the end of my rope, and had begun to consider that suicide would be the only

way to end the pain. In utter desperation, | prayed to the creative force for help. | lay on

my bed, and my mind seemed to gomomentarily blank . At the same time, my two-year

old daughter jumped up on mpstantly twas lifted dutaf al | e d
my wounded ego and freed from all fear. | was home again.

Although this state of perfect peace was shortlived, even after | found myself
submerged in fear once again, | knew that | had been the recipient of a miraclei a
major synchronous event that gave me sufficient hope to enable my inner
transformation to begin .
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Another major synchronicity occurred when, about a mo nth later, my family and | flew

to my hometown to spend Christmas with my parents. Upon arrival, | was concerned to
discover that | had forgotten to bring along my anti -anxiety medication 7 | coul dnét
how | could possibly forget something so important. But it was only shortly afterward,

while pondering the meaning of these recent events, including the state of peace | had
experienced, my dreams, and the fact | had forgotten my medication, that | came to the
conclusion that | 7 the unlovable wretch T was loved by God. This sparked the
passionate electricity in my being 1 the kundalini fire that ended my panic for good . And

so my forgetting my medication was synchronous with, and perhaps necessary to, my
experiencing the love of the Divine.

Subsequenty, there have been many other coincidences that | have recognized as
synchronicities in my journey. ” There were the very meaningful Bible passages that |
encountered on three separate occasions when | was searching for direction There was
the anonymous phone call | received one evening, just when | felt the need for some
external reassurance that | was not alone in my struggle Then there was the time |
impulsively drove several hundred kilometers to meet privately with my sister, and
found her alone at home even though her husband and children would normally have
been at home also Another example occurred as | was driving home from work,
meditating on the marvelous workings of God in my life and wondering where it would
all lead. The car radio was on, aad | heard for the first time the new song, Hope of
Deliverance, by Paul McCartney. These inspirational words led me to begin to consider
that | could help others overcome the darkness in their lives.

One evening, after | had been thinking about the nature of love and the rewards of

selfless service, | answered a knock at our front door It was a stranger, who
apologetically explained that he had fAstupid
and did | know of anyone who might have a chain with which to pull him out ? |

retrieved a sturdy rope from the trunk of our car, invited him to hop into our truck

beside me, and drove the short distance to his vehicle. In no time at all, we had his truck

out of the ditch. The stranger was very appreciative, but | was a bit taken aback when he

asked if he owed me anything | said of course not, wished him well, and we parted

company. Later that evening, | thought about how good it made me feel to perform this

small act of kindness. Who owes whom?

7. The concluding Part Il of this book describes a further major synchronicity of divine grace in my life.
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Most of the synchronicities | encountered, while stretching the realms of coincidental
probability, nonetheless required faith to be ascribed to activity of the Divine . There
was, however, one incident in which the Divine was clearly and directly involved in an
interaction of an external material object with my own being . | am referring to the time,
previously described, when after a night of physiological kundalini activity in my body, |
awoke to discover that the house was cold because the furnace, which was modern and
had never given us any trouble, had stopped running. | was startled when the furnace
started up immediately when | touched the control box with my finger.

Later, while flying out -of-t own on a business trip that | di
fell in love with my inner child, and then while driving from the airport, | received

healing words of love and forgiveness from my dead sister As if on autopilot, | was able

to go directly to my hotel, without needing to consult a map. This is an example of

intuition . That my intuition appeared at that time to guide me to my hotel enforced in

me the validity of my encounters with both my inner child and dead sister . This,

therefore, also represents synchronicity. Intuition and synchronicity are closely related

in that both involve a highly personal contact with the Divine at specific periods in our

lives.

Intuition is traditionally considered to be a feminine characteristic T hence, the term
Af emini ne . The followingi imcident helped me to clarify the relatio nship
between intuition and the feminine . During a visit to Europe, shortly after | came to
accept and feel within my heart the reality of the divine feminine - that God was also
Goddess, and my Mother who loved me- | set out by car with my son to locate the home
of his friend. | real |l y di dnAgain, kwa imuitively guidedadyectly to the

home we were looking for, and again, | knew that this was a synchronicity that was
meant to convince me of the power of the divine feminine.

Alaterexamp|l e of synchronicity occurred in connec
the funeral, | delivered a eulogy (reproduced in Appendix B), in which | summarized my
spiritual struggle and my fatherds beneficial
henow wor e t he .fmnedmatelyafterntard]my family and | gathered at the
cottage in order to plant.Umn duragieal, a meautiiy f at h e

Monarch butterfly alighted on my hand and remained there for several minutes, while |
walked about the grounds and displayed this symbol of regeneration and new life. The
meaning was unmistakable.

Synchronicities tell us that there is a loving intelligence, God, behind the physical
universe. If we remain open to synchronicities in our liv es, we will recognize them, and
they will give us inspiration and guidance for the journey.
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Chapter 2 31 Unconditional Love

| write this while seated at a desk in a restored thirteenth century farmhouse in south ern
Europe. When | gaze out the secondstory window, | see golden fields of corn, ready to
be harvested, and on the horizon, the rolling foothills of the mountains.

My family and | have been living with my in -laws for the past several months, while my
wife undertakes graduate studies at a nearby university. Our three oldest children are
enrolled in local schools. Thanks to computers and faxes, | communicate with the office
Aback homeo wi.tkdrallrofuk, éhis isa eery specaktime in our lives. For
me personally, it is an opportunity to unwind, to relax, to spend more time with the
children, to experience another culture, to improve my foreign language skills and to
contemplate. This time is a very special gift from God.

What | have been contemplating, most | vy, S the concept
Previously, | have described how a completely unconditional love is central to my
understanding of God. Although this is an understanding that has been shared by many
over the centuries, it is still quite new for me. It has certainly revolutionized my whole
outlook on life, and is absolutely central to the spiritual healing with which | have been
blessed.

NfBe perfect, as your FSoiebus told themmulhtees\dwing the s
Sermon on the Mount. These words caused me considerable consternation for several
years foll owi ng tdlave at @hvistmas 19BlotnvasamposSideddr a
human being to be perfect, | believed. Perfectionism was a curse with which | had
struggled for almost all of my life, and it had made me miserable.

Jesus' instruction, of course, had absolutely nothing to do with how well one performs
academically, or in sports, or in business. It did not mean being p erfect in the sense of
not committing errors . | believe that Jesus was telling us to be perfect in love Perfect
love is unconditional. Unconditional love entails forgiveness for mistakes and
shortcomings, both one's own as well as others We should alwaystry to love. But loving
unconditionally means accepting ourselves and others as we and they are, and realizing
that growing spiritually involves making mistakes, by which we learn .

In the eyes of love, in the eyes ofGod, we are perfect We will be complete when we have
become as we have always been in Gosleyes.

| am reminded of an experience that occurred one night many years ago, while | lay
awake trying to discern God's will for me . How was | to go about using my God-given
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understanding to help others? | believed that God would make his/her power of
spiritual healing available to those who would serve him/her in love, but how ? Then
suddenly it came to me (how could I have been so blind?) - the power had to be
unconditional love, the very nature of God. The instant that this revelation occurred to

me, my younger son, who was asleep at the foot of our bed, suddenly sat bolt upright

and shouted MndYes! Y e although yis mamerien't Jolm), ahad them! 0  (
quietly settled back into his blankets.

Although | was convinced that unconditional love is the healing force, | spent
considerable time pondering how one knows when one is experiencing unconditional
love for another and how it can actually be applied to effect healing. Unconditional love
was, | thought, something that one somehow gave.

However, | have come to understand, as a result of personal reflection and experience,
that unconditional love is not ours to give, or take, or trade. Rather, is it actually and
simply the recognition of the image of God in another human being or in oneself.

l't is possible for one to be truly aware
unconditional love, the image of God, that is in each and every one of us However,
suffering may be necessary in orderto break the self-serving barriers of the wounded
ego and enable one to first obtain this awareness, which is a gift ofGod that is constantly
and continuously offered to each of us The excruciating pain of the panic and
depression that | experienced forced me to turn to a God | did not know (or rather had
forgotten) for salvation from my own self -hatred. God, in his/her compassion, made me
aware of his/her intense unconditional love for me, which re -awakened my own intense
love for God. God has subsequertly proceeded to peel away the layers of my false self,
my wounded ego, to begin revealing the beautiful child within me i my own Self made
in the image of God. The nature of the inner child is my true nature and that of all of us -
the way we have alwaysexisted in God's eyes Though this process is by no means
complete, | know that | have come a very long way, and | know that God will complete
what s/he has begun.

The ability to express u n csonatdre, tisi ao paridularly o v e ,
amazing gift from God. As | have discussed previously, the gift of Gods nature is the
greatest of all gifts. The fulfilment of this nature is the full revelation of the natural child

in the adult. For most, if not all, this process requires suffering in order to break the grip

of the wounded ega But the rewards of suffering are compassion and understanding.

God's nature, | believe, has been fulfilled in Jesus. For the rest of us, it is an ongoing
process, the completion of which we must pray for and strive toward.
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The recognition of the Divine, like all acts of unconditional love, is its own reward. It is

an intensely spiritual, though very real and profound reward . On several occasions, |

have experienced the joy of m®octhia theé esages of fisee
several women, of various races and ages, and not all of whom would be regarded as
classically beautiful. | believe that it is the beauty of God that | have seen because of the

way it makes me feel - it is so similar to (though less intense than) my original

experience of kundalini, which was both a long-suppressed outpouring of love for God

and the rediscovery that | loved myself. | have seen this beauty in real flesh and blood,

as well as in television images and magazine photographs.

| cannot help wondering whether the recognition of the divinity of others, which is
unconditional love, can of itself be a healing experience for those who are suffering
because they do not know who they are | hope and pray that, perhaps in this way, | can
be aninstrument of God 6 geace.

Unconditional love is the most powerful force in the universe. It is the power of creation
itself, and therefore it must also be the power of spiritual healing. It carries with it the
revelation that we are truly sons and daughters of God, created in Godd snage, and it is
this understanding that liberates us from the bondage of the wounded ego.

Sooner or later, we will all come to realize that we are exquisitely beautiful works of art
in progress. And, eventually, the masterpiece that we are will be complete.

This is our certain destiny - yours and mine.
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Chapter 2 41 Revelation andthe Morning Star

The reader might well be questioning tle sigr
title of the book and this chapter. Asdisus sed in Chapter 12, the #fr
pl anet Venus, was at one time r+#&ffemmykathest) o as
ironically, the name Lucifer was | ater given

read Revelation 22:167 seebelow) t o t he #Aprince of demonso,
makes no connection between Lucifer and thedeviBut t he term Amorning
significant to me for two other reasons. One of thesereasons concerns the relationship

with the word Venus. Besides being the name of the second planet in our solar system,

Venus is the Latin word for love and is also the name of the ancient Roman Goddess of

Love. The term is used poetically to connote a very beautiful woman. And, as | have

described previously, it is in the beauty, both spiritual and physical, of women that |

have come to more fully appreciate the beauty ofGod.

But the main reason why the Morning Star is so significant to me will be evident from
the following passages, full of hope and promise,from the book of Revelation:

1.8A1 am the Al pha and the Omegao, says th
and who is to come, the Al mighty.o

1:17 When | saw him, | fell at his feet as though dead. Then he placed his right
hand on me and afariai,d,iDlo anmtt tbee f i r st a

1:18 i | am the Living One; I was dead,! and b
And | hold the keys of death and Hades.

1:19AWrite, therefore, what you have seen,
|l ater. o

27 iHe who has an ear, | et him hear what
him who overcomes, | will give the right to eat from the tree of life, which
is in the paradise of God. o

211AHe who has an ear, | et hi m heéesrHewhat 1
who overcomes wil |l not be hurt at al/l |

217AHe who has an ear, | et him hear what

him who overcomes, | will give some of the hidden manna. | will also give
him a white stone with a new name written on it, known only to him who
receives it.o
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226 A To him who overcomes and does my wil/|l
over the nations. 0

2:28 A will also give him the morning star . 0
229 iHe who has an ear, | et thoi nt hhee acrh uarhcahte st.

3511 He who overcomes wi.lwillnbéverbldtiow sissnende i n  wh
from the book of life, but will acknowledge his name before my Father
and his angel s. 0

36AHe who has an ear , | et him hheeas. ovh at t I

312 AHIi m who owdlimeke egilar in the temple of my God . Never
again will he leave it. | will write on him the name of my God and the
name of the city of my God, the new Jerusalem, which is coming down
out of heaven frommy God; andIwi | | al so write on himr

3:13AHe who has an ear, | et him hear what t

3:20 A Her e! | staadmt the door and knock. If anyone hears my voice and
opens the door, | will come in and eat with him, and he withme . 0

321ATo him who overcomes, I wi || gi ve the
just as | overcame and sat down with m
322 iHe who has an ear, |l et him hear what t

21:1 Then | saw a new heaven ad a new earth, for the first heaven and the first
earth had passed away; and there was no longer any sea.

21:2 | saw the Holy City, the new Jerusalem, coming down out of heaven from
God, prepared as a bride beautifully dressed for her husband.

21:3 And | heard a | oud voice from the throne
is with men, and he will live with them . They will be his people, and God
hi msel f wil!/ be with them and be their
2114 i He wi | | wi pe ever yTheteavdl be nb marerdeathtoe i r ey
mourning or c¢crying or pain, for the ol
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215 He who was seated on the throne said,

Then he said, AWrite this down, for t
true. o
21:6 Hesaidto me, i | t 1.9 andtleerAlpha and the Omega, the beginning
and the end. To him who is thirsty | will give to drink without cost from
the spring of the water of I|ife. o
21:7AiHe who overcomes wil|l inherit all t his

bemyson. 0

2216l , Jesus, have sent my angel to.lgive
am the Root and the Offspring of David, and the bright Morning Star . 0

22217 The Spirit and the bride say, ACome!
ACome! 0 Wh o eyw letrhimicane; tariid iwhogver wishes, let him
take the free gift of the water of life.

""""""""""""""

eeeeeeeeeeeceeeeceeeeeece.

The book of Revelation has been the object of much attention from many modern-day

prophet s, who c¢claim to have méasng.fiButnesende tr a
superficial reading of Revelation may well leave one with the false impression that it

prophecies some great final physical battl e,
call ed AArmageddono, i n whfinahhdestrdyed infacseacoéE s o f
blood. The dAelecto wildl be saved from this destr

(t he nr.a&pightenirey@nd potentially dangerous aspect of this interpretation is
that some so-called Christians actually look forward to - and would do what they could
to hasten - the arrival of such a violent end to our world.

| do not believe that this is the real message of Revelation The real message of
Revelation, Godd snessage to us, is that evilhas been overcome - that Jesus has
vanquished. The Lion is the Lamb, and the Lamb is the victor. There will be no final
world battle . The battle that Jesus fought has been won for us all- John's message is one
of Universal Salvation freely given by a loving God. However, during our lif etimes we all
have to fight our own inner battle against the ignorance and prejudice of our wounded
ego to claim the victor's prize - the kingdom of heaven within us - alongside Jesus And
we all have a responsibility to fight against fievilo - bred by ignorance - that is the cause
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of man's inhumanity to man so painfully expressed in violence and hatred the world
over.

However, when John was writing to the seven churches, he really did have apocalyptic
expectations of the imminent end of the world, including the return of Jesus, the
destruction of evil, and the everlasting glory of the new world. In this he was wrong. But

| suggest that there is another paradox here The paradox is that although for John the
apocalyptic vision was a central part, perhaps the central part, of his message, | do not
believe that this was why the Spirit moved John to write. To me, the central message of
the Spirit, which John conveyed in spite of his apocalyptic beliefs, was the message of
the victory over the demons of the wounded ego that will be the reward of all who take
up their cross and follow Jesus. The Battle of Armageddon, | believe, is a spiritual battle.
It is the battle to resurrect the abused child that is fought within the individual human
soul.

It is understandable that Christians who revere the Bible may have difficulty
acknowledging that its authors sometimes held incorrect views. God necessarily uses

human thought and human beings to communicate with humans . In the first century,

apocalyptic thought was one of the prevalent ways of thinking about God and the world.

Another false first century view expressed in Revelation was that the earth was flat (see
Revelation 7:1). The vehicle of apocalyptic thought us
salvation does not nullify its validity.

Just as Christians should have no compunction to promote flat earth societies on the
basis of Revelation 7:1, so they need not believe in the impending end of the world on
the basis of Revelation 1:3 There is, however, something for us to agpreciate from the
early Church's expectation of the near end of history. Without sharing their chronology,
we can share their sense of urgency, the sense that our generation is the only generation
we have in which to fulfill our calling. It was not necessaily naiveté, egotism or
presumption for the early apocalyptists to believe that God had led all history to its time
of fulfillment in their generation . Although their chronology was false, their apocalyptic
expectation was nonetheless a valid expression bthe faith taught by Jesus that every
life within every generation is of unique and immeasurable value in the eyes of God,
without whose infinite care not a sparrow falls.

So to me this is the wonderful promise of Revelation. Those who overcome the effecs of
child abuse and reclaim their birthright as sons and daughters of God will eat from the
tree of life and will never die, for they will be given the Morning Star.
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For those who want to read more scholarly interpretation of the Book of Revelation, |
recommend Revelation by M.E. Boring (to whom | am grateful for many of the above
insights), and Revelation by W.J. Harrington, O.P.
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Goddess Reborn

Il wasmomés own, but she knew not
How love to bestow on the one she begot.
Hungry for her, my cries ignored,
My beauty denied, my spirit gored.

Stifling yearnings, becoming unreal,
Until myself no longer to feel.
Life a contest, | struggling in vain
To surface from under vast oceans of pain.

Then from the depths of heartés de
Divine love revealedi thes oul 6s repair.

At |l ong |l ast Spiritos value showr
And precious seeds of Self were sown.

Blossoming to the cosmic day,
Goddess reborn, and | can play.
Carried aloft upon wings of a dove,
| am Her child, | am Her love.

Robert Keith
(Copyright 2015)
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Jesus said: AWhoever does na@adlddcannatbeimy s f at he
disciple. And whoever does not lovehis father and his mother as | do cannot be my
disciple. For my mother [gave me falsehood, but my true Mot her gave me | i |

Gospel of Thomas

Jesus said: fABlessed are they whollstheye been
who have truly come to know the Fat

Gospel of Thomas

Al n the end, nobody whlahsfehowwdremains tr ede mphr ede e me

Paul Brunton
(paulbrunton.org/
notebooks/para/25778)
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Chapter 2 57 Grief and the Shadow

It is at this point that the narrative of my original e-book Kundalini and the Morning
Star, first published on my website (www.breadcasters.org) in 1999, ended A couple of
years later, | added thefollowing text of this chapter as anupdate to my site.

In recent months, | have had several dreams involving our summer cottage. | had spent
many happy times at our cottage during my childhood, but | also experienced fear and
pain there. For example, my mother has told me that, as a twoyear old, | pulled a pot of
boiling coffee off of the cottage stove and burned my right leg. | was rushed to the
hospital, thou gh it took some time to get there. Although | have no recollection of this
incident, | have a photo of me with my leg swathed in bandages On another occasion
when | was about three years old, my brother and | were outside in the yard with my
mother. My mother spotted a young bear at our garbage can by the road, and
immediately fled inside, calling for us to follow her . | was very frightened, but we got
safely in. | remembered this incident during the late recovery phase from my psychosis,
and | cried about the fact that my mother was apparently more concerned for her own
safety than she wds afl sro hemeaamibielrdrdersdasr bi ng
being stung numerous times at about the same age. A final frightening incident at the
cottage occurred when | was seven or eight years old, and | was suddenly awakened in
the middle of the night by a very loud shotgun blast. My father had heard a bear at our
garbage canin the yard, and he had fired at it in the dark. About a half an hour later, we
heard another gunshot from farther down the lake.

There are three cottage dreams that | think are pertinent. | will describe the first two at

this point . In the first, which | had some time ago, our cottage was completely engulfed

in flames. | was inside it, but | was protected from the flames by a mattress, and there

was a wise old woman with me who told me where to stand to avoid beingburned. In

the second, more recent dream, | was at the cottage with some former business
associates, when a woman, who was amompanying one of my associates, came up to me

in a seductive manner. | became somewhat excited, but | was surprised when this

woman | ooked at me and slaitdg!l di Yhoeurd vteh ate eln thca o
long time (which was true), but as soon as | said this, | felt extremely sad and broke into

tears. | awoke sobbing.

| realized that in spite of all the experiences | have previously described, |1 still felt some
underlying angst. | still sometimes exhibited neurotic behavior, nervously chewing my
moustache, for example. Occasionally, | would feel a constriction in my throat, and my
breathing would become momentarily tight and labored. | still didnodét feel
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within my own being, and so | knew there was more work yet to be done. Therefore,
when my wife and children left to visit her family in Europe for a month, | took this as
an opportunity to work on myself without the presence of diversions at home or the risk
of causing upset to my family.

In order to do this, | used the same technique that | had previously been guided to use

when | felt the need to go inside myself. | concentrated my attention on the feelings in

my chesti where | had noticed an ache that to me signified a blockage at my heart

chakra. And | purposefully began to listen for the presence of the accusing and unloving

voice of the vestiges of my wounded ego. | found it right awayi t hat same Aki | |
though far less intense than during my psychotic episode. Although | now viewed this

Abado word as a ¢gtoforde me th drive deepewiate mywsconacious, it
nonetheless caused me to become depressedr rather, it released the repression that |

had exerted on my residual covert depression and allowed it to be expressed as overt
depression. It was a familiar feeling and | believed | could handle it. | had learned to

trust the process, but it was still accompanied by fear, albeit not of the intensity | had

felt previously. But | was concerned that | might turn wholeheartedly against myself
again, so |l focusedon t he notion that the cause of my p
love and protect me as a child However, having acknowledged some time ago that she

herself had a deeply wounded inner child, | did not actually confront her as | had

attempted to in the past.

That night, sleep came reluctantly. Toward the morning, | dreamed that | was
apprehensively going down an elevator shaft deep into the earth Then | found myself at

the cottage. There were several packages lying on the road, burning These packaged

identified as evidence, and threw snow on them to extinguish the flames. Then | noticed

asemipr one man, partly snow covered. Fearfully
seemingly hopeful that he was At these words, he arose, and | decided it was ime to

leave. As | was walking away, this stranger hurled a baseball bat at my headl managed

to deflect it, but then he hurled two bats simultaneously, which arced in from either

sidel knew | wouldnét be abl e t ointtedédtocheadtot hes e,
the AMexican coasto and then north. But as |
track me down, regardless. At this point, | woke up. | immediately knew that this man
represented an aspect of my shadodw dtnhéatt kin olwa d
it was, but before falling back to sleep, | mentally told him that we belonged together

and that | would not reject him . Wh e n | did this, I felt the f a
my back and into my head.

The next day, | kept thinking about my situation and what the shadow man represented.
| sentane-ma i | to my older sister, with whom I hac
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my state of mind. I n her | oving response,
my suffering, but th at she thought | was very brave, and that she was there if | needed
help in integrating my shadow. This expression of compassion made me begin to cry,
because until then | hadndét been sure that

Then | just knew that | was completely innocent! | knew that | hadnot
the way | had. | understood that what | had endured, though a necessary learning
experience, wa shatdvhat ljearsetl wolildhelp others . In this way, | had
made a sacrifice of sorts (as do dlvictims of abuse), but it had been a very painful one.
So | felt compassion for myself for all | had gone through since | first experienced panic
attacks nearly twenty years ago. The tears just poured from me, they flowed and flowed
like a river. The pent up grief came flooding out of me. And immediately | felt lighter .
While | had kept my burden of grief inside, | unconsciously felt that | must have
deserved to become ill In releasing my burden, | was acknowledging the totality of my
innocence. And in acknowledging my innocence, residual self-rejection was dissolved by
my tears, and my depression lifted.

So this is crucial. We must allow ourselves to shed tears of grief, not only for our inner
child, but also for us. Grieving is not self-pity. When we grieve, we are not feeling sorry
for us in our present situation (in fact, we may be very grateful for the progress we have
made). Rather, we are being compassionate for the terrible pain we endured in the past,
when we didnot r eal . Noeis gvievingwsalffereng. i knowo whatn t
suffering is. Suffering happens when we turn against ourselves Grieving, on the other
hand, is acknowledging that we have been hurt - it is siding with ourselves, it is
empathy. Grieving is the healing of suffering.

The sick ego that is badly wounded by unacknowledged grief cries fKill 0, but it is the
sickness that dies as the grief is felt This heals the ego and frees our true Self.

| can still feel the ache in my chest sometimes It has a divine purpose. As long as itis
there, it reminds me that | have more grieving to do . The pain of the infant deprived of a

s he

mot her6s unconditional |l ove has nolnorgeetb been

grieve this pain, | might have to regress to remember what | had to repress into my
unconscious in order to survive. Thus, | may need to experience more depression, but it
will not be as severe as in the past, and | now know thatGod is with me. The process is

in the fAservice of transcendenceo, and theref

| also know | have more shadow work to complete. | rejected so much of my precious
Self in order to try to be what my parents and society wanted. For example, | rejected
my natural creativity . | have reclaimed much of myself, but my shadow still occasionally
shows up in my dreams to tell me there is more work to do.
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But, on the whole, my dreams are increasingly positive and encouraging Recently, |
dreamed that a beautiful and extremely feminine woman told me that she had
Aexchanged mindso w,ilthdughtrtleat if sherhadrnmgeedddore ¢éhis, |
would know. When | awoke, however, | realized that this dream referred to the future
completion of an ongoing process- the spiritual integration of the divine feminine.

God s leading me home.
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Chapter 2 61 Stress and Relief

| completed a correspondence course in counselling, while continuing full-time
employment as an environmental consultant. For the next several years, | responded to
e-mails to my website requesting assistance on psychespiritual matte rs, for which | did

not charge. Numerous free copies of my ebook were downloaded, and several hard
copies of the book were also purchased | was pleasantly surprised to receive an
anonymous $50 cash donation in the mail (postmarked Las Vegas) from a reade who
evidently found the e-book to be particularly helpful . Although reader and reviewer
comments were universally positive, after about five years | shut my site down, telling
myself that the level of response did not justify the cost of maintaining it . However,
based on what was to comethe real reason waslikely that | knew subconsciously that |

was not yet fully ready to share my story with the world.

Fortunately, I continued t o have s-pnegted
encouragement. Although | was a somewhat wary of what | might yet have to face,
possibly including additional bouts of depression as more memories and repressed
feelings surfaced, one dream in particular reinforced my conviction that this healing

process of seltdiscovery was progressing on a divinely-ordained path and would be
completed. In the dream, | was struggling to control my car that was inching toward an

incline that led underground beneath my mother's childhood home. | knew that if | held

on very tightly to the steering wheel, the car's progress toward the incline would be
slowed. But the current owner of the house, who was busily shovelling snow from the
entrance to this incline, didn't appear to notice my approach, and | was worried that |

would run her over. It seemed that the only way to warn her would be to loosen my grip
on the wheel and honk the horn. After debating briefly with myself, this | did, and

immediately the car proceeded down the incline and under the house.

Rather alarmed, | suddenly found myself out of the car and tumbling and turning as |
was carried down the slope along with snow, water and dirt. Apprehensively, | thought
about the mess | would encounter when | finally reached the bottom. But then, | noticed
that the walls of the passageway were neatlypaved with stones. And when | got to the
bottom, there was no mess at all. Rather, everything was spotless and tidy (but still wet)
and the floor boards were all properly in place, though | knew that things had been
rearranged by an unseen hand. | marvelled at the neatness and cleanliness of the floor
and walls, and the presence of a window with light streaming through it. As | turned to
leave the room, | heard myself say, as if aloud, "Praise God indeed!" And as | said these
words, | was imaging God not so much as a person, but rather as "the ground of being"-
the divine force of incomprehensible love that is the foundation of everything in
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existence and that will never cease leading us toward complete psychespiritual
integration.

Still, 1 was apprehensive about what | might encounter on my journey back. Mustering

my courage, | began to head upslope. Suddenly, | found myself floating on my back
while being carried gently aloft to the surface. | felt marvellous, and |1 awoke, full of

gratitude. This dream reinforced my belief that my life, indeed my very Self, was
unfolding as it should, cradled in the unseen hand of God.

For the next several years, | generally functioned well, was productive at work, and
enjoyed life with my family . However, although | knew | was loved by God, | still
struggled at times because | continued to harbour unresolved issues that prevented me
from truly loving myself . | had no idea how much difficulty | was yet to face.

In an effort to reconcile, spiritually, with my mother, I tried to initiate a discussion with

her about the way her actions and attitudes may have contributed to the psycho

spiritual issues in her children, in particular my deceased sister. My mother became very

defensive, and threatened to dignherit me if | ever raised the matter again . | never did,

not because | really feared the loss of any inheritance (we were not a wealthy family),

but because | di dnot wa n t. Hawever, ulpssnede it mpre mot h e
difficult for me to forgive her.

In 2003, my employer was sued for professional negligence by a large national
corporation, and | was first among those named in the lawsuit. | and others in our
company felt that the lawsuit was unjustified given the circumstances. Regardless, it
progressed inexorably toward trial, and the various pre-trial examinations were very
stressful. To my considerable relief, in 2006 the plaintiff agreed to a relatively small out -
of-court settlement offered by our insurance company.

In 2007, | had a colonoscopy (my first) , during which a rather large polyp was removed
However, my internist did not seem concerned, and so | was shocked when he called me
a few days later and told me that the polyp wascancerous Medical personnel consulted
among themselves, andit was decided that follow-up surgery or other treatment (aside
from regular precautionary colonoscopies) was not indicated. Still, | was naturally quite
alarmed.

My stress level increased further when my mother died later that year. She had been

suffering from Al zhei merdés di sease, and spent her
Eventually, her bodily functions started shutting down, and the medical staff advised us

that it was time to let her go. She fell into a coma, and my siblings and | waited by her

bedside. It was very difficult to watch as her breathing became irregular and labored.
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We moistened her dry lips to try to keep her as comfortable as possible She would stop

breathing for quite long periods, and then would take a very deep breath. At one point,

she suddenly sat bolt upright with her eyes wide open, and appeared very agitated |

painfully urged her to let go. | think that at the end, in spite of her having clung to

religion for comfort over virtually her entire life, she was afraid to die . She had once told

me that as a child she was very afraid of death and had resolved that, when it came time

for her to face the end of her mortal existence, she would simply refuse to close her eyes
Finally her breat hi ng st.djprpke down sobbog. Myi sdm 6 t st
comforted me with the words.,, AThe Universe | o

My mother was buried two days later. That evening,whi | e driving to my ni
the country for a family gathering, we were treated to the sight of a magnificent

meteorite which streaked across half of the sky and disappeared beyond the horizon It

was the largest and brightest such display any of us had ever witnessed My first

thought was that it was a sign from the heavens in honor of the memory of my mother.

The Divine sees the big picture.

In 2008, | began experiencing severe discomfort in the left side of my lower back.
Getting out of bed in the morning became increasingly difficult . | visited the local clinic
where | was prescribed a strong painkiller (which | was reluctant to take), and an X-ray
was taken. | was told that my family doctor would call me later if anything potentially
serious was found. The next day the pain was so bad that | had to roll out of bed onto the
floor before struggling to stand upright. | had never before visited a chiropractor but
decided | had nothing to lose. My wife drove me. The chiropractor examined me and
concluded that | was suffering from fAsHecroil.
recommended that | return for re gular treatments. When | told him that | had had a
cancerous polyp removed from the lower left part of my colon the previous year, and
that an X-ray had recently been taken, he seemed concerned and offered to call the
clinic later that afternoon to inquire about the results. | accepted his offer with
gratitude. That evening, he called me at home and told me that nothing out of the
ordinary had showed up on the x-ray. This was a considerable relief Nonetheless, my
back pain continued to worsen, and began to bother me even when lying flat on my
back, so that | started to lose sleep

My wife and | had planned to drive from our home in northern Ontario to Calgary,

Al berta, where we were to greet four relatiwve
brother, who were to fly in from Europe. The trip would also give us the opportunity to

visit with our elder daughter in Calgary and our elder son in Vancouver. We would then

spend nearly two weeks exploring Alberta and British Columbia, camping most nights,

before driving together back across the prairies to Ontario. Our relatives were to spend a
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few restful days visiting with us at our home before boarding their return flight to Paris .
This had been the plan. My relatives had purchased their airline ticke ts, and my wife
had developed the itinerary, including booking of campgrounds (this was peak tourist
season in the Rockies) and the occasional chalet and hotel room

But how could | possibly go? | couldnét sit for any | ength o
brace, | had great difficulty walking and could only take tiny, shuffling steps . In general,
| have always enjoyed driving, and had planned to drive virtually the entire distance
(which my wife is quite happy to let me do, provided | am not feeling over-tired).
Driving was now completely out of the question.

The morning of our scheduled departure, | lay in bed and contemplated staying at
home. My wife, naturally, had resolved to drive by herself to Calgary, if necessary. As |
thought about this, | realized that | simply could not let her go alone. Not only was she
not accustomed to driving such long distances, | knew that she would be concerned
about me and would have difficulty enjoying this long -planned vacation with her family .
And so | popped a painkiller, struggled out of bed, and packed a suitcase, with assistance
from my wife . She arranged some pillows in the back seat of the van, and | tried to get as
comfortable as possible while still keeping my seat belt attached Off we went. However,
it was not long before the pain had me second guessing my decision to come along. |
considered catching a flight back home from the nearest airport, but that would mean
sitting upright in the confines of a plane, which also seemed out of the question.

In our hotel that night, | barely slept . My attempts to get out of bed the next morning
were met with excruciating pain. | had to roll sideways and slide off the bed onto the
floor, before slowly and carefully grabbing onto furniture and pulling myself to a

standing position. Once upright, however, | felt better, and managed to take a shower
My wife helped me get dressed, and we had some breakfast before setting out again

Lying across the back seat of our van, | knew | was in need of Divine intervention. |
prayed. At the next rest stop, | slid out of the van and stood upright, and immediately
knew that something was different. Hesitatingly, | took a slightly larger step than | had
been reduced to taking during the previous few weeks, but instead of pain, | experienced
a tingling sensation at the base of my spine, like a mild electric shock | took another,
slightly larger step, and again there was a tingling sensation This continued during the
course of several consecutive larger steps until | could walk moreor less normally. | was
dumbfounded, and | was also extremely grateful. My prayer had evidently been
answered.

When we got back into the van, | was able to sit upright with virtually no discomfort . We
continued on across the prairies, and stopped for the night at a motel called (fittingly, |
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thought) the Pilgrim Inn . Lying in bed that evening, there was no pain. In its place, | felt
the familiar extremely pleasurable stirrings of kundalini. My sleep was positively
blissful, and breakfast the next mornin g was thoroughly enjoyable. | decided that | felt
well enough to drive, and so | did. | had to be careful to avoid sudden movement,
however, and | wore a back brace for several more daysBut suffice it to state that we
had a wonderful vacation, and | have not suffered any recurrence of this pain to this day.
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Chapter 2 71 Crisis and Coincidence

My brush with cancer and the manner of my mot
heavily on me. | qguite | ooked forward to a glass of
work, and another with dinner . During this period, | became acquainted with the
Conversations with God series of books (nine in total) by Neale Donald Walsch, all of

which | found inter esting and have included in Literature Cited at the end of this book.

However, one day in late 2009, | was forced to acknowledge that, in spite of all | had

been through and all | had learned, | did not feel readytodiei | was not d@Aprepa
meet my ma k e rwas concerned that | had too much ego, and | became determined to

get rid of it (an impossibility, | have since realized, for how can the ego dissolve itself?).

But that was my firm resolve at the time. And so | began to meditate in earnest | went

deep within myself, intent on rooting out the remaining memories and emotions that

were keeping me from realizing my real identity . However, for me, going within has also

meant depression. My appetite dwindled, and | had great difficulty sleeping . When | did

manage to sleep a little, | had disturbing dreams.

It was a real struggle to try to remain positive, and eventually | became so tired of the

battle | was waging with myself that | knew | needed to find comfort and solace in

whatever way | could. In my book, | have described my previous spontaneous
experiences with kundalini, and how they were always powerful healing events for me. |

decided that | needed (and indeed deserved) to once more feel the pleasure at the base

of my spine. And so, that night, | went even further within, and | entered a great and

very still void. From within this void, | gave myself permission to feel the exquisitely

soothing pleasure. It began immediately, and it was indeed a welcome respite from my

struggles. However, lhadthe sense to know that | wasnoét r e:
purposefully shut if off after a few moments .

Although it was a revelation to discover that | apparently had a degree of conscious
control over this spiritual energy, | continued to slip deeper into depression. | was very
concerned about the stress | was causing my family, and suicidal thoughts that | hoped
had been put to rest many years prior reeemerged. Finally, | became so distraught that |

told my wife that perhaps | should go out into the forest and just shoot myself
(essentially echoing the fate of my younger sister 24 years earlier) | recall my wife

crying out and collapsing onto our bed, holding her chest. She told me later that she had
actually (and understandably) been very angry with me.

| managed to regain some composure and told her | needed to go for a drive She was
too upset to accompany me so | drove off by myself However, my mind was in turmoil .
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The thought occurred to me that the experience of kundalini | had brought upon my self
was an act of the ego, rather than of Spirit, and that all of my previous spiritual
experiences had been contaminated and were somehow fake and meaninglessndeed, it
seemed as if my entire struggle over the past 29 years had been some sort of crugbke.
My heart sank so far it felt like it had dropped out of my body .

This was a typically frigid January day in northern Ontario, and | decided | would drive

into the wilderness until my gas tank ran dry, and then walk into the bush, lie down, and

freeze to death. | drove for several miles, feeling absolutely hopeless| di dndét real |
to die, but how could | continue living ? And then, suddenly, | knew the truth, as sure as

sure can be It was indeed Spirit, and not ego, that was responsible for my recent

kundalini experience. Spirit had been in control all along. There was still hope! |

grasped at this revelation, and immediately decided to drive myself straight to the

hospital, about an hour away.

The drive seemed to take a very long time, and Iwas very concerned that | might change
my mind and turn around . Bu t | . Wpondarrigat at the hospital, | called my wife

and told her where | was and that | was feeling much better. She expressed relief When
| described my situation to the emergency room physician, he immediately admitted me

to the psychiatric ward. | had to spend two days and nights in the hallway waiting for a
bed to become available, but this was mostly a peaceful time for me | was comforted by
the thought that | would receive th e rest and help | needed.

After being assigned a room, | decided to be as sociable as possible with my fellow
patients. One attractive female patient who appeared to be about my age sat down at my
table. | asked her name, and was surprised by the answer, ér she had the same
uncommon first name as my first love, with whom | had not even spoken since high
school. As | have previously described, | fell for a girl in early public school (initially in
response to her encouragement), but although my feelings for her continued and even
intensified right through university, they were essentially unrequited . Intrigued, | asked
her what her surname was, and she confirmed her identity.

| nearly fell out of my chair . | had experienced synchronicity many times, but thi s was

certainly a particularly powerful example . | knew without a doubt that the powers of the

Universe had conspired to bring this encounter about. Feeling | had nothing to lose, and

no reputation to defend, | proceeded to describe to the others at our table how | had

been so head over heels for this gir]l (hencef
| had been rejected Immediately, Y stated that she had never rejected me, but that she

had always been competitive and had felt intimidated by my int elligence. | protested,

explaining that the reason for my success in school was based more on my fear of failure

and rejection than on any superior intelligence.
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Anyway, so began anew a relationship that continued via email (with me in Europe and
her in Canada) for some time. For awhile, | wondered if the Universe might have more
in store regarding the two of us. My wife was naturally somewhat concerned that Y and |
were in the hospital at the same time. She later told me that she had also wordered
about the purpose of this encounter. | love my wife, and certainly did not want to hurt

her. However, | felt that it was important that | be open and honest about my feelings,

knowing full well from experience that denial of feelings created more dif ficulties than it
might appear to solve. Therefore, | let myself feel. My childhood hopes for requited love
were reflected in my dreams. But | finally came to understand that this part of me was
living in the past, and did not fit with the reality of the present. Both Y and | are now
different people. From my current perspective, it seems that the purpose of my meeting
Y in the hospital was two-fold: to give me further proof of the divine intelligence of the
Universe, and to help heal my original ego wound. Neither Y nor | wish to further our

relationship, although we remain friends .

The reason that Y had admitted herself to hospital, shortly before my arrival, was related
to a failed marriage. Upon discovering that her former husband had apparently abused
their daughter, she became extremely angry and depressed, and was diagnosed with
post-traumatic stress disorder.

My psychiatrist listened to my story . She concluded that | was likely suffering from some
type of bipolar disorder, which had first made it self evident following the birth of my
first son (as described previously). However, she also stated that my case was certainly
unusual and atypical. | was prescribed a sedative and an antidepressant.

My hospital stay lasted about two weeks At one point, an elderly female patient

divulged to me that Y had asked her whether God would be upset if she fell in love with a

married man. The possibility that my first love could actually love me back made my

heart beat faster. Prior to my voluntary discharge, afew days f ol |l owing YOos
my psychiatrist told me that there had been rumors regarding a developing romantic

relationship . | was advised not to pursue it.

Some weeks after | had returned home, my wife and | decided to take a brief vacation in
a nearby town, accompanied by our younger daughter and her friend. | had been feeling
a lot of anger toward the vestiges of the demanding and judgmental male deity in my
psyche During the drive to our hotel, | allowed myself to internally verbalize this anger,

knowing that the true Divine has no ego and could never be offended Still, 1 spent

another fitful night, managing only scant sleep. The next morning, we toured some of
the local arts and crafts shops, and then it was time to grab some lunch As usual, my
mind had been quite active, but what happened next was certainly unexpected, and is
difficult to describe. As if in a single thought, | saw precisely how | had created my

160



reality. | completely understood that it was my thoughts and my decisions that had
resulted in many of the most emotionally significant events of my life, both pleasant and
unpleasant. | saw the intricate interconnections, and knew | was completely responsible
for where | was at that moment. It was a power that | had attributed to the D ivine, but it
was actually my power. In truth, | and everyone else on this planet are divine T we are
all one with God.

This awareness of my personal truth was an extraordinary experience, and it was
accompanied by a profound feeling of seltfacceptanceand love. However, | immediately
understood that it was not something to be grasped. | knew that this realization that we
all have this divine power to create our reality was TRUTH 1 that it was itself a deeper
level of reality, but that | had to let it go for now, because | was not ready to assimilate it
At the time, this having to let go did not bother me in the slightest . | was certain that it
would return to me (or rather me to it), eventually, because it was real, and that was all
that mattered. This realization lifted my depression immediately . | thoroughly enjoyed
my meal, and then we left for home.

This feeling of wellbeing did not last long. That very night, lying in bed and unable to

sleep, | felt myself, almost literally it seemed, descend into a dark pit. Vainly, | grasped

at the memory of my recent experience with divine thought. However, | was unable to
recall how | had been able to see and understand the manner in which | created my
personal reality. It seemed impossibly complicated, and so | began to question the
validity of the experience. The ego is essentially a fear monger, and | found myself
battling against illogical and paranoid ideas. In particular, the fear arose that my reality

was entirely limited to me, that | had somehow created everything and everyone in it,

and that therefore my struggles, and indeed my entire existence, were meaningless
This same fear, which essentially reflects the philosophy of solipsism, had been a thorn
in my side many years before It was as if the egowas trying to tell me that the truth was

actually too good to be true, becaus.d felt

terribly isolated and alone. This continued for several weeks

In the midst of this darkness, | received a healing glimpse of reality. A replacement
window that | had planned to install in our house laid leaning against the basement
wall. One day, while trying to distract myself in the basement, | happened to glance at
this window and suddenly felt suffused with love at the simple idea of installing it . When
| climbed the stairs and entered the kitchen, | knew beyond any shadow of a doubt that |
was not alone. This was an incredibly welcome relief.

Alas, my dark mood again returned with a vengeance | began to fear that | could
eventually cause harm to myself, or perhaps even turn against my family, if my situation
di dndét .iThmegerfemrs 2d my downward spiral Finally, | called my psychiatrist,
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and she advised me to return to the relatively safe environment of the hospital. My
brother kindly drove me . | was extremely disillusioned and disheartened at having felt
the need to re-enter the hospital.

At one point, while lying in my hospital bed, | felt so fed up and so unloved and
unlovable that the notion that | might end my existence in some tragically vengeful
manner entered my mind. This really frightened me. Thankfully, my deeper knowledge
of the innate beauty and goodness of existence and of my own being, as well as the idea
that perhaps | had something important to say, that | had a light at my core that needed
to shine, was stronger than my wounded ega | soon found myself wanting to leave. |
discharged myself after a few days, determined to do whatever it took to get to the root
of my problem.

The fact that some persons do choose to use violence as a way of seeking revenge and/or
notoriety continued to cause me considerable distress My wife has remarked that | have
an insatiable need to understand and discover the truth. If others had succumbed to the
lies of the egp, what was stopping me from doing the same? After all, we are all created
equal, and | believe we remain equal But how was true self-acceptance, let alone sel
love, possible in the face of any potential for violence? | think I now understand why
some deeply wounded persons, full of anger and seKhatred, might seek revenge and

attention through acts of violence. They donoadt realize that they
their false and impermanent self, theego. | t 6 shéy &re tsayi ng, AYoubve
| 6 m ibladl | s h o wThsjironnate bheadty and goodness, which is eternal, has

gone unrecognized by their significant others, and indeed by society as a whole, and

therefore they are unable to recognize it in themselves This is where our so-called

justice system has gotten it sadly wrong Criminals can never be truly reformed until

they come to realize the truth of their innate goodness, because no one who knows who

he/she really is could ever intentionally cause harm. We are created in the image of the
Divine, and our true identityThes rtohoet scaames ea so
is ignorance, but the truth makes us free.

| think there are those who seem rather self-satisfied when others commit crimes,
because they can then say t o Thedearencftenlthesasne Al 6 mr
peopl e whose motivation for abstaining from ¢
spending an eternity in hell. All fear originates in the ego. If such persons really knew

who they themselves are, they would also know who the criminals really are, and they

would feel compassion rather than disdain and judgment. When we know ourselves, we

do not require any external motivation to pursue goodness, for our true nature, the

nature of Spirit, is love. Fear of being judged, as well as a need to judge others and feel
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superior, is rooted in the ego that is unable to see the truth that we are all equally divine
beings. The Ten Commandments are unnecessary for those wb know who they are.
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Chapter 2 8 1 The Knock

| often slept (I use the term loosely) in an outbuilding (equipped with bunk beds and a
washroom) so that my wife could sleep more peacefully One snowy evening, | felt a
need for an even greater separation fom my family, and so | drove to our cottage,
accompanied by our dog After lighting the wood stove for warmth, | lay on the bed in
the dark and allowed myself to feel a quite extraordinary pain i the pain of completely
acknowledging the devastating conseqences to my psyche from not having been loved
by my mother for simply being me i her son. | had subconsciously recognized this from
an early age and had struggled throughout my childhood to earn her love, not realizing
that the unconditional love required by a child must be freely given and cannot be
earned. Previously, | have described my experience of grieving and releasing the psychic
pain caused by the physical abuse inflicted by my father.Although | had felt the stirrings
ofthepainr el at ed t o emgtionahabude enrséveral previous occasions over
the course of my illness, | had never before allowed myself to fully experience it. But this
time was different. The pain was truly excruciating, and | sobbed and moaned
uncontrollab ly. As a child, | could not allow myself to feel it, because it could literally
have killed me. Now, as an adult, the pain itself could no longer kill me, but still I did
not know how | could possibly deal with it . | simply did not have the resources withi n
me.

Suddenly | experienced another completely unexpected miracle. | heard two very

distinct sharp knocks, like a fist on a door, coming from thin air directly in front of my

facei i k n o ¢ k , . L&t meostate dere unequivocally that this was not a hallucination

created by the ego, nor was it due to an organic brain disease or a sideeffect of drugs (I

had not been taking any psychotropic medication for some time). | knew right away that

this was a communication from the Divine . It would be difficult for me to overstate its
significance. Wh at sprang i mmedi ately to mind was the
be opened to youo, and | responded ddtyperate
awake pondering this event for the rest of the night, and drove home the next morning,

still feeling rather down, but with a renewed sense of hope and determination.

Six years have passed, ad | have been living in Europe with my wife for the past five of
them. As | will later describe, | continued to experience some rather difficult periods of
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struggle with my false self. As has always been the case, these were very valuable

learning experiences for me. Daily walks with my dog, and occasional excursions with

family into the mountains or to the seashore were very helpful. However, the miracle of

Jesus (in his spiritual identity as the Christ) knocking on my door has been atruly

profound blessing. Its real meaning, | am now convinced, is found in a different Bible

passage (Revelation 3:20)iBe h ol d, I stand alfanyohecheacsonpr and
knock, and opens the door, I wi || comées i n ai
knock was my personal proof of the validity of Jesus, and of my own journey. The timing

of the knock, | believe, was a message that Jesus knew the depths of my desperation,

because he had been therel believe that Jesus struggled, as many of us do, to undo the

damage caused by his caregivers, and bring his innocent, loving and lovable imer child

back to life to once again experience real joy on this earth He discovered the truth about

his own divine birthright, and he wanted others to discover this same truth about

themselves, andto liveit He s ai d, AUNnl ess you ltlehchihrgne and
you wi || never enter .Hehealksiongtdoolmd ohfi sh edaivsecniop |
children come unto me and do not hinder them, for to such belongs the kingdom of

heav.éendeli eve the real me s s age Dbeetrath andtheg he wo
ife-No one comes to the Father but by meo i s na

order to gain entry to heaven after death, but that we are to do as he didi we are to
imitate him in order to find heaven on earth . The conditions are not yet right in me for
the complete expression of my inner child, but | am very hopeful.

As previously described, | have kept a dream journal and flashlight by my bedside for

many, many years. Dreams are reflections of our subconscious, our inner self and can

tell us things that are hidden from the conscious ego. In Chapter 20, | wrote about the

personal meaning of dreams. Some dreams are more significant than others. There are
dreams t hat make no obvious sense, amiw t hen
i mpart knowledge from beyond, f rlidawehadmagyni ¢ co
dreams of being lost, or confused, or not being good enough, but | have not had a single

dream in which | have made any attempt, or had any desire, to hurt another (other than

in self-defence, and | have not had this type of selidefence dream in years) On the

other hand, | have had several dreams in which | have felt deep compassion for other

innocent persons who have been mortally wounded This has helped reinforce my

conviction that, contrary to what | was taught and swallowed (hook, line and sinker) as a

child (i.e., that | was fAby nature si nésul and
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is the worst criminal, including Hitler and other mass murderers 8. The cause of all

criminality is an absence of true self-love.| t i s as the Buddha said,
hi msel f can n e v e t amhnatr speakiag lvete hoké maccissism. Indeed,
narcissistic persons lack true selflove. The self-love that | am speaking about is the self-

love we are born with, which is our natural condition in the absence of learned self-

rejection. It is complete inner acceptance of who we really are, at our core, with no need

for any sort of external validation, whether from others or through admiring our

reflection. It is being at home in our own skin. When we truly | ove ours
need to look good (either to others or in a mirror) in order to feel good .

As | have previously stated, | do not believe that Jesus died as a sacrifice so that a
judgmental masculine deity could forgive our sins. He lived his life on this earth
expressing his divinity, which is also our true nature . He did die on the cross, but yet he
lives, and he is, in a real sense, mysavior, just not in the manner taught by traditional

Christianity . J esus demonstrated Athe way, and the tr
available to guide us | am reminded of the dream | had shortly after my panic attacks

started nearly 35yearsagal was HAswi mmingo in denselhdhog, f ¢
| noticed a light on the distant horizon, and | started to swim desperately toward it, but |

seemed to be making very little headway Ho we v e r | Wwtherenwns a figureo n e

alongside me, trying to guide me to the light. | believe this was Jesus, who has always
been with me. Had he not knocked on my door that cold spring night in 2010, the past
few years would certainly have been far more difficult. | have received an enormous
amount of reassurance from that fully loving act, and | am truly grateful.

Jesus (in his spiritual identity as the Christ) is there to guide us, if we let him. But we

have to do the work, justashedidWe are urged to fAtake wu.p our
We have to bewilling to sacrifice our ego to the goal of Spirit. This process can be very
frightening, because the ego fears death, but in fact it is a return to who we really are It

is a return to love and joy. If we are sincere in our quest, and are prepared to relnquish

what the ego holds dear, we will be given the necessary guidance and supportindeed, if

our intentions are truly in the service of Spirit, we may even be given the power to

perform miracles.J esus sai d, AWhoever bel i ehawdbeen n me
doing, and they will do even greater things than these, because | am going to the

Fat h @&hedivine universal force of which we are all a part (call it God, Divine

8. For those interested in learning about the origins of Hitler and his hatred of the JeasymmendFor
Your Own Good Hidden Cruelty in Chileearing and the Roots of Violendsy Alice Miller.
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Intelligence, Cosmic Consciousness, or whatever you are comfortable with), setsthe
stage, and we become the delivery vehicle for the miracle

For those who are interested in finding out more about the real Jesus, | recommend

reading up on the so-called Gnostic gospels(discussed in the Introduction ), which were

rejected for inclusion in the Bible at the Council of Nicea in A.D. 323. The exclusion of

these books was a political decision, meant to strengthen the powerstructured male-

dominated Church hierarchy and entrench patriarchal dogma into the te achings of the
Church.One of the first (and, I n my opinion, bes
The Gnostic Gospels As noted previously, | am particularly fascinated by the Gospel of
Thomas. Thi s has been call ed a .Bayingsatmbatgd totJesusen!| i gh
by the Gospel of Thomas that are especially meaningful to me include: A My mot her

[gave me falsehood, but my true Mother gave me |ifeo,
persecuted within themselves. It is they who have truly comet o know t he Fathe
ABl essed is the man who hHoweves asfwitrevirteally ah nd f ot
Aspiritual 06 books (certainly including the Bi

of the writer, views distorted by the ego and therefore not representing ultimate truth,
are found within the Gospel of Thomas. Sayings that | would place into this group
include, "Every woman who will make herself male will enter the Kingdom of heaven".
Jesus was actually a feminist, who had a special relatiorship with a female disciple
named Mary Magdalene (see both the Gospel of Philip and the Gospel of Mary
Magdalene for more on this relationship) .

Jesus, | am convinced, never intended to found a new religion, with its own rules, creeds

and hierarchy. Religions are power structures that try to convince us that we must look
outside of ourselves for the answers to | ifec
answers are within. Jesus came to show us the way back to true selves, wherein lies our

joy Hesa d AThe kingdom of . HG&o&l e watHinfAybaesée
spoken unto you, that my joy might remain in you, and thaty our j oy miHght be

never cl ai med that he was Godobs sacrifice fo
pleasedwi t h much of what I s being preached in fu
his name. Th e s e churches t each t hat , i n order t o

otherwise cast us into hell, we must believe that Jesus died for our sins and accept him,
and him alone, as our savior. This is a fear-based teaching What Jesus actually taught
is that, in order to be truly saved (i.e., from our own egos), we must come to know who
we truly are - innocent and loving children of the Universe, and part and parcel of the
Divine. We must forgive all, and love everyone, unconditionally, beginning with
ourselves. We must care for those who are less fortunate than ourselves, and that means
sharing our wealth. We must treat others as our equals And we will do these things,
when we realize that in doing them, we are expressing who we really are Anything done
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as an expression of who we really are will bring joy to all concerned If we find that
doing these things does not bring us joy, it may be better to not attempt to do them at

all. | subscribe to daily inspirational e-mai | s cal Aeflofidguftrom the Ur
(www.tut.com), and this is a recent message i Rober t , be on guard ag:
help others in the name of sacrifice, selflessness, or altruism, instead of inthe name of
joyBecause usually, they don't really help all
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Chapter2 917 More Dream M essages

Not long after moving to Europe, | dreamed that | encountered two strangers, who
directed me to enter the basement of the home of my childhood friend, where | would
receive a special gift As a child, | spent many happy hours with this friend and his
family. In particular, 1 had appreciated the affection displayed by his mother .
Nevertheless, in my dream, | was apprehensive going down the stairs, lecause the
basement was very dark and | had no idea what | might find there. As | descended, |
noticed a small shadowy figure in the corner of the room. My apprehension grew as |
approached cautiously for a closer look The figure turned to face me, and | was amazed
to discover that | was staring at myself, as a little boy of about three years of agel
immediately felt a very deep love for this little boy, and lifted him in my arms . | asked
him if he knew who I was, a n. dreelimge a trereepdouse d
sense of responsibility for his wellbeing, | asked if he was okay, and he said that he was
fine. However, | knew | could not hold him for long . | told him that | hoped to see him
again soon, and gently placed him on the floor. When | did so, he went limp like a rag
doll. I awoke, and marvelled at the depth of my love for my inner child . Although it is
not a feeling | am yet able to maintain on a continuous or even regular basis, | know that
this child is my divinity . In order to rediscover the kingdom of heaven within us
(heaven on earth), we must let our inner child live through us.

~

n \

A few yearsago,| dreamedt hat | had a revelation concernirt

me when | was an infant. In my dream, | suddenly realized that my father had
harboured a death wish for me. This realization shocked me awake | love my father i he
did the best he could. He was an honest man, but he suffered from low selfesteem and
could get extremely angry, especially if he had been drinking As | have previously
described, I, more so than any of my siblings, bore the brunt of his anger. | had no idea
of the degree to which the physical abuse | had experienced had affected my psyche until
| self-compassionately gave myself permission to express and redase the anguish some
20 years aga As described at the end of Chapter 18, his was the single most cathartic
event of my life.

As noted previously, | used to have frequent nightmares of being stalked and threatened
by bears As a child, | developed a fea of bears, likely due mainly to a couple of
incidents that occurred at our summer cottage (see Chapter 25) | have read that bears
in dreams can symbolize the mother and/or family in general. The bad dreams
continued up until about t hree years ago, when |dreamed that | encountered a very
large female bear. However, for the first time, | was not frightened, but rather | felt a

surge of love for this creature. It was like the bear and | were old, dear friends. | thought
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perhaps that signaled the end of my sary bear dreams, but just recently | again

dreamed that | was being threatened by a large bear, and | cried out for help (perhaps
explainable by my having just watched The Revenant). | also dreamed that a large polar
bear was chasing my wife | was so frightened for her safety that | cried aloud, which

wakened both my wife and me. This dream awaits interpretation.

Just over two years ago, | dreamed that my older sister was chasing another vehicle in
which her grandchildren were being held against their will, and were at risk of severe
harm. | watched as she pulled up beside the driver of the vehicle she was chasing, who
then drew a gun and aimed it at her. | feared for her life, and decided | had to take
action. Looking around for some sort of shield, | located what resembled a metal
garbage can lid | held this in front of me and charged, shouting, at the man with the
gun, intending to wrest the weapon from him . Then | woke up.

In my experience, emotionally -powerful dreams like this are meaningful, and so | told
my sister about it.

A few weeks | ater, I received the awful

child, had died of an apparent overdose of narcotics Her marriage had already become a
victim of her struggles with addiction, and now her two young children were innocent

victims as well. My wife and | flew back to Canada to support my sister and the rest of
her family at this very difficult time . During our conversations, my sister told me that,

when she herself had heard the terrible news, she thought of my dream warning.

Although | was not faced with the terrible trauma of having lost a child, | had felt quite
close to my niece, and had tried to help her in her battle with alcohol and drugs. Her
death precipitated another difficult time for me. | again had trouble sleeping and
experienced quite rapid mood swings. At times, | feared my own thoughts and worried
that | was a bad person At other times, | felt loving and hopeful . | had battled through
several bouts of depression in the past,and was comforted by remembering that | had
always come out of it spiritually stronger than before . | knew it had a purpose.

Still, in the midst of this struggle, | had an extremely disturbing dream . There was a
fence around me, protecting me from potential intruders who were seeking to gain
entry. | felt very threatened, and desperately went around the perimeter seeking to
ensure that all entry points were securely closed In spite of my best efforts, | apparently
made a Asil |l yo uwantedspergonst gaireed entryt Tiney proceeded to

castigate me for my carelessness, and | was certain that the consequences of my

carelessness would be my own death Feeling enormously disheartened and without
hope, | awoke. | initially interpreted the drea m as telling me that | had indeed made
some sort of fatal mistake during my spiritual quest for wholeness. | felt so desperate
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that | immediately woke my wife in order to talk things through with her . As she has

done many times in the past, she reassured ne that it was just a dream that reflected a

fear in my ego. It is impossible for the ego to make any sort of mistake that could
permanently separate onesel fTheintroders wereefdny t r ue
own creation, and | could learn from this dream and grow spiritually as a result.

| think that this dream was telling me that | had been trying too hard and was becoming
too rigid in my pursuit of my true self . It was a case of the ego trying to use itself to find
Spirit. In fact, Spirit cannot be found by the ega Love is our true identity, and it is this
identity that surfaces when ego is seen for the illusion that it is and dissipates.

Although | knew this to be true, the impact of the dream remained with me for some

time, and the fear that | mi g ht never succeed in finding t
occasionally resurfaced Four memories of events that | have previously described

helped ground me by reminding me of whom | really am, a completely loving and

lovable divine being. The first was the realization that we are all powerful co-creators of

our personal reality, the second was my hearing, while in a fully awake state, the Spirit

of Jesus compassionately knocking at my door, the third was my dream of the loving
encounter with my innerchiild i n the basement of mynddhei | dhoc
fourth was my dream of risking my life to try to save my sister and her grandchildren.
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Chapter 30 17 Compassion is Key

Compassion is a very important aspect of love, and that includes self-compassion. As

Buddha is reported to have s ai d, AUnl ess your compassion
i n c o mp Foemegself-compassion has been crucial We are selfcompassionate when

we finally acknowledge our childhood wounds, and that we did not deserve to have been

hurt like that . We allow ourselves to grieve the pain of the past This is instrumental in

releasing the selfrejection that has been trapped for so long within us and that has

affected our ability to live happily as adults. We are finally freed to love ourselves in the

present. This is distinguished from self-pity, which keeps us focused on our present
suffering, and does nothing to release the original cause of the pain.

As a result of having acknowledged and grieved my own childhoodwounds, | am able to
feel compassion for the suffering of my fellow human beings. This includes not only the
obviously innocent, such as young children exposed to physical, sexual or emotional
abuse, but also the adults who as a consequence of such abuse childhood, have lost
contact with their true selves and end up hurting themselves or others. No one is born
into this world with the intention to cause harm . Unfortunately, abused children are
robbed of their ability to love and to trust in the Universe, which is the source of joy. |
think this is the greatest tragedy in the world today, and is the cause of virtually all

conflict. Thi s i s what Jesus was referring to when
any man would cause one of these little onesto stray, it would be better for him if a
mill stone had been tied around .his neck and h

| believe that we all came into this world with an innate sense of our own magnificence

and divinity T we wer e not bOneaofthéhuanbrhse 0says, AYou ar
al | of you ar e c hi.lJabuseeferred fo this passagmwren histclaigsh 0
to divinity were challenged by his own peopl e

sai d, y 0 uoWhy should a chddéof?God, part and parcel of the very force that
created the universe, be humble? We certainly have reason to be thankful, but any
humility would be false humility . On the other hand, | am not saying we should be
proud. Pride inflates the ego through comparison with others. We are equally
magnificent beings. Unfortunately, many caregivers, and society as a whole, are
determined to Aput children in their pl aceo,
their true identity are largely met with scorn and derision or more serious forms of
abuse Children are regularly taught that they must both worship and fear God, as if God
commands this of them. This distorts the image of the Divine within the child . God is
infinitely gentle and entirely loving, and does not want to be either feared or
worshipped, any more than Jesus wants to be feared or worshippedGod 6s wi | |, abc

172



else, is our wellbeing. If it is important to our happiness that we worship God, then that
would be what God wants, but it is not required of us. God wants us to know and enjoy
his/her closeness. Do loving parents want their children to worship them ? Recognizing
the goodness of God, in whose image we are created, and enjoying the gift of life,
naturally leads us to love and appreciate God God does not require us to be grateful
(for unconditional love requires nothing in return), but g ratitude comes naturally when
we realize the truth of what we have been given Like love, the experience of gratitude is
its own reward.

Children raised in a fundam entalist environment are exposed to the false doctrine of
Aoriginal sino, which teaches themThehad t hey
taught that they must believe certain things and act certain ways or they will be judged

and condemned by God Fear is instilled in their vulnerable hearts through teaching

them that there is an evil creature called the devil that wants to steal their souls away.

This is horrendous religious abuse. Any judgment we imagine that God might pass on us

or others is a reflection of the fear in our own ego. Would loving parents allow their

children to be condemned to everlasting torment in hell ? The intent may be to stop
children from fAgetting too big f or -edtebmei r br
indeed even sdf-hatred. This self-rejection can manifest in physical and/or
psychological illness, possibly leading to anti-social behavior and criminality . As Anita
Moorjani describes in her fascinating book |
realization of her own power and magnificence that allowed her to self-compassionately

heal from terminal cancer. She has made it her mission to help others understand the

importance of unconditional self -love above all else Learning to love others begins with

learning to lov e ourselves.

| also feel increased compassion for animals Last summer, we rescued a fledgling

chimney sweep that had evidently fallen from the roof of a house and landed on the
sidewalk, unable to fly. We could not return it to its nest, so we brought it home, in the

hope of nurturing it long enough for it to take flight (chimney sweeps spend virtually

their entire adult lives in the air, except when nesting) . We prepared a small shelter that

provided protection from potential predators and the elements,and gave Al ittl e
food and water, based on recommendations we found online. He seemed to be thriving

However, on the morning of the third day, we found him dead . | was surprised by the

depth of my grief, and how badly | had wanted him to live and experience the joy of

flight . Not long after, | spotted a small rat in our compost. Without much thought, | put

some commercial product containing rat poison in a bowl and placed it in the compost
container. When | went to deposit some leftovers into the compost a few days later, the

rat was crawling along the ground, clearly suffering. | felt awful . | coul dnét bring
to dispatch the poor creature, and decided instead to provide it with water in the slim
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hope that it might recover. The next day, it wasdead. | will never again try to poison one
of Godobés creatures.

The other night I dreamed that | was sharing some laughs with my brother and a family

friend . It started out with the friend recounting how his own father (deceased) had had a
self-deprecating sense of humor. He used to say, for example, that his need for an alarm

clock to tell him when it was time to get up was even greater than for those who were

obviously mentally-challenged.] commented that nfAat | east he d
This struck me as quite amusing, and was apparently even funnier to an older woman

who was passing by and overheard my comment and laughed out loud®® Then, as my

dream continued, my brother said something t
what it was. What I do remember i's that my | augh so
hearing my own funny laugh made me laugh even harder, to the point that | was crying

from laughter.1 tri ed to say, Al sound | i ke Cindyo
brotherand lwerec hi | dr en) , but | was | aughing so har
out. | woke up, knowing that the joy of laughing at yourself because you know that

nothing can take away from who you really are is a great way to start the day!

The Universe is a determined teacher, and relentlessly leads us to the realization of our
true identity . Love is behind everything, even those circumstances and events that seem
to hurt us. When we understand that, our resistance softens and our suffering is eased.

9. To add some perspective, as described in Chapten8,of the first things a psychiatrist told me over 30
years ago, when | watesperatelysearching for relief from panic attacks, was that | thought | \Gstste.
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Chapter 31 - Hard Truth s about Islam

During the course of my research, | discovered that there are two principal factors that
operate to concealthe dark side of the religion founded by the Prophet Muhammad . The
first factor is that, when discussing the nature of their religion, Muslim apologists, who
may be credentialed academicg%!lor even media personalities, are often less than

truthful. For example, they may insist that
forbidden to I|ie or d e mudilationei® not av ell afiMudima | e g e
probl emo, or Al sl am does not caldMusbr mgdhe @n

e second cl|l a®¥s cocri tiilzselnam i do dss | ma
the eradicat n of t he klé wiisnlgbdpesplneodt, coorn dfod
|l awo, or Abrut al acts carried out by 1 SI'S an
customso6 that hav nmoa biashiesr ei n sl snloamoel i gi ous
(as if forced conversion does not exist).1* Sometimes these apologists will make
reference to the Quran to attempt to back up their false claims, but conveniently ignore
the Sunnah (Islamic scripture consisting of the Hadith and the Sira, which collectively
represent the teachings, deeds and saying of Muhammad that are ideals and models to
be followed by Muslims). Or they may be quick to cite loving passages in the earlier
parts of the Quran but neglect to point out that they have been superseded (through the
uniquely Islamic doctrine of abrogation ) by later unloving passages. They may

fiwomen ar not
i o
t

10. Saudi Arabia, a fundamentalist and oppressive Muslim state (see next footnote), is largely responsible for
the establishment and ongoing funding of Islamic studies departments iniéameuniversities. It is also
a major donor to CAIR (Council on American and Islamic Relations) and other Muslim organizations in the
u.s.

11. The degree and vulgarity of ai8emitism displayed by faculty of Middle East studies departments in many
American universities is disturbing; sekttp://www.campuswatch.org/article/id/14853

12. The unfathomable inequality of the sexes in Islamic doctrine is clearly elucidated at
http://mww.answeringrislam.org/Authors/Newton/women.html

13. A2014poll publishedn the Saudbwned newspapeal-Hayatfound that 92 percent of Saudielieve that
L{L{ aO2y¥2N¥a (2 (G(KS ®EeddzSa 2F LatlyY IyR LatlYAO |
http://www.thedailybeast.com/articles/2015/09/15/weneedto-talk-aboutislams-jihad-problem.html

14. Muslims are disproportionatekepresented in Western prisons, and forced conversions ofMoslims
by Muslim gangs have been reported. Sa#p://www.islamist-watch.org/21323/islarvin-british-
prisons
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http://www.al-monitor.com/pulse/politics/2014/07/saudi-families-refuse-condolences-isis-position.html
http://www.thedailybeast.com/articles/2015/09/15/we-need-to-talk-about-islam-s-jihad-problem.html

themselves be relatively enlightened to the
unloving commands in the Quran, but in that case they should own up to this rather

than make false claims about Islamic scripture or related matters in a deliberate attempt

to mislead. And if they really do not know the truth about the teachings of Islam, they

should not be putting themselves forward as authorities.

A case in point is the popular Muslim -American academic Reza Aslan, wio has falsely

claimed to have a Ph.D. in Western Religions and who, during a July 2013 Fox News
interview concerning his book fAnZeal oto (see &
Rel i gi on, i ncluding t he New Test ameaiology . I n
(dissertation title: "Global Jihadism as a Transnational Social Movement: A Theoretical
Framework") and is an Associate Professor of Creative Writing at the University of

California, Riverside.1516Aslan has unjustifiably characterized several of his most vocal

critics (notably Sam Harris 17, who has a Ph.D. in Neuroscience) as being unqualified to

criticise Islam because they do not have appropriate academic credentials. During an
interview with t he Huf fington P o sthing th#& s | an ¢
Muhammad di d was ®rThid i, atwbess eExttemely misleading and, at

worst, a bald-faced lie. Muhammad did decree that a Muslim could not enslave another

Muslim, but enslavement of infidels (including sex slavery) is pervasive in t he Quran.19

Asl anoselbleesrt ANo God but God: the Origins,
misleadingly glosses over some very problematic aspects of Islamic doctrine. He
apparently cannot bring himself to admit, at least publicly, that some of the hatefu | and
harmful commands in the Quran are the cause of real problems?20 His refusal to state
the facts could reflect an unscholarly obstinacy in defense of his religion, or it could
possibly be because to do so would be tantamount to apostasy, potentially pumshable by

15. http://www.patheos.com/blogs/friendlyatheist/2014/10/12/rezaslanscoffsthat-you-canonly-be-a-
crediblepublicatheistif-youre-a-religiousscholarwith-a-degree/.

16. http://www.patheos.com/blogs/wwijtd/2015/08/responseéo-matthew-faccianiaboutrezaaslans
credentials/

17. http://mvww.samharris.org/blog/item/canliberalismbe-savedfrom-itself.

18. http://www.huffingtonpost.com/2014/10/15/rezaaslanisismuslim_n_5992110.html

19. http://www.jihadwatch.org/2014/10/rezaaslanthe-very-first-thing-that-muhammaddid-was-outlaw-
slavery

20. http://www.patheos.com/blogs/friendlyatheist/201410/22/reza-aslanpeople-dont-derivetheir-values
and-moralsfrom-religion/.
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death. To add insult to injury, Aslan has utilized his creative writing skills to the full in

his | atest book fAnZeal ot : The Life and Ti mes
unsupportable statements that present an untrue picture of Jesus and his mission. His

duplicity concerning both Christianity and Islam is exposed clearly and eloquently by

James Beverley and Craig Evans i hHowMeaslims new b
Get Jesus and?2This boakmalsdNresentg adetailed aralysis of the origins

of Islam and its holy writings, and effectively challenges the claims of Islam itself on this

matter. It is disturbing to me that Aslan has signed a motion picture deal concerning

AZeal ot avas aBmotferedhes own CNN TV show exploring various religions. 22

The second factoroperating to hide the full truth regarding Islamic ideology is that both

politicians and representatives of the mainstream media are apparently so concerned

about being | abel |l ed boftgnoatt asdf theyrhavé bliaders a0 t hat
Islam is not a race - i t i's a political and religi®dus id
should not be allowed to silence legitimate criticism. Unfortunately for the truth, the

liberal media will often either accept what Muslim apologists say at face value, without

attempting to verify the facts on their own, or they will refuse to publish accounts that

paint Islam in an unfavorable light. 25> This is dangerous for the future of an open and

honest society.

21. Beverley and Evans are both Christians who are obviously eager to defend their faith, which they seem to
manage without resorting to pure conjecture or outright lies. Howelstrongly disagree with their
stance on the Gnostic Gospel of Thomas, to which they assign virtually no importance relative to the
traditional Gospels.

22. http://www.patheos.com/blogs/friendlyatheist/2015/03/11/cnrgivesrezaaslanhis-own-tv-showon-
religionworkingtitle -believer/. The few episodes that aired portrayed other religions in a largely negative
manne, and the show was abruptly canceled following a profane-animp tweet by Aslan.

23. Some Hollywood personalities also have blinders on. See
http://lwww.frontpagemag.com/fpm/242767/beraffleckportrait-islamscluelessapologeticsraymond
ibrahim

24, a L af | Y 2i4aK _neitdd éerndesigned as a weapdo advance a totalitarian cause by stigmatizing
critics and silencing thensee:http://www.discoverthenetworks.org/viewSubCategory.asp?id=7Fbr a
complete and rather troubling expose, see:
http://mww.discoverthenetworks.org/Articles/Islamophobia.pdf

25. http://www.jihadwatch.org/2014/10/rezaaskn-the-very-first-thing-that-muhammaddid-was-outlaw-
slavery
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http://www.patheos.com/blogs/friendlyatheist/2015/03/11/cnn-gives-reza-aslan-his-own-tv-show-on-religion-working-title-believer/
http://www.patheos.com/blogs/friendlyatheist/2015/03/11/cnn-gives-reza-aslan-his-own-tv-show-on-religion-working-title-believer/
http://www.discoverthenetworks.org/Articles/Islamophobia.pdf
http://www.discoverthenetworks.org/viewSubCategory.asp?id=777

| find it alar ming that proponents of Islam are being increasingly favored by various

institutions at the expense of valid criticism and even constitutional rights. As a case in

point, the Islamic Circle of North America (ICNA) has been running a deceptive

billboard campaign in a number of U.S. cities. The billboards proclaim that
AMuhammad believed i n peace, soci al justice,
number to find out more about | sl am. However,
generally paint the opposite picture, which fundamentalist groups such as ISIS and

Boko Haram use to justify their terrorism. Muhammad may have started out

proclaiming noble ideals, but he ended up being an oppressive and brutal warlord.

When the American Freedom Defense Initiative (AFDI) attempted to counter this

campaign of misinformation by running their own ads which truthfully stated that
AMuhammad believed 1in war, deni al of T+ights
Mus !l i ms, deceit of unbel i ever d#téd,a néwhad, usng was
Muhammaddéds own quotes from the Quran: Al h a
terror o, il have seen that tfha emayearei tyyo uo f( wic
and il have been commanded to fi ghtejectalgai nst
Claiming (justifiably, in my opinion) that this is a violation of their First Amendment

rights, AFDI has takenthe matter to court.

The Muslim Students Association (MSA) is actively promoting Islamism on campuses

across North America.26 The MSA is an offshoot of the Muslim Brotherhood (considered

a terrorist organization and now outlawed in Egypt), with ties to the Palestinian group

Hamas and other terrorist organizations. Originally financed largely by Saudi Arabia,

several MSA alumni themselves ae known to have become directly involved in terrorist
activity. The MSAO6s Pledge of Al | eqgis builtc e ( r €
upon the credo of the Muslim Brotherhood, and goes as follows:

Allah is my Lord;
Islam is my life;
The Quran is my guide;
The Sunnah is my practice;
Jihad is my spirit;
Righteousness is my character;

26. http://counterjihadreport.com/tag/muslimstudentsassociation/
27. https://creepingsharia.wordpress.com/2011/03/19/muslistudentassociatiompledgeof-allegiance
jihad-is-my-spirit-i-will-die-to-establishislamvideol/.
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Paradise is my goal;
| enjoin what is right;
| forbid what is wrong;
I will fight against oppression;
And | will die to establish Islam.

Clearly there are some noble soundng phrases, such as enjoining what is right and

forbidding what is wrong, but the potential difficulties for non -Muslims are apparent

when one considers the many unloving passages in the Quran and the darker side of
Muhammadds char act eunnab.islams is founded on ithe beliehtret tHe
entire Quran and Muhammadoés example are perf

t hat Al l ahdés hatred oNuslims)aedithe bostidity and dutrighte . , al |
violence to infidels displayed by Muhamm ad during his conquests, are considered as
Arighto by members of the Muslim Students As:

true Muslims), we obviously have a problem - one which is greatly magnified by the last
line of the pledge.

Any claim that jiha d is un-Islamic, or that it refers only to an inner struggle and not to

armed aggression, is simply not supportable. Some Muslims who are willing to admit

that violent jihad is promoted in the Quran try to justify it with reference to the

Christian Crusades of history. However, there really is no comparison.28 The spread of

Islam from Mecca to eventually encompass virtually all of the Middle East, North Africa,

much of southern Europe and a large part of Southeast Asia was accomplished via the

sword, with millions being murdered or enslaved in the process.2? The Crusades were

launched with the goal of freeing formerly Christian lands that had been conquered

through Muslim jihad 30, although Jews and heretics were also targeted by secalled
Christians who did not understand Jesus0d0 mess

Muslims in the West do not yet have the means to wage aHlout jihad. Rather, what is
happening is fAsteal t hwhgse doaislithe eyentual impssitiontod j i h a
Sharia law over every region of the earth by nonconfrontational means. Under the
banners of "tolerance" and "civil rights," stealth jihadists introduce, in piecemeal

28. https://lwww.youtube.com/watch?t=307&v=I_FoV94Bo

29. http://www.politicalislam.com/whywe-are-afraid-a-1400-yearsecret/.

30. http://www.intercollegiatereview.com/index.php/2014/05/13/yothought-the-crusadeswere-eviluntil-
you-readHthis/.
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fashion, elements of Shariainto Western societies and then demand that non-Muslims
make allowance for those elements31Moreover, stealth jihadists smear those who dare
to discuss the negative aspects of Sharia (and Islam) as racists and Islamophobes.
Ultimately, stealth jihadists seek -by exp !l oi t i megpect forenindiy sghté s
and cultures - to transform pluralistic societies into Islamic states and to gradually
sweep away Western notions of legal equality, freedom of conscience, freedom of
speech, and more. In addition to the afore -named ICNA and MSA, groups that are
actively promoting stealth jihad in North America include the Council on American -
Islamic Relations (CAIR) and the Muslim American Society. Both of these groups, while
not designated as terrorist organizations in the U.S. (although there is strong evidence
that they are linked to the Muslim Brotherhood), have in fact been designated as such by
the United Arab Emirates. 32

|l slam i s the wor | do s3 Goacerh regartdinggts spreeid im the Westl i gi on
is not Islamophobia i it is I slamorealism. History has shown what happens to other
cultures and beliefs when Islam gains a foothold and is allowed to disseminate
misinformation and grow unchecked. A recent poll in Denmark found that 77.2 percent
of Dani sh Mus |l i ms agmeEed i ndhtanuciiti lmens Qwhaul
c omp | e3 Ehhtyis a marked increase from 2006, when 62.4 percent agreed.
Similarly, a poll in the U.S. found that slightly more than one -half of all U.S. Muslims
would prefer to have the choice to be governed by sone form of Sharia law.3> Those who
value freedom have a responsibility to challenge Islamic propaganda. Failure to do so
could result in the eventual loss of basic human rights, especially for women, with our

chil dr en 6 spossibly ibeigr ferced to convert to Islam or face terrible
consequences.
I urge readers who are still not convinced ¢

message, and the danger to our freedom posed by orthodox Islam, to do some research
of their own. There is a plethora of online resources (some of which are cited in this

31. For examples of stealth jihad, sédtp://www.discoverthenetworks.org/viewSubCategory.asp?id=815

32. https://lwww.washingtonpost.com/newskorldviews/wp/2014/11/17/whythe-u-a-e-is-calling2-
americangroupsterrorists/.

33. http://edition.cnn.com/2015/04/02/living/pewstudy-religion/.

34. http://www.thelocal.dk/20151013/daniskmuslimsmore-devoutthan-in-yearspast

35. http://www.jihadwatch.org’2015/10/51-of-u-smuslimswant-sharia60-of-youngmuslimsmore-loyakto-
islamthan-to-u-s.
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chapter). One caution | would urge is that many of the sites that expose the amorality of

Islamic ideology are fundamentalist Christian, and may themselves take liberties with

the truth and overstate their case (aotme off 1
Revelation). Further, based on viewer comments, it is clear that many of the anti-Islam

sites unfortunately inflame hatred (rooted in fear) of Muslims, when the real enemy is

Islamic ideology, into which Muslims themselves have been brainwashed. Asite | have

no hesitation in recommending is www.samharris.org. Dr. Harris (who, as previously

noted, has been unfairly criticized by Reza Aslan) is an atheist, so he cannot reasonably

be accused of having an opposig agenda (i.e., the promotion of Christianity at the
Aexpenseo of l sl am) . Hi s most recent book, v
Muslim (Maajid Hawaz), is titl ed AdlDBilalm gaunedo .
The book effectively argues that leliefs matter, motivation matters, religious doctrines

matter, and increasing secularism in the Islamic world is essential if Islamic oppression

is going to recede. Although it falls short of the criticism of Muhammad himself that will

be required before true reform can be effected within Islam, the book is nevertheless a
strong primer that everyone who buys into the
okay and sometimes necessary to criticize religion.

In my view, the best hope for change lies with Muslim women. Unfortunately, a Muslim

woman living in a Muslim country who comes to the realization that change is needed

also realizes that it is virtually impossible to effect such change from within her own

country and religion. The gender apartheid of Islam is based on the Quran and the
Hadith (Muhammadbés exampl e), neither o f whi c
within orthodox Islam. To attempt such criticism is to invite at best, scorn, and at worst,

death. The only recourse for such enlightened Muslim women is to flee to the West.

This has been the case for Malala Yousafzai, Nonie Darwish (founder of Former

Muslims United3%and aut hor of ACruel and Usual Puni s
| mplications of |l sl amic Lawoj, AbadetAiya:an WHy r
Needs a Reformat i on -sHllers oritica ofdslam)t Anether fdrmees t

Muslim woman courageously arguing for change is Sarah Haider (a cafounder of Ex-

Muslims of North America 37), who was born in Pakistan but was raised in Texas.

However, even in the West, calls for change are met with very stiff opposition from

within the established Muslim community, and the risk of retribution remains real.

Women seeking reform who choose to continue to identify as Muslim, such as former

36. http://formermuslimsunited.org/theislamictactic-of-terror-and-ure/.
37. http://www.exmna.org/.
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Wall Street Journal reporter Asra Nomani (born in India but raised in West Virginia)
also face stiff opposition from their fellow Muslims in the West. Muslim women who
have felt that they have no option but to renounce Islam, and become either Christian or
atheist/agnostic, are targets of both Muslims and non-Muslim Islamic propagandists
within the liberal Western media. Ms. Ali has established the AHA Foundation, which
fights misogynistic Muslim practices (rooted in the Quran or Hadith) including female
genital mutilation, forced marriage and honor violence ongoing in the U.S. She is being
roundly criticized by Muslims and some liberal media for calling for a whole -scale
reformation in Islam, arguing, among other things, that Muslims should rethink the
status of Muhammad as infallible and question whether the Quran is truly the word of
God. A recent article by an American Muslim writer for Time magazine 38 flatly rejects

the possibility of any such reformation, st a
fait h whose bedrock creed is that O0There i s n
Messenger . o0 Unfortunately, this appears to ru
As | was completing this chapter, | came acro

Post newspaper, written by a young Canadian prior to his death while fighting with

Kurdish forces against ISIS in northern Syria. His sacrifice in defense of freedom was
honored in the Ontario |l egislature. THRe essa
ISIS battlefield strength has thankfully been severely decimated since this essay was

published, but it remains so germane to the topic at handthat | am reprinting the entire

text, as follows:

First, let me get the obvious out of the way: | do not expect anyone to agree that it

is a wise course of action to volunteer to fight against ISIS. Would -be terrorists

from all over the world, including Canada (including some | probably went to

school with) are flooding into the Middle East by the thousands. They éve got t
numbers and the weapons to win this war, so to go stand on the other side of the

battlefield is objectively insane.

| also respect the viewpoint that the last thing any westerners ought to do is get
involved in another Middle Eastern confli c t . Webve already done
damage to the region; the rise of ISIS is a direct result of foreign policy blunders

38. http://time.com/3825345/what-ayaanhirsi-ali-doesntget-aboutislam/.
39. http://news.nationalpost.com/news/canada/ware-all-on-the-front-linescanadianreportedly-killed-
fighting-isil-wrote-essayaboutwhy-he-went-to-war.
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by the last two Presidents (at least!). If you think that for the good of the region we

should all sit this one out, | can understand tha t . But | candt agree.

|l 6m prepared to give my |ife in the cause
towards as a civilization.

The cause of a free and independent Kurdistan is important enough to be worth
fighting for all on its own. The Kurdish peop le are the largest ethnicity in the world
without a country of their own, and have suffered enormously under the boot -heel
of regional powers. Now they are under threat from another genocidal foe, yet
they have not given themselves over to the joint manias of religious fanaticism and
suicide murder. This should be enough reason for the West to give them whatever
support they need in such a time of crisis. But there is an even better reason.

For decades now, we have been at war. This war has been unacknowledged by our
leaders, but enthusiastically proclaimed by our enemies. This war has produced
casualties on every continent, in nearly every nation on earth. It has had periods
of intense fighting, followed by long stretches of rearming and regrouping, but it
has never ended. It is not even close to being won. Someday historians will look
back and marvel at how much effort we put into deceiving ourselves about the
nature of this conflict, and wonder how we convinced ourselves that it was not
even taking place. This war may have started in 1979, or earlier; 2001 increased
the intensity of the conflict; the withdrawal from Iraq kicked off the latest phase.
Like the American Civil War, World War I, and the Cold War, this war is about
ideas as much as it is about armies. Slavery, fascism, and communism were all
bad ideas which required costly sacrifice before they were finally destroyed. In our
time, we have a new bad idea: Theocracy.

We |ive in a society thatds grown arotund
the world around us can be understood using our senses and our minds. From this
simple insight comes the moral revelation that all human beings are equal in this
capacity, and therefore equal in dignity. This radical idea was the turning point in

human history, before which all civilizations had been dominated by the idea that

class hierarchies and racism were perfectly justified according to the revealed
wisdom of ancient texts, and sanctified by holy men with a special relationship to

S 0me 6di vi ke begap dowsee justice as something which could be
measured by its effects on living people, not as superstition.

This idea has been under threat ever since its inception, becausei t 6 s t he
powerful force for human emancipation that has ever been, and so it is a deadly
threat to the privileged. It is also a threat to those who fear a world where human
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beings must be the judges of our own actions. Some prefer to subordinate their
own morality to a doctrine they know they can never fully understand; this is
more agreeable than facing the thought that we are alone in this world. This terror
at our own freedom, and hatred for the mind that makes its realization
inescapable, has given birth to movements that promise to give us back our
comforting delusions. Communism and fascism were both answers to the problem
of human freedom. These ideas were defeated. But always in the background the

germ of these ideas was aggressively breeding. Theocr acy i sndt |just
as fascism; itds the model of fasci sm, and
Oi nstead of god, the Party. o0 Fascism said,

simply says 06God. 6

There is nothing uniquely Islamic about this trend, except that it just so happens

that the most violent proponents of theocracy today happen to be Muslim. In the

15006 s, It was the Christians. By hard fi
principles, the forces of secularism managed to wrestle co ntrol of European society

away from the theocrats, and we have been fighting the regressive movements

that have tried to take their place ever since. The Muslim world has been

dominated by theocratic politics for decades now, and that war has overflowed to

engulf the rest of the world.

We are all on the front lines of this conflict, whether we know it or not. We can
measure the casualties not only in the body
demonstrations, 6 embassy assweuwedntlso maasude as s as
it in the terror produced among cartoonists, satirists, publishers and booksellers,

news media and educators who are being prevented from doing their necessary

work of maintaining the machinery of the enlightenment. Not only have we all

been threatened; in many ways we are all already casualties of this war.

Because of our beliefs, we live in the most racially inclusive, sexually liberated, and
anti -imperialist society which has ever existed in human history, and to teach
young people anything different is a criminal act of intellectual violence.

The stance of pacifists and the appeasement left on this issue is not tolerance, but

ironically, wh at it claims to oppose: fear
since it betrays their utter ter ror of offending the sensibilities of immigrant
communitiesandtheso-cal | ed 6community | eadersdé6 who a

their marching orders. Their pre -emptive apologism for barbarity betrays a deep
contempt for the character of immigrant Muslims, since it presumes that they
enjoy their mental oppression and prefer the moral stagnation of sharia law and
the hadith to the pleasures of an open, cosmopolitan, secular society.
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| have met plenty of self-described Muslims who have never even read the Qurdé a n ,

donot care what it has to say about t he r
bl asphemy, who dondét know or care how Muhan
how he dealt with dissenting poets in Mecc

would learn a bit about those last points and take more responsibility for the
company they keep, but the point is that they are not an active part of the problem.
Yet elements of our government are perfectly willing to accept that thuggishness is
something we must automati cally and un -judgmentally expect from Muslims, that
it is US who must accommodate ourselves to THEM. What we need here is more
historical education, not cultural sensitivity.

The war that is ongoing in the Middle East is a war against theocracy. In many
ways it is a civil war, and | believe more depends on its outcome than anyone in
power is prepared to face. But it is also a distant front in a civil war within
Western society, since we are sending troops to fight on both sides. And here the
stakes may be even greater. Our war is not just about theocracy; it is between
those who still believe in the enlightenment, that self -determination is the most
basic and most crucial of all human rights, that the first duty of every man in
society is to defend the mechanisms by which we make ourselves free; and those
who ultimately lack the capacity to believe in anything. These people have been
corrupted by the masochistic fables circulated by leftists and identity politicians
that tell us Western society is inherently racist, inherently sexist, and inherently
imperialist, when it is Western society which pioneered the ideas that racism,
sexism, and imperialism might be a problem in the first place.

Because of our beliefs, we live in the most racially inclusive, sexually liberated, and

anti -imperialist society which has ever existed in human history, and to teach

young people anything different is a criminal act of intellectual violence. And the
crisis we face today i1s the direcaenovesul t
under threat by those who take advantage of the masochism and apathy fostered

by the left to recruit people who will take a violently affirmative ideology over

nihilistic pessimism, even or especially if that means committing atrocities that

would mak e t he average O0i mperiali st vomit .
environment of moral decay and vulnerability are the useful idiots of jihad and

fellow travelers of theocracy, and it is the duty of thinking persons to oppose their

influence by every means at our disposal.

| was raised in a fundamentalist religious environment. If today | have any
intellectual or spiritual existence worth fighting for, it is because it was impossible
for the religious forces in my life to have their way and shield me from the assaults
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of reason and conscience. They could teach me that evolution was a lie, but they

coul dnot prevent me from reading about it
teaching it. They could teldl me bl asphemy v
from sneaking Monty Python and South Park. The mechanisms of society, in other

words, gave me the tools by which | could make myself free. They saved my life.

Who safeguards the social machinery now? Only an overbred political elite and

intelligentsia who bu rble about the urgent need to never give offense. This is not

only a disgraceful failure; it is a national emergency.

Like theocracy today, fascism used to be an international movement, with fascist
parties in every western country. Then World War Il happe ned. Nazi Germany
became the standard-bearer of fascism, and when it was crushed, the movement

wasnot Just destroyed, it was discredited
gives us the same chance now. We have the ability to eradicate jihadism in our
i feti me. The terroristsdé own playbook sees

necessary step to discredit Western democracy and prove that the Caliphate is a

real political possibility in the 21st century. We have to prove that it is not. And lik e

we did with Nazi Germany, we must crush it with overwhelming, unrelenting

force. We have to take it while the mass graves are still fresh, while there are still
survivors to give testimony to the atrociti
are still around to be put on trial. Only by destroying ISIS without mercy can we

discredit the idea, and force the would -be jihadists and fellow -travelers to give up

their insane dreams of a new Mecca and join the modern world.

Il 6m prepared t o cgusevodavertng theidibaster wenaretsturebling

towards as a civilization. A free Kurdistan would be good enough cause for any
internationalist, but we are fortunate enough to be able to risk our necks for

something more important and more righteous than anyt hi ng webve f a
generations. With some fortitude and gut s,
poi soning our society, and come together t
fighting this battle in one way or another for my entire life. | hope for s uccess. The

rest is in the hands of the gods.

When 1 first read this essay, | was struck by the strength of the convictions expressed

regarding the dangers of Islamic theocracy, but | was also concerned by the exhortation

to crush 1 SIS wirtckofiwamrde [fiewnittihnogutf omer cy o, j u.
crushed. However, the comparison with Nazi Germany is actually not off the mark.

Islamism is indeed a kind of fascism. Hitler himself expressed admiration for Islam

~

(calling it a rteeirshared batredoffJewsiie mndeniable.aThate was
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a great deal of collaboration between Nazi Germany and Islamists leading up to and
during WWII. 40 Where would we be today had Nazi Germany not been defeated?

| will end this chapter with a simple exampl e, to which | believe most non-Muslims in
the West can relate, of the manner in which significant parts of Islamic ideology are
incompatible with Western values. Based on certain passages in Islamic scripture, dogs
are considered to be ritually unclean. Muslim clerics preach that no one should keep a
dog as a pet (i.e., only dogs used for hunting or for guarding livestock or crops are
permitted 41). This has led to several documented instances of Muslim cabdrivers in the
West refusing to carry pet or guide dogs. When | consider how dogs have been (and
continue to be) such an important part of my life T how much joy they have brought me
through their loyalty, playfulness and unconditional love 1 | can only feel compassion
for Muslims, especially Muslim childr en, who have missed out on experiencing the

companionship of Amandés best frienrfdod because

Fundamentalist Mus | i ms , I bel i eve, are | argely
all ow our childrenés chell dren to become

40. http://lwww.wsj.com/articles/book-review-ataturk-in-the-naziimaginationby-stefanihrig-and-islamand-
nazigermanyswar-by-davidmotadet1421441724
41. http:/fislamga.info/en/69777.
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42. Muhammad was cunning. He may well have decided that dogs should not be pets because their loyalty,

devotion and willingness to defend their keepers could interfere with his aims of conquest and be at

ct
i ct

loggerheads with the absolute submission to Allah and adherence to the Quran demanded by his religion.
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Chapter 3 21 Goodbye to Guilt

My wife and | began to make preparations for a visit to my hometown in Canada The
purpose of the trip was to celebrate my br
retirement . However, all four of our children and their significant others would also be

there, as would my two sisters and their husbands, so we were very much looking

forward to a family reunion . We were planning to stay at the family cottage, where we

would hopefully enjoy warm summer weather, our Finn ish sauna, and daily swims.

A few days prior to our departure, | dreamed that | was alone in a strange room with my
mother (who passed away several years ago)She was having a panic attack and said she
coul dnodt. She mskedtme ¢o call her own mother (i.e., my grandmother, long
deceased) | told my mother that there was nothing to worry about, and that she should
try to relax by breathing from her abdomen . | left the room to chat with someone else.

When | returned after a Momiledled toobhereconcerned, | cou
and then | ooked down and discovered her appa
straight up, with a look of terror frozen onto her face . | was extremely distraught and

cried out A Mo m, Mo m, I lo that eny wife heardMmen At(treeu t | oL

same time, | felt great compassion for my Mom. Then | awoke. | realized right away
that this was a significant dream for me. It was the first time in my memory that | really
felt such love and compassion for my mother. As | have described in the first part of this
book, when | first came to understand the extent to which her inability to love me
unconditionally and instill in me self -love and trust in the Universe had contributed to
my illness, | wanted to blame her. To me, this seemed important for my healing because
otherwise | felt that | would blame myself and just perpetuate and perhaps worsen my
depression. Although | later came to realize on an intellectual level that my mother had
done the best she could, | still had difficulty feeling love and compassion for her. About
10 years ago | had suggested to my therapist that | should really try to love and forgive
her, but he said that it was too soon for this. This dream was telling me that | do love
and forgive her, and | am grateful for having been given that realization .

However, it seems that my ego was still looking for someone to blame, and that someone
was me The stress of travel and a nasty chest cold made me less able to challenge the
egoob0s ac.¢hesame frightened of my own thoughts, which made me feel more
and more guilty, and | couldn't sleep. There was quite a rapid downward spiral, and |
and my wife became concerned that | might need to be hospitalized again. The
knowledge that we had purchased insurance helped calm me a bit, but obviously I didn't
want to spoil the upcoming celebration . What really helped me get through this difficult
time was remembering the healing truths that | had learned during my previous bouts of
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depression. | knew that what | was experiencing was an ego condition that did not
reflect who | really am. What also helped was reminding myself that no one has ever
died from sleep deprivation brought on by anxiety and depression i that eventually |

would become so exhausted that | would simply have to sleep. Still, it was an intensely

arduous few days, and | became desperate for real and lasting reliefl thought deeply

about my circumstances, and | suddenly realized that | needed toreally acknowledge the
fact that | was not guilty, regardless of my thoughts or even my actions Like my mother

- like everyone - | have always done my best given my current state of understanding
And so | started repeating "not guilty”, over and over in my mind . The effect was almost
magical. My depression lifted, and | fell deeply asleep without medication. When |

awoke refreshed the next morning, | was so grateful. To me, this episode was a powerful
demonstration of how our thoughts can both create and heal mental illness.

The following day, while strolling through the beautiful new waterfront park in my

hometown, | had a moment of deep insight in which | understood the extent to which
my brother, too, had been affected by guilt. My prayer for him, and for all of you, is to
experience the healingthat comes from truly knowing that one is not guilty, not only in
Godbébs eyes, but in oneds own.
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Chapter 3 31 Innocen ce and Good ness

My wife and | made a return visit to Canada to e our beautiful new granddaughter.
Staring into her completely innocent eyes triggered something, and | became depressed
again and could not sleep. Similar to my previous experiences, my depression was
largely driven by obsessive negative thinking about myself. However, my previous
experiences had also taught me that these"bad" thoughts had no basis in ultimate
reality. | knew they were simply the product of an ego that had been deeply wounded in
childhood, and that in God's eyes | was as innocent and as lovable as my dear
granddaughter. | knew that | would always be as Gad had made me. Acknowledging the
truth of my own absolute innocence, the state in which | was born and which could
never be taken from me no matter what happened, lifted my depression, and | was able
to enjoy the final two weeks of our stay in Canada.

Similar to what | had experienced during past depressive episodes, this particular
episode also brought some unexpected gifts. In the midst of the pain, | had a profound
realization of the truth of Jesus' words when he said "The kingdom of heaven is spread
out upon the earth, and men do not see it". | did see it, briefly, and it was magnificent.
Another much appreciated benefit was that my allergies, bordering on asthma, largely
abated.

Our visit came to an end, and we traveled back to our European home. Very shortly
after, | became depressed once again. Thankfully, the episode did not last long (a matter
of a few days), but it was very intense. | decided to spend nights in a separate upper
floor bedroom so that | would not disturb my wife. As has been typical, my thoughts
about myself were extremely critical. Finally, the pain became so difficult to bear that |
wondered how much more | could endure. However, | desperately did not want to cause
my wife any further hurt. | lay in bed and prayed fervently to Jesus to quell my angst,
not for my sake, but for my wife's. Toward morning, | finally fell asleep, and dreamed
that a cat told me that she was secretly pregnant, and that she was going to give me one
of her kittens. When | awoke, | was relieved to find that | had slept a bit (without
medication), and | was reassured by the dream (a kitten represents the playful
innocence and goodness of the divine feminine). Later that morning, as | thought about
the previous night, | felt very deeply the pain my wife would experience should | ever die
prematurely - it was as if | were inside her mind. | realized that my desire not to hurt my
wife was far stronger than any residual self-loathing. This was a very important insight.
It proved to me that | was capable of true, unselfish love. It meant that | was "good".
Acknowledging my innate goodness was an emotional release, and | felt so much better
about myself. That evening, | found myself thinking about my little sister, who had
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committed suicide in 1986. | thought | had alrea dy plumbed the depths of my grief, but |
was wrong. | grieved deeply for my loss, and | also grieved deeply for how she must have
suffered prior to taking her own life. Allowing oneself to grieve the loss of a loved one,
especially when the circumstances ae tragic, feels painful, but it is actually a healing act
of self-love. That night | dreamed that | rescued a cat from falling off of a very high
ledge. Afterward, the cat lay contentedly on its back in my hands, purring away -
another reassuring dream

Fear not, dear reader, for you, too, remain as you were createdi innocent and good. |
wish you godspeedon your exciting journey to rediscover your beloved Self.

| was standing at an open doorway peeing into a very dark house, trying to decide
whether or not to enter. | was afraid of what might lie in wait for me . | thought about the
possibility of being ambushed and maybe evenkilled . But then | reminded myself what
my past experiences had shown me' that | was safe and loved in the Universe, and that
whatever might happen to me would be based on love So | mustered up the courage to
proceed, and walked slowly into the darkness | was relieved when nothing attacked me,
and | sat down on a couch and kegan to watcha game show onTV. However, | was still
apprehensive that someone or something might sneak up behind me. And indeed
someone did come up behind me, but rather than being harmed in any way, | felt a
gentle hand stroking my hair and a gentle kiss being placed on the back of my neckl
turned my head and saw my mother. Then | awoke.
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Jesussaidii You ar e t he |l legybutlight shinetbbf@ae nveo, that they
may see your good deeds and praise your

Gospel of Matthew

Jesussaidi See to it that the | i Jleteforeifyolarwimley ou i s
body is full of light, and no part of it dark, it will be completely lighted, as when the light
of a | amp shines on you. o

Gospel of Luke

Jesussad: iThere is |l ight within a man oflfitti ght,
does not shine, it is darkness. 0

Gospel of Thomas
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My life has unfolded and continues to unfold as it should. But that is not to say that |
would want to live it over again. It was full of pain T pain that | do not want to re -
experience 1 pain that | wish no one else had to experience There were times when |
could not see any light at the end of the tunnel. | believe this is behind me now, and |
have come into the light to stay.

In spite of all the pain, | am glad that | went through what | went through, and |
wouldn't want to change a single detail of my life.

Why was there so much pain, so much confusion, so much struggl® What is all just
coincidence - a product of the random circumstances of my early life? | don't believe so.
When | reflect on what | have experienced, it seems clear to me that it was all part of
God's perfect plan for my life.

If someone had suggested to mein the earlier stages of my journey that | would one day
be grateful for having suffered, my mildest reaction would have been to scoff angrily.
Why would anyone want to endure mental anguish? Why would anyone want to do
battle with demons of the mind ?

| have described how, as a consequence of my upbringing, | had much to learn (or
relearn) regarding the nature of God and my own being. But could | not have gained this
understanding in a less painful, less intense manner? Was the pain of fear and panic, the
pain of chronic depression, the pain of believing that | was possessed by evil was all of
this pain necessary? | believe that in my case, the pain was necessary in order that the
truth and power of Godd absolute goodness and lovei mirrored in the unconditional
love of a psychologically-healthy mother for her children i could be revealed.

It is apparent to me that all of the pieces of my life, including my relationships with

other people and my experiences, have fit together like an intricate jigsaw puzzle, and |
see everywhere the guiding hand ofGod. God was with me, leading me into the depths
of hell, and then out again. Many times, | thought | would not be able to bear it any
longer. And at those crucial points when | felt hopelessly lost, God illu mined me with
grace.

That | had to go through what | did was the will of God. But | have earlier stated that |

was in perfect accord with Godo wi | | , tsWwilhwas aBo mydwill . | cannot conceive
that a perfectly good and loving God would cause me b suffer against my will. | believe
that at some very deep level of understanding, at the level at which the eternal Self is in
intimate communion with God, | chose my suffering. For | had much to learn. Although

| would feel terribly lost along the way, my spirit knew that the end would justify the

means.
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| used to despise myself Now, | am amazed at how good it can feel to be me, and for this
| am very grateful. Not only have | learned to love myself, | have learned to respect
myself. And my natural empathy has been freed | cry when | encounter stories of pain

and suffering borne by the innocent, and of heroism born from love .

At long last | have come to know that | am Godd' grecious child, and that | love and

adore God with my whole heart. | have come to understand that God loves me
passionately and unconditionally. O f cour se, I 61 | never . Mytop | e
spiritual journey will continue for at least the rest of my physical existence.| dondét kno\
where the future will take me, but I trust absolutely in God 6 goodness and want to do

his/her will.

Sometimes, where | am now almost feels too good to be true But it is true T this
wondrous truth of the Truth.

Writing this story was a form of confession. And confession is therapy. Putting my life
down on paper helped me to see myself asGod sees me, which was radically different
from the picture painted by my former accusing ego.

This book is my gift of love to those of you whose spirits have been badly wounded by
toxic shame 1 who have not rediscovered the pure, innocent and beautiful child hiding
within you 7 who are not yet aware that God loves you unconditionally and wants
nothing but your absolute happiness. It is my fervent hope that it will lessen the pain of
your own journey of self-discovery.

For me, there is no question that suffering has been justified by its reward. My reward is
the joy that emanates from the very core of my being, the joy that comes from using
what | have learned to try to ease the suffering of others, the py of loving.

And in contemplating my joy, | realize that my prayer to love my mother has also been
answered. | now understand that she always loved me to the best of her ability, and |
chose her. Clearly she waghe central figure in Godd gnfolding plan for my life . In a way
| could never have imagined, shewas an instrument of God 0 geace.

Mom, you too are a divine child of God. | love you.
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One night, several years ago, ny wife awakened me from asound sleep, exclaiming that
my head was bathed in light. | could neither see nor feel anything unusual, and | told
her that she must have been dreaming.

Two days later, my wife asked me if | remembered her awakening me It was only when
she mentioned this that | did remember the incident . She then told me that the
following night (the night previous to this conversation), she had again awakened and
noticed the light. She had tried to find an external source for it, to no avail.

| initially hesitated to include this incident i n my st ory, because |
particularly fAenlightenedo, not withstanding ¢
that experiences fear even though | know that there is actually nothing to fear. I n the

end, | decided to include this incident because it made me feel better about myself, and |

believe that it testifies to the essential truth of my message.

And so | say thank you to God for bringing me into the light of grace and truth, as
revealed through Jesus.Dear reader, | hope my story helps you discover the light within
yourself.
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by Noélle Keith, Ph.D.

| have never cared for romance novels They seem so unreal to me | have, however,
always enjoyed fairy tales In these lie eternal truths about life and love.

| like to think of my adventure, my journey with Robert, as a fairy tale . It started with a

chance meeting in a foreign land, quickly followed by a kiss, and we are now living
Ahappily ever enalotewar, ove had to dolbattte with some dragons This

i's what Robert s b ookface the deayoh, gt to &now the diagos,u p p 0 s «
and in this way, slay the dragon. Robert, of course, has been the Dragon Slayer in this

adventure, but | believe that I, too, had an important part to play in this story of our

lives. Living with someone who is going through depression or other mental illness is

difficult, painful, and sometimes frightening . But it can also be rewarding, as it brings

many insights about oneself, and can strengthen a relationship.

| hope that, in sharing the few things that | have learned, | can be of some help to those

who find themselves living with a mentally ill person .For c¢l arityés sake,
my thoughts under two headings: i wh at | believe | did righto,
| could have done differentlyd, being the sec

What | believe | did right :

| stood by Robert. It is my belief that once you decide to spend your life alongside one

specific person, be ityour spouse, sibling or friend, you must also agree to remain loyal

to that person. |t doesnoét mean that y ou h
companion will choose to believe and do. In fact, that could be quite a roller coaster ride,

since during a prolonged spiritual struggle, one is likely to try and experiment with

many different beliefs and healing systems. To me, it simply means never denying the
authenticity of the crisis and never turning
out o When Robert thought he was possessed, for example, although | did not

believe it was the case, | knew that it was his reality. It was a very sad time for me, very

confusing, but | wanted to be counted among those who stood by him.

a)

This was not really a difficult thing to do . | have discovered that people who are in the
grips of depression can be very brave For example, | remember how Robert asked me
not to wake him up when he was having a nightmare (I could always tell by how agitated
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hedd bec osteep).iAmd schhe svould fall asleep, knowing that he was likely to
encounter terrifying situations, but knowing also that he might learn from them . |
always admired him for that .

| trained for the battle and | learned too . | did not expeghthaesks Rober
anxiety attacks, his fears, his sadnessin other words, | did not go on the battlefield with

him, but | believed in what he did, and, naturally, | explored the issues with him . In

order to understand what he was facing, Robert read an inordinate number of books,

and for every ten that he would bring home from the library or purchase on the internet,

| would read one or two. The benefits of this shared learning were enormous. Reading

and talking about books that deal with psychology or spirituality is much like walking

through a maze of mirrors. As a myriad of facets is reflected, one is bound to learn about

oneself.

Sharing our discoveries was also beneficial for Robert, | believe. Whenever | asked him
to clarify a point, or when | disagreed with what an author might have said, he too was
able to gain a better understanding of the text, and, ultimately, of himself.

I |l et others know and adekteAd | willondicate kterpl éouldl o a c €
have asked for more help, but I did what | could at the time. Letting others know about a

difficult, painful situation has many positive ramifications . For one thing, it allows you

to verbalize what you are experiencing and therefore makes you more able to deal with

it. As you share your thoughts, people will also sometimes ask questions that, again, lead

you to a greater understanding of the situation.

Sharing with others will also, as in any crisis, help reveal your support network . Some

friends and relatives, maybe very few, will become pillars of strength in your shaken

world. Of t hese, donot b e. Inanly casd, my reéquestsafer kelpfwere h el p
geared entirely towards the children. During the most dif ficult periods, a tense, sad
atmosphere permeated our home, and | was very grateful when a good soul took them to

the park for a couple of hours of undisturbed fun.

As our children were quite smal/l through the
found it difficult to explain to them accurately what was happening . But | did tell them
in words they could understand.Pr et endi ng that all was well f

been, in my opinion, a deceitful and impossible endeavor.

| learned to be true to myself. This came with time. When Robert began his journey, |
was rather confused by the situation.1 di dndét quite know where |
matters of the psyche and the soul However, as we both explored, | learned to trust my
own discoveries, feelings and beliefs | became stronger, more selfconfident. This, in
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turn, enabled me not only to survive the crisis, but also to gain from it. It was also
beneficial for Robert, | think, to realize that many nuances could apply to beliefs.

What | could have done differently:

| could have paid more attention to my own feelings. | al ways put my <chil
first, thANh Robeendsof the day, I hadndt pai c
very seldom allowed myself to cry, which is odd in a way, since | cry so easily in other
circumstances (at the movies, for instance, or when | watch the news) | remember a

friend asking me how | felt. | was surprised by her question and answered in a vague

sort of way. When she repadtted ODhel qwastisdmgh
and unable to respond. | was grateful, however, when | realized, sometime later, that

she had put me on the right track. It would have been helpful to all concerned if | had

learned earlier on to decipher my emotions, take them into account and gather strength

from that knowledge . Had | learned to verbalize my feelings, progress might have been

quicker, for both Robert and me.

| could have asked for more help. When help was offered, | seldom turned it down. |

was, however, uncomfortable about asking for it. | know now that it would have been

okay for the children to have a babysitter come for an hour or two, while | went out for a

wal k, or had a nap, or di d s o.Atethe himerttppughi, f u n o ,
would have felt too guilty about doing any of the above and more so about enlisting
someone el seds s er visappcse itfstemmed from the facutihapl avase s

not sufficiently det akhlidtadbaconmtoRimdrtwimed wth i | | ne
his, and my own self-worth had suffered in the process. Asking for help would have
all owed me to distance my own being from Robe

more supportive.

Had | known, some thirty -five years ago, what tribulations awaited me, | probably

would have balked and run the other way, but now when | look back, | only feel

gratitude for the meanders, the obstacles, the dragons | have learned much on the way.

My faith in life and love is stronger than ever, and no matter what happens, | know to

trust the outcome. Living with a depressed or mentally ill person is difficult and painful,

yes, but it is also a unique gift. Once you understand its qualities and purpose, it is easy

to consider it a true Dbl essilnmess,.lhave béer ébleéov e t he
learn a great deal about myself, about my inner strengths, as well as my weaknesses, and

that | have been a crucial part in the strong, spiritual relationship that has developed

between us. And | have come to understand the ma ni ng of Ahappily ev
spiritual relationship is indeed about true inner contentment, or happiness, and it is

eternal.
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Of all the fairy tales that | know, no doubt this one, about Robert, the dragons and me, is
my favorite. May your own tale become your favorite, too.
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(Delivered at my fatheros funer al

ABe faithful unt o deat h, and | wi || give you
wrote these words of Jesus from the book of Revelation in the front of a diary that she

gave me when | went overseas in 1977 hadnét thought much about
one day a couple of years ago. Still dealing with bouts of depression associated with my
sisterodos suicide, I suddenl y ha,despendentisa on, Vv
flowing white gown, with a golden crown on her head. She had an incredibly beautiful

smile, and she was telling me, over and over again, that she loved meThis was an

extremely healing vision, and | shared it with my family, including D ad.

Now Dad has his own golden crown Of this, | am as convinced as | am of anything.

Dad didndét have anTkasgsswaré evemisoltgher i
during the depression than they were heree Dad6s own father wHssnot a
mom died when he was just eight years old, and his father then emigrated to find work.

During the next few years, Dad was shuffled among dirt poor foster families. At the age

of 13, he crossed the ocean alone to join his father, and immediately went towork

cutting pulpwood.

At the age of 24, Dad met Mom, who was teaching in a rural oneroom school, and he
pursued her until he won her heart. He worked hard (40 years of shift work) to provide
my four siblings and me with everything we could possibly need, and more. He really
loved to give.

My brother and | were reminiscing about our youth, and how fortunate we were that
Dad had shared with us his love of the outdoors; how much fun we had going on berry
picking expeditions and camping and fishing trips toge ther.

It was fifty years before Dad was able to return to his homeland. The occasion was my
marriage. Upon greeting me overseas, Dad was so excited and happy for me that he
lifted me right off the ground and spun me around.

Once, | had occasion to remind Dad that God loves him, and he started to cry. He told
me that | should become a minister, sNowmething
however, | realize that we are all called to be ministers of divine love.
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I donot bel i eve t hadted Drasdlf, tkevhardships heuhladyendarpdp
and the sacrifices he had made.

About a year ago, | dreamed that Dad was being carried in a procession on a raised
platform, and a choir of men was singing beautifully in his honor . When | woke up, |

was plessed and grateful. For | understood that Dad truly was a hero i that he had
confronted and overcome much mental and physical hardship during his lifetime . | was
happy to tell him of this dream . Although | now miss Dad very much, | know that we

shall be together again.

There are many in this church who grieve. In particular, there is Mom, who sailed the
oft-times stormy seas of life alongside Dad for more than 50 years Mom has
acknowledged that it was Dad who stood firm like a rock and let her cling so tightly
when their daughter died, and she loved him all the more for it.

There are others who grievei my sisters, my brother, our children 7 good, generous,

|l oving people who woul dn 6Thesbk a&e peaple ho méketbea d h a c
world abetterpl ace and whose own children and chil dr
even better still.

As my sisters pointed out the other day, we have been blessedDad left us peacefully i

at home and without suffering. He knew where he was gdi ng, a
There were no unresolved issues or conflicts with those he loved There is no guilt

associated with his passing. We know that Dad loved us dearly, and he knew that we all

love him.

And now Dadds k n o vNowehkgmewsiwkat ittmeangtb leetreated in the
image of God He knows of what he is made, and it is lovei boundless, unconditional
love.

So let us celebrate together as bestwe areablé t 6 s what Dad want s.
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Thank you for your interest in this book. If it helped you or you received value from it in
any way, please consider leaving a review on Amazon. It would be greatly appreciated!

Click here to leave a review on Amazon.com.

Click here to leave a review on Amazon.ca.

Click here to leave a review on Amazon.co.uk.
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The following is a list of books | have read and cited in my story. It is not an exhaustive

list, and | have encountered many other helpful books that could just as readily have
been cited. It is a sign of a global transformation of consciousness that so many
spiritually rich and life transforming books are currently available . Included among

those other authors whose works | found helpful at various stages of my journey are(in

alphabetical order): Lee Carroll, Wayne Dyer, Jean Houston, Dan Millman, Bernie

Siegel and Marianne Williamson. | apologize to the many other excellent authors who
have been omitted.
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